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E-mail: markwevans@bellsouth.net 

 
Quote from a Confederate Chaplain 

 

 “Respect for the convictions which conscience enforces makes it impossible for us who 
stood for the South in 1861 to profess any repentance, or any regret, for the course we 
then took.  A man cannot repent of an act done in the fear of God and under the behest 
of conscience.”  
 

Chaplain Randolph Harrison McKim 
2

nd
 Virginia Cavalry 

 

     

 

Editorial 
  

Fellow Compatriots in the Chaplains‟ Corps and Friends: 
 

The month of March 1865 was very near to the end of the war as arson was being 
used as a weapon to subdue the citizens yet alive in the South. The aim was to render the 
homeless and helpless without resources to keep body and soul together.  This behavior 
was becoming more and more successful. The looting of family heirlooms and things of 
value was now a norm. As these items were sent North to enrich the enemy, the South 
was being strangled to death. The chief architect of the heathen form of warfare or total 
war in America, Abraham Lincoln, was to be inaugurated for four more years on March 
4. There was also a war in the Lincoln cabinet over what policy to implement for 
reconstruction or deconstruction of the South. 

The air of the South bore witness to the sacrifice of the South as the lamb for the 
slaughter to the cause of abolitionism and transcendentalism. New England would have 
its day and perpetuate its pagan ideas that had been wedded to a distorted form of 
Christianity in transcendentalism and abolitionism. The acrid smoke of homes, farms, 
books, music, wills, deeds and the multitude of things that are common to civilized life 
was being consumed as the proof of its sacrifice wafted heavenward, and God will one 
day own its testimony at the final judgment. Chaplain Randolph Harrison McKim 
described his view of things from Virginia: 

 

Sheridan, after his success … had the valley almost at his mercy,—and the “tender 
mercies” of General Sheridan were like “the tender mercies of the wicked,” only 
more so! His troopers were burning and destroying, up and down that fertile region, 
barns, crops, farming implements, everything…. How my blood boiled as I saw the 
dense clouds of smoke ascending in different quarters of the horizon! 
 

While this was occurring the “With malice toward none, with charity for all” speech 
(Lincoln‟s second inaugural speech) was being made, showing the great hypocrisy of the 
political system conjured up by Lincoln and his administration—say one thing do 
another. This system has come to full bloom in our lifetimes. The Lincoln legacy is now 

mailto:markwevans@bellsouth.net


3 

 

full blown! What do you see but lies on the top of lies and perpetual lawbreaking by 
political figures wedded to their amoral principles. They say one thing and do another! 
There is however a final judgment set up by God through His Son the Lord Jesus Christ. 

 

Please consider ConfederateChaplain.com & Chaplain-in-Chief.com 
 

     
 

This issue contains our Chaplain-in-Chief‟s introductory message to the reader. 
Consider his information on two events that are coming. You will also find our Chaplain-
in-Chief‟s very applicable challenge, titled Secrets of Success. This is a very needful 
article to contemplate and pray over. Your editor has provided a biographical sketch of 
Chaplain George Franklin Bagby, Part II, dealing with his service for the Lord during 
and after the war. Next we have our assistant editor Mark Evans‟ article titled: Eternal 
Freedom which deals with the colportage work and the great need for literature. This 
issue as usual includes A Confederate Sermon, submitted by Chaplain 
Kenneth Studdard.  This sermon was preached by Rev. Randolph H. McKim 
on Justification by Faith. Our Book Review is of Jesus of Nazareth, by John 
A. Broadus, reviewed by the editor.  
 

Soli Deo Gloria, 

Editor H. Rondel Rumburg 

  
[Compatriots, if you know of any members of the Chaplains’ Corps or others who would like to receive 

this e-journal, please let us have their names and e-mail addresses.  Also, feel free to send copies of this 

journal to anyone you think would like to receive it.  If you want to “unsubscribe” please e-mail the 

editor or assistant editor.  Confederately, HRR] 
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THE CHAPLAIN-IN-CHIEF'S MESSAGE 

 

Dear fellow Chaplains and Friends of the Corps: 
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The SCV Chaplains' Conference is scheduled for June 18-19, 2015 at the 
Providence Baptist Church, 1441 Erickson Avenue, Harrisonburg, Virginia. Pastor 
Lloyd Sprinkle is our host pastor. We thank Pastor Sprinkle and his lovely wife 
Jacqueline for their willingness to help in this way. The Providence Church is an 
excellent facility for the Conference.  

