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 “That the Southern people literally were put to the torture is vaguely 

understood, but even historians have shrunk from the unhappy task of 

showing us the torture chambers.” Claude G. Bowers 
 

 

 
 

“Reconstruction was … an artificial fog, behind which the „master minds” 

staged a revolution that changed America from a democracy to a plutocracy 

of ever-growing magnitude.” Rep. B. Carroll Reece (R-TN) 1960 
 

Quote from a Confederate Chaplain 
 

 “During all the long and bitter period of „Reconstruction,‟ the liberties of the Southern 

States were completely suppressed. Representative government existed only in name.”  
 

Chaplain Randolph H. McKim 
2

nd
 Virginia Cavalry 

 

     
 

Editorial 
  

Fellow Compatriots in the Chaplains‘ Corps and Friends: 
 

This editor sends greetings to the readers of the CCC. Welcome to the May 2015 

issue.  God in His providence allows us to be tested and this was certainly true of those 

in the Confederate States of America. What follows is a brief recounting of the very end 

of the war in one area of the Confederacy; the revolutionary aftermath that lasted more 

than double the time of war; and the final transformation of the republic into the 

present plutocracy where the rich have the voice and control government.  

Look back to Fisher‘s Hill in 1864. Federal General Sheridan had been successful 

against General Jubal Early‘s forces, and the Valley of Virginia seemed wide open to the 

violent attributes of this villain invader and arsonist. Chaplain Randolph H. McKim said 

in irony, ―the ‗tender mercies‘ of General Sheridan were like ‗the tender mercies of the 

wicked,‘ only more so!‖ The invasion forces under Sheridan were pillaging, plundering 

and consigning to the flames farms, farming equipment, food, crops and everything that 

was not carried off, stolen and shipped north or could be destroyed by fire. Children, 

women, the infirmed and the helpless were cast to the elements. 

General Philip Sheridan in his official report said:  
 



The whole country from the Blue Ridge to the North Mountain had been made 

untenable for a rebel army. I have destroyed over two thousand barns filled with 

wheat, hay and farming implements, over seventy mills filled with wheat and flour, 

four herds of cattle have been driven before the army, not less than three thousand 

sheep have been killed and issued to the troops, a large number of horses have been 

obtained. Lieut. John R. Meigs was murdered near Dayton. For this atrocious act all 

houses within an area of five miles were burned.  
 

Sheridan, the murderous-arsonist, believed in leaving the people with nothing but tears. 

This ruthless military criminal was promoted and exalted for his pagan behavior. His 

tactics were derived from Attila the Hun; not from West Point. 

B. W. Jones in Under the Stars and Bars gave a returning Southern soldier‘s view 

that verified Sheridan‘s report: 
  

At Scottsville we came upon Sheridan‘s trail, when his vandal horde came down 

from the Valley of Virginia. The village was a complete ruin; private and public 

property had alike been devastated, all put to the devouring flame. Every factory, 

shop, mill and store was burned. The canal locks were dismantled, records and 

books were torn and scattered about. The little town lay in its blackened pall like a 

mourner hopelessly weeping. Upon Sheridan and his gang the shame and infamy of 

such warfare must rest, a perpetual disgrace. Their work of hatred and extermi-

nation went on ruthlessly. They destroyed mills, fences, barns, bridges, homes, 

crops, stock, and all supplies without mercy and without shame. These things I will 

record. They are true. I do not wish to stir old hatreds, but all the world should know 

this record of vandalism; how the fathers were despoiled and the sons 

impoverished. 
 

Later, when Sheridan was in the employ of the Prussian government, he spoke 

without remorse regarding his deeds in Virginia. Northern General Charles Francis 

Adams described the self-confessed arsonist:  
 

Our own methods during the final stages of the conflict were sufficiently 

described by General Sheridan when, during the Franco-Prussian War, as the guest 

of Bismarck, he declared against humanity in warfare, contending that the correct 

policy was to treat a hostile population with the utmost rigor, leaving them, as he 

expressed it, ‘nothing but their eyes to weep with.’§ In other words, a veteran of our 

civil strife, General Sheridan, advocated in an enemy country the sixteenth-century 

practices of Tilly, described by Schiller, and the later devastation of the Palatinate 

commemorated by Goethe.  

                                                 
§
 Italics by this author. 



 

Federal General Charles Francis Adams gave an honest depiction of Sheridan even in his 

advocacy of his inhumane tactics after the war. 

Yes, the inhumanity and unchristian warfare borrowed from pagans was practiced 

by the Shermans and the Sheridans under Mr. Lincoln‘s regime of terror. How noble is it 

to leave the elderly, the infirmed, women and children with ―nothing but eyes to weep 

with?‖ Especially considering these people you supposedly hope to repatriate into your 

own country, can this be done by force? However, it must not be forgotten that divine 

retribution will be exacted by the Triune God of the Bible! It will not be over till the Lord 

says it is over! Shame on anyone who would portray such men as gentlemen and heroes; 

men who would war on those stooped by affliction or women and children. Is it a mighty 

warrior who wages war on the unarmed weak and defenseless? These men were 

promoted in the Federal army for such dastardly deeds against the unarmed but that 

will never be palatable with almighty God who reserves vengeance for Himself. 

Charred wastes, the smell of burnt objects and pillaged towns were the grim 

reminders that unwanted visitors were making calls for the Northern Commander-in-

chief Lincoln, the merchant of terror, the man with more American blood on his hands 

than any other in the country‘s history.  

Chaplain McKim described his feelings:  
 

How my blood boiled as I saw the dense clouds of smoke ascending in different 

quarters of the horizon! He (Sheridan) had penetrated to Staunton. Had he burned 

the town? Was that the smoke of the town that I saw in the far distance?  
 

The war appeared to be over by May of 1865, one hundred fifty years ago, except in 

some sporadic fighting. At this point two Confederate Armies were still in the field. On 

May 1, President Andrew Johnson ordered that nine army officers constitute a 

commission to try the eight accused of the assassination of Lincoln. May 2-4, 

Confederate Gen. Richard Taylor accepted the terms of surrender in Alabama and 

Mississippi. May 3, President Jefferson Davis reached Washington, Georgia. May 5, 

Confederate Gen. E. Kirby Smith of the Trans-Mississippi remained in the field. May 8, 

small groups and individual soldiers surrendered or just headed home. May 10, 

President Davis was captured and President Johnson proclaimed armed resistance 

ended. May 26, the Army of the Trans-Mississippi surrendered. 

One hundred fifty years ago, in the days following Appomattox, the new freedmen 

appeared to be in the same mode as many are today in Baltimore, Boston, Ferguson, etc. 

Just since Lyndon B. Johnson‘s ―war on poverty,‖ the Heritage Foundation says that in 

the last 50 years over $22 trillion tax payer dollars have been spent on correcting our 

social ills and giving everyone property. There has been no change, the poverty rate has 

increased, because the nature of people and the government has not changed. The 



government is just as good at its false promises today as it was 150 years ago. Stealing 

from those who honestly labor and giving to those who do not labor. Why? To curry 

their vote! This is evil, and the results are always evil! Claude Bowers wrote in The 

Tragic Era: 
 

Very soon they (the freedmen) were eschewing (avoiding) labor and flocking to 

army camps to be fed, and…were told, with cruel malice, that the land they formerly 

cultivated as slaves was to be given them…. Convinced of the ultimate division, they 

could see no sense in settling down to toil for the meager wages the impoverished 

planters could afford to pay. There was pathos in their faith in the blue coat, and 

their congestion about the army posts soon tested the patience of the 

commanders…. When military orders drove them from the camps, they flocked to 

villages, towns, and cities, where, in the summer of 1865, they lived in idleness and 

squalor, huddled together in shacks, and collecting in gangs at street corners and 

crossroads. (They were)…warned…against ―crowding into towns and villages, 

subsisting on Government rations, contracting diseases, and incurring fearful risks 

to their morals and habits of industry.‖ But warnings and pleas were of no avail to 

turn them back to the fields. They were to become the owners of the land, their 

former masters dispossessed, and while waiting for the possession of their property 

they could depend on Government rations, and their wits…. Freedom - it meant 

idleness, and gathering in noisy groups in the streets. Soon they were living like rats 

in ruined houses, in miserable shacks under bridges built with refuse lumber, in the 

shelter of ravines and in caves in the banks of rivers. Freedom meant throwing aside 

all marital obligations, deserting wives and taking new ones, and in an indulgence in 

sexual promiscuity that soon took its toll in the victims of consumption and venereal 

disease… [48-49]. 
 

War‘s end was supposed to bring peace, but the nation was subjected to ―revolution 

or reconstruction‖ at the hands of those who did not believe the South had suffered 

enough. The South was divided into five military districts and came under military rule. 

The revolution changed America from a rule of law to a rule of devious men. 

Perhaps we should pray in the words of the Psalmist: ―Have mercy upon me, O 

LORD, for I am in trouble: mine eye is consumed with grief, yea, my soul and my belly. 

For my life is spent with grief, and my years with sighing: my strength faileth because of 

mine iniquity, and my bones are consumed. I was a reproach among all mine enemies, 

but especially among my neighbours, and a fear to mine acquaintance; they that did see 

me without fled from me. I am forgotten as a dead man out of mind: I am like a broken 

vessel. For I have heard the slander of many: fear was on every side: while they took 

counsel together against me, they devised to take away my life. But I trusted in thee, O 

LORD: I said, Thou art my God‖ (Psalm 31:9-14). The Psalmist closed that Psalm, ―O love 



the LORD, all ye his saints: for the LORD preserveth the faithful, and plentifully 

rewardeth the proud doer. Be of good courage, and he shall strengthen your heart, all ye 

that hope in the LORD.‖ We should be of ―good courage‖ and ―hope in the LORD‖ for He 

will ―plentifully reward the proud doer.‖ Payback time is coming at the hands of 

Jehovah! Could we already be seeing it? 
 

Please consider ConfederateChaplain.com & Chaplain-in-Chief.com 
 

     
 

This issue contains our Chaplain-in-Chief‘s editorial to the reader regarding the 
Chaplain‘s Conference. Consider his information of coming  events. You will also find 
our Chaplain-in-Chief‘s treatment of The Holy Spirit and the Confederate Army. This is 
a very useful and helpful article. Your editor has provided a biographical sketch of 
Chaplain William F. F. Broaddus, Part II, dealing with his life during and after the war. 
Consider the instructive article by our assistant editor, Mark Evans, Duties Never 
Conflict, which deals with the strong element of duty among the Confederate leaders. 
This issue, as usual, includes A Confederate Sermon submitted by Chaplain Kenneth 
Studdard, by Rev. Randolph H. McKim on Bread in the Desert. Our Book Review is The 
Tragic Era: The Revolution after Lincoln by Claude G. Bowers, and it is reviewed by the 
editor.  
 

Soli Deo Gloria, 

Editor H. Rondel Rumburg 

  
[Compatriots, if you know of any members of the Chaplains’ Corps or others who would like to receive 

this e-journal, please let us have their names and e-mail addresses.  Also, feel free to send copies of this 

journal to anyone you think would like to receive it.  If you want to “unsubscribe” please e-mail the 

editor or assistant editor.  Confederately, HRR] 
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THE CHAPLAIN-IN-CHIEF'S MESSAGE 



 

Dear fellow Chaplains and Friends of the Corps: 
 

In just a few days the 2015 SCV Chaplains' Conference will begin. June 18 
and 19 will bring compatriots from across the nation to Harrisonburg, Virginia. 
Five inspirational, motivational services are planned for the auditorium at Providence 
Baptist Church, 1441 Erickson Avenue. Each service will feature old-fashioned 
congregational singing, prayer, special music and a dynamic message from the Word of 
God -- presented, of course, in Southern style. Be sure you do not miss this monumental 
event.  

Pastor Lloyd Sprinkle is our host pastor. We thank Pastor Sprinkle and his lovely 
wife Jacqueline for their willingness to help in this way. The Providence Church is an 
excellent facility for the Conference.  

In addition to outstanding worship services, there will be times for fellowship and 
"browsing" the many display tables in the fellowship area (be sure to bring discretionary 
funds; you will want to take something home). Refreshments and lunch will be served 
for the Friday Conference day. We thank past Chaplain-in-Chief Mark Evans and his 
lovely wife Pam for providing Friday's delicious, Southern meal.  

The schedule and speakers for the 2015 SCV Chaplains' Conference are noted 
below: 

 
Worship Leaders 

 

Pastor and Chaplain Lloyd Sprinkle, Host Pastor 
Dr. Ray L. Parker, Chaplain-in-Chief, MC 

Past Chaplain-in-Chief Dr. Cecil Fayard, Song Leader 
Jacqueline Sprinkle, Pianist 

  
Special Music 

Jacqueline Sprinkle 
Miriam Clark 
Ruth Parker 

 

The schedule (Eastern Time Zone) for the Conference is: 
 

Thursday, June 18 
 

7:00 PM WORSHIP CELEBRATION 
Past Chaplain-in-Chief John Weaver, Preacher 

8:15 PM Fellowship and Browsing 
 

Friday, June 19 
 

9:00 AM WORSHIP CELEBRATION 
Pastor and Chaplain Lloyd Sprinkle, Preacher 

10:15 AM Fellowship and Browsing 
10:45 AM WORSHIP CELEBRATION 

Past Chaplain-in-Chief Charles Baker, Preacher 
11:45 AM Lunch and Browsing 

1:00 PM WORSHIP CELEBRATION 



Past Chaplain-in-Chief Ron Rumburg, Preacher 
2:15 PM Fellowship and Browsing 

2:30 PM WORSHIP CELEBRATION 
Past Chaplain-in-Chief Mark Evans, Preacher 

3:30 PM Fellowship and Browsing 
 

I hope you are making your plans now to attend these two inspirational, 
motivational days in the Old Dominion.  

Let me also mention the 120th National Reunion Sons of Confederate 
Veterans in Richmond, Virginia, July 14-19. Check out details at this link: 

 

 http://www.jebstuartcamp.org/jebstuartcamp.org/2015reunion/ 
 

 Two special opportunities at the Richmond National Reunion are: 
 

Thursday, July 16 
 

7:00 AM - Chaplains' Breakfast (Parlors C & D) 
 

Friday, July 17 
 

2:30 PM - Memorial Service (Location to be determined) 
 

 Be sure to note these dates and times. I will look forward to seeing you at the 
Chaplains' Conference in June and in the Capital of the Confederacy in July.  
 

Deo Vindice! 
  
Ray L. Parker 
Chaplain-in-Chief 
 

***** 
Chaplain-in-Chief’s Article 

 

The Holy Spirit and the Confederate Army 
Jesus said, "The Holy Spirit will convict" 

 

Ray L. Parker 
 

 Historical records validate a vast revival -- or move of the Spirit of God -- in the 
Southern Army during the War against Southern Independence. Thousands of 
Confederate soldiers came to faith in Jesus Christ as Savior and followed Him in the 
waters of baptism. Following the War, these young men returned to their homes, 
practiced their faith, and created what is known to this day as "the Bible-belt." 

This Southern revival reveals the majesty of God's grace and mercy in the midst of 
horrific days of struggle, turmoil, and death. Strong spiritual battles were waged in the 
hearts of young Southern soldiers and decisive victories were claimed by the Spirit of 
God. There are literally thousands at this very moment in heavenly glory because of the 



work of God's Spirit in the days of the War. He, the Spirit of God, brought these 
Confederate soldiers to faith in Jesus Christ -- this is His ministry.  

 

Three Works of the Spirit 
 

The Lord Jesus stated that the Holy Spirit reproves, convicts, or convinces of sin, 
righteousness, and judgment (John 16:7-11). The word "reprove or convict" is basically a 
legal term. It means to present evidence that proves. This is what a lawyer does. He goes 
into the courtroom with evidence to present to the jury to convince them of the truth of 
his case.  

I remember as a child watching the TV show Perry Mason. Mason was a lawyer. 
Mason never lost a case. I have often said if I ever need a lawyer I want Perry Mason. He 
always had the evidence that proved his case. One of the more recent TV lawyer shows 
was Matlock. Andy Griffith played an Atlanta attorney. Matlock, as Mason, never lost a 
case; he always had the evidence needed.  

This is what the Holy Spirit does. He presents evidence to us to prove the truth 
about sin, righteousness, and judgment.  