The Chaplains' Conference will feature five inspirational worship services including 
old fashioned congregational singing, special music, prayer, and a featured sermon. In 
addition there will be times for fellowship and "browsing" the many display tables in the 
fellowship area (be sure to bring discretionary funds; you will want to take something 
home). Refreshments and lunch will be served for the Friday Conference day.  

And speaking of lunch ... Many thanks to Past Chaplain-in-Chief Mark Evans and 
his lovely wife Pam; they will be providing Southern style barbecue for our culinary 
pleasure. You certainly do not want to miss this great meal! 

The schedule (Eastern Time Zone) for the Conference is: 
 

Thursday, June 18 
 

7:00 PM WORSHIP CELEBRATION 
8:15 PM Fellowship and Browsing 

 

Friday, June 19 
 

9:00 AM WORSHIP CELEBRATION 
10:15 AM Fellowship and Browsing 

 

10:45 AM WORSHIP CELEBRATION 
11:45 AM Lunch and Browsing 

 

1:00 PM WORSHIP CELEBRATION 
2:15 PM Fellowship and Browsing 

 

2:30 PM WORSHIP CELEBRATION 
3:30 PM Fellowship and Browsing 

 

I hope you are making your plans now to attend these two inspirational, 
motivational days in the Old Dominion. In the April edition of the Chaplains' Chronicle 
I will list our featured preachers as well as our singers.  

Let me also mention the 120th National Reunion Sons of Confederate 
Veterans in Richmond, Virginia, July 14-19. Check out details at this link: 

 

 http://www.jebstuartcamp.org/jebstuartcamp.org/2015reunion/ 
 

 Two special opportunities at the Richmond National Reunion are: 
 

Thursday, July 16 
 

7:00 AM - Chaplains' Breakfast (Parlors C & D) 
 

Friday, July 17 
 

2:30 PM - Memorial Service (Location to be determined) 
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 Be sure to note these dates and times. I will look forward to seeing you at the 
Chaplains' Conference in June and in the Capital of the Confederacy in July.  
 

Deo Vindice! 
 Ray L. Parker 
Chaplain-in-Chief 
  

***** 
Chaplain-in-Chief’s Article 

 

Secrets of Success 
 

Ray L. Parker 
 

 There are historians who question the political success of Southern secession and 
the military success of the Southern struggle for independence in the 1861-65 conflict. If 
one defines success as "victory in the military struggle," these historians could perhaps 
have a point. Yet, even this view of success lacks depth. The path of success can veer into 
diverse directions. It is true that Southern secession was halted by force of arms -- but 
does that mean that the desire for freedom, independence, liberty, and self-
determination is an unworthy goal? Does it mean that a people should not have the right 
to refuse submission to unconstitutional demands? Does it mean that the government 
must be "all powerful" with ultimate control of all aspects of personal life and state 
sovereignty? In this light, it seems that military might and military victory may be only 
that -- victory but not really success. The Southern spirit still yearns for liberty and self-
determination. Southern consciousness is still attuned to the powerful reality of God's 
great gift of freedom.  

While debates continue regarding Southern secession and military tactics, there can 
be little debate of "spiritual success" in our Southern armies. A mighty move of God 
brought thousands of Southern soldiers to faith in Jesus Christ.  On these spiritual 
battlefields great victories were won. Thus, the years of 1861-65 were powerful years of 
success (good success) in the struggle for the hearts of men. We view this success, and 
our prayer is, "O Lord, do it again! Send spiritual success!" 