If one does not understand his sin, he sees no need for a Savior. If one does not 
understand righteousness -- that is, Jesus is the righteous standard of God -- he sees no 
need to come to Christ. If one does not understand judgment, he sees no need to change 
his current path of travel toward eternity. The Holy Spirit presents evidence to prove 
these three realities. As one is convinced of sin, righteousness, and judgment, that one is 
prepared to come to Christ.  

The Holy Spirit does this work in our spirits -- this is His inward work. The Holy 
Spirit uses the message of Scripture to do this work. 

For example, the Confederate Chaplain preached, "Believe on the Lord Jesus Christ 
and you will be saved" (Acts 16:31). As the Chaplain preached, the Holy Spirit did His 
inward work. In the human spirit of the Southern soldier the Spirit whispered, "Yes, 
that's right. Jesus is the Savior. If you will accept Him you will be saved. You must trust 
Him today. If you reject Jesus or ignore Jesus you will be lost forever." The Holy Spirit 
was convincing of sin, righteousness, and judgment. This is His task in the hearts of 
nonbelievers.  

This ministry of the Holy Spirit so evident in the Southern Army continues today. 
For example, one goes to a motel room. Perhaps he is perplexed or confused. He takes 
the Gideon Bible from the night stand and begins to read:  "For God so loved the world 
that He gave His only begotten Son, that whoever believeth in Him should not perish, 
but have everlasting live" (John 3:16). As he reads this verse, the Holy Spirit is at work 
on the inside. The Holy Spirit says, "That's right, God loves you. Jesus died for you. If 
you repent of your sin and accept Christ you will be saved. Believe what the Bible is 
saying." The Holy Spirit is convincing of sin, righteousness, and judgment.  

This is a powerful biblical reality. Individuals are prepared to come to Christ by the 
Holy Spirit. It is His ministry to draw people to faith in Jesus. This visitation of the Holy 
Spirit is powerfully evident in the 1860's Southern struggle to remain free and 
independent.   

 

The Holy Spirit Produces the New Birth 
 



Jesus told Nicodemus that to reach the Kingdom of God one must be "born of water 
and the Spirit" (John 3:5). The water birth mentioned is the physical birth representing 
"that which is born of the flesh" (vs. 6). We celebrate this birth each year on our 
birthday. 

Nicodemus placed great stock in his physical birth since he was a Jew. Many Jews 
believed that since they were born physical descendants of Abraham, they would 
automatically be in God's kingdom; nothing more needed to happen. However, Jesus 
told Nicodemus that being a Jew was not enough to reach the Kingdom; one must be 
born of the Spirit or born from above or born again. 

Thus when one comes to saving faith in Jesus Christ, the Holy Spirit in an unseen, 
invisible way, awakens spiritual life within. The believer at that moment of faith is born 
into the family of God. This is an instantaneous, creative act of the Holy Spirit. 

Here then is that mighty work of God's Spirit -- a work with such dynamic results in 
the Southern Army. The Holy Spirit convinces us of sin, righteousness, and judgment. 
He leads us to faith. At that moment of faith in Jesus the Holy Spirit gives us new, 
eternal life in Christ. We are born again (John 3:7). At that moment the Christian life 
begins. 

In our mind's eye we see the Southern Army moving through the fields, the forest, 
the hills, the roadways, the towns, the villages, and the cities. We watch as camps are set 
and battle plans are prepared. We view the Southern soldiers train for what is to come. 
Silently in the midst of all these activities the Holy Spirit does His spiritual work. The 
Confederate Chaplain meets with the men, prays for the men, and preaches to the men. 
The Holy Spirit draws them to faith in Christ -- a mighty revival happens. The results of 
the revival are still evident in the Southland today.  

 

You may think it foolish 
what I'm goin' to say, 

"I'm not ashamed, no not ashamed." 
One day I prayed, 

"Jesus take my sin away." 
And that's when I was born again! 

 

Born again, there's really been 
a change in me; 

Born again, just like Jesus said. 
Born again, and all because of Calvary, 
I'm so glad that I've been born again. 1 

        

 
 

 

                                                 
1
 Andrew Culverwell, Born Again. 



 
 

Chaplain William F. F. Broaddus  
(1801-1876) 

Post Chaplain in Charlottesville, Virginia 
 

By H. Rondel Rumburg 

PART II 
 

―The present war is on our part, emphatically a war of defense; and would not lose its defensive 

character, even if in prosecuting it, we should find it necessary to advance into the very midst of 

the enemy‘s territory…. But, more than all other earthly good, I covet for my friends, as well as 

for myself, the privilege of choosing the civil institutions under which we live. To secure this 

privilege I am here; and would regard myself as unfaithful to my country, and my country‘s God, 

if I should for a moment shrink from the just responsibilities of a soldier‘s position.‖ In Camp, 

by Wm. F.  Broaddus 
 

During the War 
 

The war was brought to Virginia by an invasion of the North bent on destroying the 

Constitutional liberties of those who would not submit to coercion. The state that had 

figured so greatly in the formation of a new nation was now forced to stand as did their 

forefathers against another aggressor.  

On July 29, 1862, the sixty-one year old Dr. Broaddus and six other citizens of 

Fredericksburg were arrested by Federal officers and carried as prisoners to 

Washington. They were held in the Old Capitol Prison of that city; they were held as 

hostages for four Union men being detained as traitors by the Confederate government. 

After these gentlemen from Fredericksburg had been in prison four weeks they procured 

a parole and permission to send Dr. Broaddus to Richmond to effect the release of Major 

Williams and Mr. Wardwell, that he and his friends might be liberated and permitted to 

return to their homes. Armed with a parole and passports Dr. Broaddus proceeded to 

Richmond, where he called upon Judge Beverley R. Wellford, Jr., formally of 

Fredericksburg, who went with him to see Mr. G. W. Randolph, Secretary of War. After 

hearing the case Mr. Randolph ordered the release of the two prisoners, and Dr. 



Broaddus returned to Washington with great joy, supposing that he and his fellow 

prisoners would be set at liberty at once. The agreement was changed. The Federal 

authorities changed their requirements and demanded also the release of two gentlemen 

by the name of Turner, who resided in Fairfax County, and were then held in a 

Confederate prison.  

While Dr. Broaddus was a prisoner he was involved in some amusing incidents. 

Although he was an educated and polished gentleman, he was quite a humorist. When 

he was received into prison the keeper proceeded in his usual manner to ascertain his 

name, age and place of birth. When asked his name he said it was William F. Broaddus. 

―What does the ‗F‘ stand for?‖ asked the keeper. Broaddus replied that he did not know. 

―Don‘t know?‖ demanded the keeper. ―I will tell you the circumstances,‖ said the 

preacher, ―and let you decide for yourself. My name was William Francis Ferguson. I did 

not like the two F‘s and asked my mother to let me drop one. She consented and I 

dropped one, but I never could tell whether I dropped the one that stood for Francis or 

the one that stood for Ferguson. Now, can you tell me which one I dropped?‖ The keeper 

saw he was beaten, and demanded, ―What is your age?‖ ―I was born in the year of one,‖ 

replied Broaddus. ―What! Do you mean to tell me you are 1861 years old,‖ shouted the 

keeper. ―Not at all,‖ said the preacher. ―Well, then, explain yourself,‖ demanded the 

keeper, showing some impatience. ―I was born in the year one of this century,‖ he 

responded. ―Where were you born?‖ indignantly asked the keeper. ―Now, you‘ve got me 

again,‖ answered Broaddus. ―That‘s a question I have long wanted settled, and I‘ll state 

the case and perhaps you can help me settle it. My birthplace at the time of my birth was 

in Culpeper County. Changes in county lines afterwards placed it in Rappahannock 

County. Now, if I were to tell you I was born in Culpeper, and you should go down there 

to inquire, you would find the place in Rappahannock. If I were to tell you I was born in 

Rappahannock and you were to investigate you would find that when I was born the 

place was in Culpeper and there was no Rappahannock County at the time. Now, will 

you please tell me where I was born?‖ The keeper had been somewhat mellowed by his 

humor and passed him without further questions.  

It was the habit of Dr. Broaddus to preach on Sunday mornings to his fellow 

prisoners, and such others as would come to hear him while the Yank prison chaplain 

would hold services in another part of the prison. It is related of the superintendent of 

the prison, that in making the announcements for preaching he would cry out: ―All who 

wish to hear the gospel according to Abraham Lincoln come this way; those who wish to 

hear it according to Jeff Davis go over there,‖ pointing to Dr. Broaddus and his 

congregation.  

The diary which Broaddus kept during this trying time was very interesting. Friends 

from Baltimore supplied him with food and other necessities as they sought to help 

relieve the danger to his health under terrible prison circumstances. He tried to find the 



humor in his situation, and he also sought to comfort and encourage his fellow 

prisoners. He was not freed to return to his pastoral ministry in Fredericksburg until 

September 26.  

Broaddus became active in ministering to Confederate soldiers. He baptized young 

men who had been converted during their stay near Fredericksburg. On one occasion he 

baptized thirty North Carolina soldiers that had been brought to Christ. 

The shelling of Fredericksburg during the attack of October 11, 1862 rendered the 

Broaddus home uninhabitable; as a result some of their furniture was stolen and some 

damaged. It was at this critical juncture that a call was extended from the Charlottesville 

Baptist Church. The proffered call was accepted, and Dr. Broaddus began his ministry, 

Sunday, January 25, 1863. He passionately set himself to doing his pastoral duties. He 

was preaching and visiting with great zeal. Now another element entered into his 

ministry as he began to care for the Confederate soldiers in the hospitals in 

Charlottesville where he became a post chaplain.  

Elder Broaddus was described as being of ―a noble band of laborers in the hospitals, 

ministering to the spiritual wants of our suffering soldiers.‖2 
 

I also spent a Sabbath in Charlottesville and, with Dr. W. F. Broaddus, attended 

services at the hospital, where a large and attentive congregation listened to a 

sermon from the text, ―Come unto me, all ye that labor and are heavy laden, and I 

will give you rest.‖ Many an eye was moistened as the preacher urged the acceptance 

of the blessed invitation. Dr. Broaddus is doing a grand work among the sick and 

wounded at this point. I was astonished to see how many soldiers he was acquainted 

with, knowing their names, where they came from, etc. The greater part of his time 

is spent among them. I feel assured that the Church will, as far as possible, release 

Brother Broaddus from pastoral visits, as he can be so much more useful in the 

hospitals.3 
 

On the Lord‘s Day and on week days he preached and visited in the various wards of the 

hospital. Pastor Broaddus incorporated all his labors whether in meetings in the 

congregation to whom he pastored or that in the hospital. He wrote in a letter from 

Charlottesville: 
 

The interest of our soldiers in the hospitals here, in the great things of eternity, is 

exceedingly encouraging. Several have professed conversion, while many others are 

evidently asking, ―What must I do to be saved?‖ Brother Hiden, chaplain of the 

Delavan, at this post, is preaching with me, in a series of meetings, in the 

Charlottesville church, and crowds of the convalescent attend, while those who are 

                                                 
2 J. William Jones, Christ in the Camp, 210. 
3 Jones, 209. 



still confined to their sick beds are in many instances, eager to have preaching in 

their wards. What a luxury, to press the cup of salvation to one who is physically 

unable to inquire for it by going to the Lord‘s house!4 
 

While involved in these labors, Dr. W. F. Broaddus had his cousin, Luther Broaddus, put 

under his direction to do tract distribution and colportage work. W. F. wrote Brother A. 

E. Dickinson requesting help in getting Christian magazines and newspapers for the 

soldiers. As the revival spread, he believed they would need more literature. He also 

preached in the camps as providence and geography permitted. He preached funerals 

regularly as young soldiers succumb to disease or wounds. Broaddus also wrote tracts 

and encouragements to soldiers: 
 

     Soldier! The writer of the above line, who has one son, and several near relatives, 

and many, many dear friends in our armies, would fain put one more thought into 

your heart: and O how it would swell his heart with love to you, and joy in you, if he 

could learn that upon reading the above lines, you should cry out with heartfelt 

enthusiasm to your comrades around you: — 

    ―I am here; and if God spare my life and health, here I intend to be, until my 

country no longer needs the work I am now doing. I did not volunteer for a holyday 

amusement. I did not come to camp seeking ease. I came to aid a good cause in 

danger, and while the danger continues, I will be here. What if others prefer to stay 

at home, and make money, while I am passing through these toils! Will their failure 

to discharge their duty, excuse me from mine? What if, either by the culpable 

neglect of unworthy officials, or the slender means possessed by the Confederate 

Government, my physical wants have been scantily supplied, and my hardships have 

thereby been increased! Do my sufferings make my country‘s cause less dear to me? 

Shall I desert a cause, for which I have already suffered so many privations? No! no! 

no! Perish the unworthy thought! Come, comrades, here‘s in for the war! I have 

drawn my sword, and thrown away the scabbard; and my sword is not to be laid 

down, unless wrested from me by the hand that is stronger than all, until the 

nations of the earth (including the proud, boasting North) shall confess that we are 

not ―Rebels,‖ but a nation of freemen, that ―know our rights, and knowing, dare 

maintain them.‖ 
 

These were days of battles and rumors of battles nearly every day, and when the 

anxiety of those who did what they could at home was almost as trying as the suffering 

of the soldiers on the fields of conflict. Dr. Broaddus at first boarded at the Albemarle 

Female Institute which was under the leadership of Professor John Hart. Eventually Dr. 

Broaddus would have his own home and take in those who needed a place to board.  
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After the War 
 

During the Charlottesville pastorate, just after the War, Dr. Broaddus sought to help 

his beleaguered Southland. The work with which Dr. Broaddus‘ active service closed was 

in an agency to raise money for the education of the orphans of Confederate soldiers. 

His love for children, and his lifelong interest in education, made this work doubly 

congenial to him, while his tact and skill in raising money peculiarly qualified him for it. 

No attempt was made to establish schools, but simply to provide tuition, for as many 

orphans as possible, in schools already in existence. This of course was before the day of 

public schools. One historian described Broaddus‘ work: 
 

William F. Broaddus had worked diligently and with notable success in 

promoting ministries by the General Association Committee on Education of 

Virginia Soldiers‘ Orphans. Operating on a small budget and with minimum cost to 

the denomination he had made possible elementary education for thousands of 

children…. The Association approved a resolution of appreciation for the 

―faithfulness and efficiency with which Dr. Broaddus has discharged the duties of 

his office.‖5  
 

At first Dr. Broaddus carried on this work in connection with his pastorate, but finally 

he resigned the pastorate, and gave his whole time to the cause of the orphans. He 

traveled constantly, visiting churches, district associations and other gatherings where 

he could plead for help. He was very successful in this undertaking. In 1865, he was 

called to the pastorate of his old charge in Fredericksburg. While at first he declined this 

call, a little later he returned to Fredericksburg while still carrying on his agency work.  

Affliction accompanied his last days. He became blind, and even the best medical 

skill could not help. There was a mentally unsettled state in his last days. However, it 

pleased the Lord to deliver him from these debilitating issues on September 8, 1876, 

when he received his promotion to glory. His remains are resting beneath the sod of the 

Fredericksburg cemetery where it is interred. In 1896, the Virginia Baptist Historical 

Society demonstrated its high esteem for Dr. Broaddus, by holding a memorial meeting, 

at which there were presentations setting forth his life and character.  
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Duties Never Conflict 
 

Mark W. Evans 
Past Chaplain-in-Chief 

 

     Many of our relatives prayed earnestly concerning their duty to God and country.   

Confederate Chaplain J. William Jones recalled Mrs. Robert E. Lee‘s account of her 

husband‘s decision to resign from the Federal army.  ―She said that after his last 

interview with General Scott he returned to Arlington deeply affected by the 

circumstances which surrounded him, and anxious to decide what was his present duty.  

The night his letter of resignation was written, he asked to be left alone for a time, and 

while he paced the chamber above, and was heard frequently to fall on his knees and 

engage in earnest prayer for divine guidance, she waited and watched and prayed below.  

At last he came down calm, collected, and almost cheerful, and said, ‗Well, Mary, the 

question is settled.  Here is my resignation, and a letter I have written General Scott‖ 

[Jones, Life and Letters of Lee, 132]. 

     Robert L. Dabney said the following of General ―Stonewall‖ Jackson‘s decision to 

fight for the Confederacy:  ―[H]e decided, with a force of conviction as fixed as the 

everlasting hills, that our enemies were the aggressors, that they assailed vital, essential 

rights, and that resistance unto death was our right and duty.  On the correctness of that 

decision, reached through fervent prayer, under the teachings of the sure Word of 

Scripture, through the light of the Holy Spirit, which he was assured God vouchsafed to 

him, he stood prepared to risk, not only earthly prospects and estate, but an immortal 

soul; and to venture, without one quiver of doubt or fear, before the irrevocable bar of 

God the Judge.  The great question:  ‗What if I die in this quarrel,‘ was deliberately 

settled; so deliberately, so maturely, that he was ready to venture his everlasting all 

upon the belief that this was the path of duty‖ [Dabney, Discussions, vol. IV, 440].  The 

South‘s chieftain had a motto:  ―Duty is ours; consequences are God‘s.‖ 

     A Presbyterian elder explained his willingness to take up arms:  ―I viewed the contest 

as one of unparalleled wrong and oppression against truth and the right.  I was 

persuaded that not only civil liberty but evangelical religion had a large stake at issue in 

the struggle.  My conscience, therefore, was clear, and, in following the convictions of 

duty, I was made happy.  The Lord has been most gracious in according to me daily the 

rich consolations of faith in the Lord Jesus in buckling on my armor to fight the battles 

of my country.  He has constantly reminded me that I am a soldier of the cross, and that 

I owe allegiance to him [Bennett, The Great Revival in the Southern Armies, 174, 175]. 



     During the war, chaplains determined to send a letter to Southern denominations, 

urging their brethren to enter the fields white unto harvest.  The letter, composed by 

General Jackson‘s chaplain, B. T. Lacey, included a call to duty:  ―Duties never conflict.  

Our patriotism will be all the stronger and purer when sanctified by religion.  The 

natural sympathies require the controlling influence and the plastic power of the love of 

Christ for their proper regulation.  To the political and social must be added the 

religious element.  To patriotism must be added the mightier principle of faith.  Let love 

of country be joined to love of God – let the love of our suffering brother be associated 

with the love of our crucified Savior – let the temporal interests be connected with the 

eternal.  One duty should not be allowed to exclude another, nor one emotion crowd 

from the heart the holier presence of another.  The Church should clearly understand 

and fully estimate the relation which it sustains to the war, and the duty which it owes to 

the army.  In an important sense, the cause of the country is the cause of the Church.  

The principles involved are those of right, of truth, and of humanity, as well as of law, of 

constitutional liberty, and of national independence‖ [Jones, Christ in the Camp, 232, 

233]. 

          Chaplain J. William Jones recorded a conversation with General Lee after the war:  

―One day in 1866 the writer was conversing with General Lee in reference to certain 

results of the war, when he said, very emphatically, ‗Yes, all that is very sad, and might 

be a cause of self-reproach, but that we are conscious that we have humbly tried to do 

our duty.  We may, therefore, with calm satisfaction, trust in God, and leave results to 

him‖ [Jones, Life and Letters of Lee, 438].       

     This principle of duty steeled the souls of Dixie‘s Christian warriors as they offered 

their lives to defend the Confederacy.  A decision may be made on the basis of 

expediency or on the basis of what is right.  Sadly, in our churches, in our civil 

government and in our present society, expediency has become the ruling principle.  

God never changes; neither does His Word.  ―The Scriptures principally teach what man 

is to believe concerning God, and what duty God requires of man.‖  God‘s Word will 

judge us all at the Last Day. 
  

 
 

A CONFEDERATE SERMON 
Submitted to Chaplain Kenneth Studdard 

 

Randolph Harrison McKim (1842-1920) was a Confederate soldier and chaplain.  
He enlisted in Company H, First Regiment, Maryland Infantry, in July 1861.  His unit 
was attached to Elzey's brigade, under Gen. Joseph E. Johnston. McKim participated in 
the first battle of Manassas, and subsequently in Stonewall Jackson's famous valley 
campaign of 1862.  At the battle of to Cross Keys (having been appointed aide-de-camp 
to Brigadier-General George H. Stewart) he had a horse shot under him. In the 



campaign of 1863, Lieutenant McKim was several times mentioned for gallantry in 
official dispatches, especially for conduct at Stephenson's Depot in volunteering to serve 
a piece of artillery whose cannoneers had all been killed or wounded.  He was cited at 
Gettysburg for volunteering to bring a supply of ammunition, under fire, to the men of 
the Third Brigade lying in the Federal breastworks on Culp's Hill. He was shot four 
times, but escaped serious injury.  

The following autumn he resigned, with the consent of his superior officers, in 
order to prepare for the post of chaplain. He spent the winter in study in Staunton, 
Virginia, and was ordained in May, 1864. He then served as chaplain in the field until 
the surrender of Appomattox, first in Chew's Battalion of Horse Artillery, and then in 
the Second Regiment Virginia Cavalry (Fitzhugh Lee's regiment), taking part in the 
battles and skirmishes of General Early's campaign of 1864, and sharing the hardships 
of a winter campaign in the mountains of West Virginia in 1864-65. At the conclusion of 
the war, after a brief service as assistant minister of Emmanuel Church, Baltimore, he 
became rector of St. John's Church, Portsmouth, Virginia. In 1867 he removed to 
Alexandria, Virginia, and served as rector of old Christ Church for eight years, when he 
accepted the charge of Holy Trinity Church, Harlem, New York City, where he remained 
eleven years.  McKim resigned to accept the rectorate of Trinity Church, New Orleans. 
From there he moved to Washington, D. C., and became rector of the Church of the 
Epiphany in December, 1888.  He was largely instrumental in the creation of the diocese 
of Washington in 1895.  

McKim was a member of the Society of the Army and Navy of the Confederate 
States, and chaplain of the Confederate Veterans of Washington, and also chaplain of 
the Sons of the Revolution. He published a number of books including A Soldier's 
Recollections: Leaves from the Diary of a Young Confederate, The Soul of Lee and 
several theological books, occasional sermons and pamphlets. 

 

BREAD IN THE DESERT 
 

Chaplain Randolph H. McKim 
 

―And the angel of the Lord came ... and touched him, and said, Arise and eat; because 
the journey is too great for thee‖ — I Kings 19:7. 
 

OF all the figures upon the scene of Israelitish history, the grandest and most 

romantic is that of Elijah the Tishbite. He divides with Moses the wonder and the glory 

of the old dispensation, and with Moses appears on the Mount of Transfiguration to 

witness, in the face of Jesus Christ, the surpassing glory of the new. He is at once the 

worker of miracles and the beneficiary of them. To-day he is fed by ravens, to-morrow 

the widow's oil and meal are multiplied for his sake. At his word the heavens refuse their 

rain for three long, dreary years. And, again, in answer to his prayer, there is a sound of 

abundance of rain. The lightnings leap from the clouds to do his will — now to consume 

the sacrifice in attestation of its acceptance with Jehovah, now to punish the 

presumption of an idolatrous king. Even Death yields up his prey to the resistless power 

of Elijah‘s prayer.  



But he is more than a wonder-worker. It is as a moral hero that he claims our 

deepest reverence. His courage is equal to his faith; and when the appointed time has 

arrived, he issues from his concealment, goes straight to the king, who for three years 

has been hunting his life, and denouncing him as a guilty rebel against Jehovah, 

faithless to his trust as head of the people of God, bids him summon all Israel to meet 

him on Mount Carmel. The despotic monarch quails before Elijah, and obeys his word. 

The prophet's mantle asserts its superiority to the royal purple; and in that scene on 

Carmel, one sees that the real king is not Ahab with his pomp and power, but Elijah, the 

solitary hermit of the desert.  

Such is the figure of the great prophet,—majestic, commanding, awe-inspiring. But 

the chapter from which our text is taken shows us a very different manner of man. But 

yesterday the victorious reformer of Carmel, alone defying king and court, army and 

priesthood, strong in faith to vindicate the honor and authority of Israel‘s God, and in 

his fiery zeal executing the sentence of death on the eight hundred and fifty prophets of 

the false and filthy worship of Baal and Ashtaroth—to-day he is a fugitive from Jezebel‘s 

vengeance, disheartened and disappointed, broken in spirit, his courage and his faith 

totally eclipsed. He has fled to the southern border of Judaea; and from thence he goes 

alone, a day‘s journey, into the great white desert, and, sitting down under a juniper-

tree, begs, in the bitterness of his spirit, that he may die, saying, ―It is enough; now, O 

Lord, take away my life; for I am not better than my fathers.‖ Exhausted by long fatigue 

and intense excitement and grief, he wraps himself in his mantle of skin, and falls asleep 

there in the lonely desert under the juniper-tree. ―And as he lay and slept ... behold, then 

an angel touched him, and said unto him, Arise and eat. And he looked, and, behold, 

there was a cake baken on the coals, and a cruse of water at his head. And he did eat and 

drink, and laid him down again. And the angel of the Lord came again the second time, 

and touched him, and said, Arise and eat; because the journey is too great for thee. And 

he arose, and did eat and drink, and went in the strength of that meat forty days and 

forty nights unto Horeb the mount of God.‖  

This remarkable scene is suggestive of several reflections, upon which it may be 

profitable for us to dwell.  

1. The first and most obvious is, that the holiest of men are not exempt from periods 

of spiritual depression and declension. Elijah at Carmel seems removed from us at an 

unattainable height, far above our experiences,—a hero of the faith too exalted for 

imitation. But Elijah here in the desert is a man of like passions with us. He who had 

shut and opened heaven by his faith, now loses faith! He who had so sublimely trusted 

God, now gives way to fear and despondency and despair! He who had been such a hero 

in the service of Jehovah, now loses heart, and weakly asks to die!  

Now, such an example as this is profitable, because it shows us that it is no strange 

thing if we sometimes pass through similar periods of spiritual depression. Any one, 



even the best and bravest servant of Christ, may suddenly find himself in the valley of 

humiliation, walking in darkness, because faith is temporarily eclipsed. Let him not 

count it a strange thing, an exceptional experience. It is even the less strange if, like the 

prophet, he has just been mounting up, as with the wings of the eagle, into a lofty region 

of faith and zeal. (The law of re-action—partly physical, partly mental—explains many 

experiences of spiritual depression). But chiefly such a man learns that the mightiest 

champion of the faith is mighty only ―in the Lord.‖ The holiest saint or seraph is holy 

only so long as he abides in Christ…. The servant of Christ is invincible so long, and only 

so long, as he leans upon his God and Saviour. Such experience of depression and 

declension as befell Elijah in the desert may be first the consequence, and then, by the 

mercy of God, the cure, of dependence on self. Of both of these truths, there could be no 

more impressive illustration than is furnished by the narrative before us.  

2. But, if this scene in the desert is suggestive on one side of human weakness and 

frailty, much more does it emphasize on the other hand the divine help which is never 

far from the people of God. We have here a vivid illustration of the old and trite adage 

that ―Man‘s extremity is God‘s opportunity.‖Even at the darkest hour of danger, distress, 

or temptation, God is near His faithful people. At the very lowest point of Elijah‘s 

depression, when his faith had suffered eclipse, and when the sense of failure had 

overwhelmed him, lo, God‘s angel is at hand to strengthen and encourage him for his 

journey.  

Human life, my brethren, is full of experiences which are essentially, though not 

externally, similar to those of the prophet in the desert. I will not stay to seek for 

historical parallels: they will suggest themselves to every student of history,—parallels to 

Elijah‘s loss of faith, as when Archbishop Cranmer fell from his greatness, like a star 

from heaven, and made his cowardly recantation for fear of the English Jezebel; or as 

when Henry of Navarre and the Prince of Conde escaped the fury of Catherine de Medici 

by abjuring the Protestant faith: parallels to the deliverance which came to Elijah, as 

when our great reformer recovered his courage and his fortitude, and atoned for his 

weakness by his heroic constancy at the stake, holding in the flames till it was consumed 

the hand which had signed the recantation, and exclaiming, ―This unworthy hand! this 

unworthy hand!‖ I will not stop to speak of these, but will rather cite examples from 

common life.  

Here is a faithful man of God, standing in his lot, preaching Christ and Him 

crucified from one year‘s end to the other, faithfully bearing witness to the truth as it is 

in Jesus. He is alone, he is discouraged, he is cast down, and it seems to him that his life 

is a failure; for though his character stands like a strong pillar conspicuous in his 

community, and though his pure example shines like a beacon before men, his work is 

not surrounded by the aureole of success: he is one whose life is his only eloquence, and 

whose holiness is his only success,—a man such as he of whom it was written, ―He was 



content to let other men quarrel about Christianity: it was enough for him to live it.‖ 

Such a man I see discouraged cast down, ready, like Elijah, to ask of God to take away 

his life from the deep and crushing sense of failure.  

Or, perhaps, it is a public-spirited citizen, who, filled with a disinterested devotion, 

has given his time and his energy and his capital to schemes for the enlightenment and 

welfare of his fellow-men; but, to all appearance, he has labored in vain. He meets with 

little or no response; his plans are not understood, his sacrifices are not appreciated, his 

motives even are misjudged; the public cannot rise to his exalted point of view, cannot 

sympathize as yet with the nobility of his aim ; and so, at last, his brave and unselfish 

soul is cast down with a sense of failure, and, like the prophet, he sinks into 

despondency and despair.  

Or, again, it is a father or a mother who has striven, by precept and by prayer, by 

example and by sacrifice,—leaving no stone unturned, no effort untried,—to guide into 

the paths of virtue and of religion a wayward son, who is dearer than life. But all to no 

purpose: his boyhood and youth are past, manhood is reached, yet no tokens are seen of 

any fruitage of so much parental labor; he is a prodigal still, feeding his soul upon husks. 

And so, again, you see the servant of God lying under the juniper tree in the desert, 

discouraged, depressed, disheartened, ready even to cry, with the prophet, ―It is enough; 

now, O Lord, take away my life.‖  

Or, let me take my illustration from this congregation here present. I may speak to 

some who have honestly striven to lead a godly and a Christian life, and to use their 

influence and their talents for the promotion of God‘s glory, but who feel that they have 

labored to no purpose. You have a sense of isolation. Men have misunderstood you, and 

held aloof from you, and so your sacrifices seem all in vain, and your work a failure.  

There are multitudes of such cases, of such discouragements, which come to faithful 

men and women treading the dusty highway of this desert of Time. Now I would, by 

God‘s grace, bring to every such man a message of encouragement and strength. I would 

say to such, Let this scene in the desert, the faithful servant, the fearless champion lying 

there under the juniper tree, cast down and disheartened, feeling that he is alone, and 

that God has forsaken him, assure you that it never has been true that any faithful man 

or woman who has tried to serve God, and to follow Jesus Christ, and to live for the 

truth,—it never has been true that God has forgotten him or forsaken him. Brethren, 

success is not the test, either of character or of truth. God forbid! Or, what is the same 

thing, the worldly measures of success, or even the ecclesiastical measures of success, 

are not the measures whereby the eternal and invincible God, who looketh upon the 

heart, and not upon the appearance, judges. In fact, it is a very poor thing for us to labor 

for success: let us rather labor for the truth, let us labor for Christ and His holy cause, 

leaving the question of success or failure entirely to God. Let us be content to do our 

duty. Robert E. Lee said well, ―Duty is the grandest word in the English language.‖ Let 



us be content to do our duty in that state of life to which it has pleased God to call us,—

to speak for the truth, to labor for the truth, to live for the truth, and, if need be, to die 

for the truth, whether men will hear, or not, whether we are surrounded by applauding 

multitudes, or whether we feel, like Elijah, out in the desert alone.  

John Stuart Mill, in that masterly treatise of his on Liberty, says, ―The dictum that 

truth always triumphs over persecution is one of those pleasant falsehoods which men 

repeat after one another, till they pass into commonplaces, but which all experience 

refutes;‖ and he goes on to give historical instances in which truth, instead of 

triumphing, has been trampled under foot. But, brethren, while truth may be trampled 

to the dust for a while — for a generation — for ages — truth must triumph in the end, 

for  

 
―Right is right, since God is God, 

And right the day must win: 
To doubt would be disloyalty, 

To falter would be sin.‖ 
 
Let us therefore believe that although we may not succeed in planting the banner of 

truth upon the ramparts of the foe, nevertheless no blow ever struck for the truth, in the 

fear of God, has been struck in vain. And, moreover, we are never alone. Elijah thought 

he was alone, thought he was deserted, thought there was none to stand by him in his 

extremity; and so he seemed, a fugitive in the wilderness, fleeing from a woman's 

vengeance. There he lies under the juniper-tree, exhausted by fatigue: but, while he 

thinks himself alone, the air is filled with the angels of God all around him; and one of 

them, commissioned from on high, touches the sleeper, and awakes him, and shows him 

that God has made provision for his wants, even there in the desert. Men and women, 

partakers with me of this mortal nature, partakers with me of the cares and temptations 

and difficulties of life, how often is it true that we feel depressed and discouraged 

because we think God has forgotten us! But it is not so: we are never alone, — never in 

any work for God, never in any testimony for the truth, never in any battle for the right, 

never in any suffering, any sacrifice, are we, or can we be, alone. There was One who was 

alone: there was One who suffered all alone, misunderstood, despised, rejected of men, 

even His own chosen disciples entirely unable to appreciate Him, or understand His 

ministry or His mission. Jesus Christ was alone; but because He was alone, and because 

He trod the winepress alone, — the winepress of human sorrow, — for that very reason 

no servant of Christ ever has been, or ever can be, alone. The apostle says, — and says, 

oh, so truly! — ―Who shall separate us from the love of Christ? Tribulation, or distress, 

or persecution, or famine, or nakedness, or peril, or sword? . . . Nay, in all these things 

we are more than conquerors. . . . For I am persuaded, that neither death, nor life, nor 

angels, nor principalities, nor powers, nor things present, nor things to come, nor 



height, nor depth, nor any other creature, shall be able to separate us from the love of 

God, which is in Christ Jesus our Lord.‖ And the humblest and lowliest and weakest 

servant of Christ is as dear to His heart as even so great an apostle as St. Paul. It was an 

angel‘s voice and an angel's touch which waked Elijah, and showed him the provision for 

his comfort and refreshment; and, brethren, angels‘ voices sound in the gospel of Christ, 

and angel ministries are connected with it. An angel announced His coming, another 

angel brought the story of His birth on the wonderful night to the shepherds on the hills 

of Judaea; and lo, the heavens suddenly burst forth with song and with light, as the 

angels strike their harps to the hymn, ―Glory to God in the highest, on earth peace, good 

will toward men.‖ And Jesus teaches that He Himself fulfils in His own person and 

ministry the ideal of that ladder that Jacob saw, the bottom of which rested on the earth, 

and the top of which reached to heaven, and on which the angels of God were 

continually ascending and descending in their ministries and messages of mercy to man. 

Jesus Christ, then, is to us the medium whereby the ministry of angels is secured for His 

people, so that even in this respect there is a parallel between the gospel of Christ and its 

provision of mercy, and that scene that occurred in the desert, when the angel touched 

Elijah, and awoke him to see that God had spread a table for him in the desert.  

―Still through the cloven skies they come, with peaceful wings unfurled, And still 

their heavenly music floats o‘er all the weary world. Above its sad and lowly plains, they 

bend on hovering wing, And ever o‘er its Babel sounds the blessed angels sing. O ye, 

beneath life‘s crushing load, whose forms are bending low, Who toil along the climbing 

way with painful steps and slow, Look now, for glad and golden hours come swiftly on 

the wing! Oh, rest beside the weary road, and hear the angels sing!‖  

3. But my text is suggestive of another truth of wider application: Man needs 

spiritual food to fit him for the journey of life. Elijah had before him a long journey on 

foot through that terrible desert, a journey of two hundred miles. Roots and berries were 

the only support that he could expect to find, and these were not sufficient to sustain 

even his iron frame, accustomed as it was to exposure and hardship; and so as the Lord 

had given manna to His people in that desert, now again He provides angels‘ food for 

the support of His servant. And the angel touched him, and said, ―Arise and eat; because 

the journey is too great for thee.‖  

Now, it is not far to seek to find a parable in this of the great truth that man, being a 

spiritual being, requires spiritual food, — a food which is not sold in the marts of this 

world, which is not found in the gardens of pleasure, or in the porches of science, or 

philosophy, or literature, or in the arena of ambition, or even in the enchanted groves of 

love, but is given by God only, in the person of His Son, Jesus Christ our Lord. Christ is 

that spiritual food. Christ is that spiritual provision for the wants of our humanity which 

meets every requirement and every longing of the soul, and which alone meets them. 

Men and brethren, believe me, the journey of life is ―too great‖ for you without this 



spiritual food that God has provided. I care not how strong and sturdy you may be; I 

care not how self-reliant; I care not how eager to face the difficulties and to overcome 

the dangers that encompass you; there can be no question of the fact, that the journey of 

human life, with its temptations, with its cares, with its anxieties, with its sorrows, is too 

great for thee. The roots and berries that this desert world affords are not sufficient to 

sustain thee. Neither in pleasure, nor in ambition, nor in any of the occupations that 

interest and stimulate the human mind, is there to be found a supply of that which the 

soul needs, — needs most deeply. There is a longing in every human heart after 

perfection, which finds its fulfillment only in God. There is a cry out of every human life 

for rest, which finds its answer only in God. There is a yearning after the perfect and the 

ideal in every human soul, no matter how sinful it may be, that finds its satisfaction only 

in God. Sometimes this hunger of the soul becomes, oh so strong! sometimes this thirst 

of the heart becomes, oh so consuming! There is nothing that can meet, nothing that can 

satisfy it, save the love of God, realized in Christ Jesus our Lord; and I am here in the 

name of God to point to the divinely made provision for human salvation, and for the 

supply of these wants of the soul, — the provision made in Jesus Christ, — and to say to 

you, as the angel said to Elijah, ―All things are ready: arise and eat; for the journey is too 

great for thee.‖ 

In Correggio‘s great picture of the Nativity, in the Dresden gallery, the darkness is 

illumined, and every figure on the canvas made visible, by the light which flashes from 

the face and brow of the infant Christ. Such is human life: all is darkness and tangle and 

mystery until the light shines forth upon it from the face of Him who was born in 

Bethlehem, and of whom the angel said, ―Call His name Jesus, for He shall save His 

people from their sins.‖ This is the promise of the Gospel. And the proof follows hard 

upon the promise. Jesus Christ cries, ―I am the light of the world;‖ and presently you see 

Him proving the truth of this claim, by opening the eyes of the blind. He cries, ―I am the 

bread of life;‖ and presently you see Him realizing this promise, by feeding the 

famishing multitude in the desert. He cries, ―I am the good shepherd;‖ and presently 

you see Him stooping to lift up the fallen woman, who crouched in tears at His feet, and 

giving her rest and absolution and peace. He cries, ―I am the resurrection and the life;‖ 

and presently you see Him standing by the grave of Lazarus, and summoning the dead 

to life again. And though our eyes have not looked upon these miracles in the physical 

sphere, though we have seen Him do none of these wondrous works, have we not seen 

Him work miracles in the spiritual sphere? Have we not seen Him give light to those 

who were in moral darkness, and call out of the graves of sin and vice those who were 

lying dead in trespasses and sins? In other words, have we not seen the promises which 

He makes to the world realized in many a heart, and in many a life, and in many a 

home?  



Oh for a touch of the angel's hand to-night, to awaken the sorrowing sleepers on this 

desert of time, to see the heavenly feast of love and grace provided for them in Christ 

Jesus our Lord!  

Brethren, mine is only the faltering tongue of a sinful man, and the untutored touch 

of one like yourselves: but at least I can speak to you as one who has felt the same need 

that you feel, who has confronted the same difficulties by which you have been 

perplexed, who has been tried and tempted in the same pathway that you are treading, 

and who has found in Christ deliverance and rest and spiritual refreshment; and, 

therefore, I can perhaps press this truth upon you with as much success as though it 

were not my touch, but the touch of an angel from God, that was laid upon you to 

awaken you to feel your need of the salvation that is in Christ. God grant it of His infinite 

mercy!  

 
 

 Book Review 

The Tragic Era: The Revolution after Lincoln 
Houghton Mifflin Company, pp. 567, hardback  

by Claude G. Bowers 

Reviewed by Dr. H. Rondel Rumburg 
 

Claude Bowers in The Tragic Era: The Revolution after Lincoln does not pull any 

punches when it comes to telling the truth as he understands history. If the reader wants 

propaganda, white washing, falsehoods and other such drivel or twaddle you will not 

like this book. He says of the Era of Reconstruction or ―Revolution,‖ which is his word 

for the era, ―the prevailing note was one of tragedy…. Never have American public men 

in responsible positions, directing the destiny of the Nation, been so brutal, hypocritical, 

and corrupt. The Constitution was treated as a doormat on which politicians and army 

officers wiped their feet after wading in the muck.‖ Thankfully one who really wants 

accurate history on the issue will not be wasting time by reading this book. Bowers 

warned, ―So appalling is the picture of these revolutionary years that even historians 

have preferred to overlook many essential things.‖ 



 
Claude G. Bowers 

The author acknowledged, ―That the Southern people literally were put to the 

torture is vaguely understood, but even historians have shrunk from the unhappy task of 

showing us the torture chambers.‖ 

In chapter one ―The King is Dead; Long Live the King‖ and chapter two ―Andrew 

Johnson: A Portrait‖ Bowers reveals an Andrew Johnson ―who fought the bravest battle 

for constitutional liberty and for the preservation of our institutions ever waged by an 

Executive, until recently was left in the pillory to which unscrupulous gamblers for 

power consigned him, because the unvarnished truth that vindicates him make so many 

statues in public squares and parks seem a bit grotesque.‖ None of us will fully agree 

with his entire assessment of Andrew Johnson or A. Lincoln. One writer said of this 

section, ―Bowers starts with the assumption of the Presidency of Andrew Johnson, a 

heroic but much maligned man in history. Johnson was a staunch Unionist and patriot, 

but he was also an avid believer in Jeffersonian government. He correctly saw the 

centralization of power by the Republican Party as dangerous to freedom.‖ 

Andrew Johnson had no sympathy with the methods of the abolitionists. When 

speaking to the Senate at the time of the John Brown raid he said, ―John Brown stands 

before the country as a murderer. The time has arrived when … encroachments on the 

institutions of the South ought to cease; … when the Southern States and their 

institutions should be let alone; … when you must either preserve the Constitution or 

you must destroy this union.‖ He declared that the comparison of John Brown to Christ 

was ―blasphemy!‖ ―Those who make him (John Brown) a god who will, and worship him 

… he is not my god and I shall not worship at his shrine.‖  

Chapter three takes you among the ruins and the miscreants who desecrated the 

South.  Hopefully you will not get sick on your stomach reviewing these deeds. 

One of the main players in this debacle was dealt with in chapter four, ―Thaddeus 

Stevens: A Portrait.‖ Here was the consummate ―Radical Republican,‖ ardent 

abolitionist and a vicious fanatic filled with hatred. His desire was the devastation of the 

white population in the South. He was a free-thinker and viewed all religion equally. 

Chapter five was titled ―The War Goes On‖ and indicates how the assault on the 

South was perpetuated after Appomattox. Sumner and Stevens turned on President 



Johnson. The fanatical abolitionist Senator Charles Sumner of Massachusetts 

perpetuated the war against Southern whites. He desired and sought the 

disenfranchisement of all whites. Thus his endorsement was that the governments in the 

South should be run by carpetbaggers, scalawags and negroes as they continued their 

plundering. William Lloyd Garrison who called the U.S. Constitution a ―covenant with 

death‖ encouraged blacks to rise up against the whites. Garrison contributed his two bits 

to the travesty.  

―The Final Break‖ was chapter six which deals with the Civil Rights Bill and the 

Fourteenth Amendment. Stevens delivered an incendiary speech. The revolution 

continued and they prepared to fight a war of finance to accumulate fortune by fair or 

foul means. There was a continued move to centralizing the national government. Ben 

(the beast) Butler and others sought to undermine and destroy President Johnson. 

The destruction of the Johnson presidency was near the end. Chapter seven 

―Patriots Mob a President‖ as riots broke out in Memphis and terror in New Orleans 

everything the radicals could turn against Johnson was turned against him. The election 

of 1866 was interpreted in the London ―Telegraph‖ in England which stated that the 

United States ―may remain a republic in name, but some eight million of the people are 

subjects, not citizens.‖ 

Chapter eight was titled ―The Revolution Hurries On‖ as Bowers continued to unfold 

the radical events in the history of the day. President Johnson was the bull‘s eye for the 

radical Republicans. The author paused to give the reader a sense of the atmosphere, 

―Never had there been so many idle men in the streets of the capital, the termination of 

the war having flooded it with a dangers floating population that fought for places. Of 

the thirty thousand negroes two thirds did not average a day‘s work in a week. No 

matter – they could furnish a gallery audience for the play. The poorhouse was so 

congested that only a fraction of the vagrants could be offered shelter. The hotels were 

packed to capacity…. Deep down was a feeling of uneasiness, and hostesses moved in an 

atmosphere of treachery which was felt.‖ The obsession with impeachment grew among 

the revolutionaries. The London ―Times‖ commented, ―It is the Constitution rather than 

Mr. Johnson that is in danger.‖ 

Chapter nine was titled ―The Great American Farce.‖ There are twenty five chapters 

filled with documented discourse that will give you an insight of the era. The phony 

politically motivated impeachment of Johnson, the military rule of the South, the 

bribery, corruption as well as violence perpetrated on southern whites shows the Radical 

Revolution as a time of disgrace and despotism. The instigation of race tensions and war 

by Republican governors, and their lies, and promises to freed slaves that they would 

give whites land to them caused innumerable tensions throughout the South. 

Lastly, there is the matter of the stolen election of 1876. The votes of three states, 

Florida, Louisiana and South Carolina were manipulated causing the election of 



Rutherford B. Hayes. The Democratic candidate, Samuel J. Tilden, won the popular vote 

by 260,000 votes and more than likely the real electoral votes. In order to make a 

compromise over this issue the Republican Party ended Reconstruction, and pulled 

federal troops out of the South. 

In some concluding observations Claude G. Bowers noted: ―A degree of 

centralization not dreamed of in other days had been realized. State rights were to be 

denounced for forty years as the equivalent of treason. A new order had been 

established, built upon the ruins of the old. The Jeffersonian Republic that came in with 

the revolution of 1800 gave way to the Hamiltonian Republic brought in by the counter-

revolution of 1865-76. The tables had been turned. The age-old fight would continue, the 

spirits of Jefferson and Hamilton leading as before, but the advantage, under the new 

order, had passed to the latter.‖ 

What a breath of fresh air when one reads a book like this one which is true to 

history and unlike the revisionist, the deconstructionist and anti-southern histories of 

today. It also shows that the Radical Republican Party began as a party of Big 

Government and corruption which is represented by both major parties of today. They 

are a chip off of the radicals of yesteryear and promote their policies.  

This is a good book. Allan Nevis of the Atlantic Monthly wrote in 1929 of this book, 

―Our best single work on Reconstruction…. As interesting as any romance by Dumas.‖ 

Lloyd Lewis in the Chicago Tribune of 1929 said of the book, ―Washington crammed 

with poseurs, lobbyists and gamblers, all too close to the statesmen: gigantic swindles, 

comic snobbery, bribed senators, bubbling wine. What the South suffered in the decade 

after its attempt to secede is here, for the first time, completely told.‖ 
 

   
 

 We must remember who we are and what we must be about:  
The SCV Challenge by Lt. Gen. S. D. Lee 

  

To you, Sons of Confederate Veterans, we will 
commit the vindication of the cause for which we 
fought.  To your strength will be given the 
defense of the Confederate soldier’s good name, 
the guardianship of his history, the emulation of 
his virtues, the perpetuation of those principles 



which he loved and which you love also, and 
those ideals which made him glorious and which 
you also cherish. Remember, it is your duty to 
see that the true history of the South is 
presented to future generations. 
  

***** 

 Chaplain’s Handbook 
  Sesquicentennial Edition 

Sons of Confederate Veterans  
  

This is an enlarged Sesquicentennial Edition of the Chaplain’s Handbook.   It is enlarged from 

131 pages to 165 pages. A chapter has been added on the topic, SCV Chaplains Should be 

Gentlemen; there has also been added a third burial service, The Order for the Burial of the Dead 

of the Protestant Episcopal Church in the Confederate States of America; a chapter on Praying 

in Public has been added; and a chapter on Prayer Suggestions for Public Use.  All the other 

chapters remain the same. 
 

Hopefully, those using the handbook will find it even more useful than before.  There is the same 

cloth cover, acid free paper for longevity, sewn signatures, etc.  
 

The retail price is being kept to a minimum of $12, which is very low for a hardback quality 

publication.  Contact SCV headquarters or biblicalandsouthernstudies.com for a copy. 

 

 