In the Old Testament, Joshua received "secrets of success" from the Lord Himself 
(Joshua 1:8). It is wise in our current culture to consider these secrets.  The Lord told 
Joshua, "This book of the law shall not depart out of thy mouth; but thou shalt meditate 
therein day and night, that thou mayest observe to do according to all that is written 
therein: for then thou shalt make thy way prosperous, and then thou shalt have good 
success."  

 

Principles of Success 
 

Spiritual success begins with the Word of God. The Lord spoke to Joshua regarding 
"this book of the law" (Joshua 1:8). It is impossible to have spiritual success if the Word 
of God is ignored. In the Scriptures God has revealed the principles of life. As we 
understand and apply these principles we can respond to the challenges, problems, and 
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temptations that life will bring. If we violate the principles of life established by God and 
revealed in His Word, there are unpleasant consequences.  

The Lord instructed Joshua that "this book of the law shall not depart out of thy 
mouth" (Joshua 1:8).  The Word of God must reside in our heart -- it must be at home in 
our inner most being. David stated this principle with these words, "Thy word have I hid 
in mine heart, that I might not sin against thee" (Psalm 119:11).  Here we have a good 
thing (the Word of God), in a good place (my heart), for a good purpose (that I might 
not sin). 

The Lord then told Joshua that he was to meditate on the Word of God day and 
night (Joshua 1:8).  The word "meditate" means to ponder, to consider, to contemplate 
or to reflect upon. The Word of God "placed in the heart" by means of Bible reading, 
study, and memorization is to be "mulled over" consciously and continually. There is a 
valid principle here. What we put in (our hearts, minds) is what we think upon. What we 
think upon is what we become. How important therefore to "put righteous things in" 
and avoid those things of unrighteousness.  

The Lord then directed Joshua to the application of reading and contemplating the 
Word of God. He challenged Joshua to do what was written therein (Joshua 1:8). The 
Lord did not give His Word for us to consider it. The Lord gave His Word for us to 
believe it and obey it. The Word of God is to be lived. We are to be "living Bibles." The 
Lord Jesus told His disciples, "He that hath my commandments, and keepeth them, he 
it is that loveth me" (John 14:21). Loving Jesus therefore is more than dogma, ritual, 
and litany. We can practice the "outward trappings" of religion without love for Christ. 
Love for Christ comes from the heart and is evident in following the example of Jesus in 
the living of life.  

As one examines the historical record and writings of the Southern independence 
struggle, it becomes evident that the Spirit of God did this type of work in the hearts of 
Southern soldiers. The life and words of General Robert E. Lee, for example, reveal one 
whose love for Christ was evident in the actions and attitudes of his life. General Lee did 
read and mediate upon the Word of God. He did allow the teachings of Scripture to 
become alive in Him. His desire was that the reality of Christ in his life would influence 
others to come to the Savior. Lee, as President of Washington College following the war, 
said to the Rev. Dr. W. S. White of Lexington, “I shall be disappointed, sir, I shall fail in 
the leading object that brought me here, unless these young men become real 
Christians, and I wish you and others of your sacred calling to do all in your power to 
accomplish this.” Lee said to the Rev. Dr. Brown, one of the college trustees, "I dread the 
thought of any student going away from the college without becoming a sincere 
Christian." Lee said to the Rev. Dr. Kirkpatrick, professor of moral philosophy, "Oh! 
Doctor, if I could only know that all of the young men in the college were good 
Christians, I should have nothing more to desire." 

The principles of success, therefore, involve the Word of God placed in the 
innermost being, meditated upon consistently, and lived out daily.  

 

Promise of Success 
 

As the Lord concluded this instruction to Joshua, He revealed the point of success. 
He told Joshua that if he would apply the principles of success "then" -- at that point -- 
he would be on the right path (Joshua 1:8). We can only reach this "then" when we allow 
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the Word of God to be alive in us. At that point God can begin to do marvelous, 
wonderful things for us, in us, and through us.  

The Lord said to Joshua, "Then thou shalt make thy way prosperous" (Joshua 1:8). 
This word "prosperous" means flourishing or thriving. The most rewarding life that 
anyone can live is the Christian life. There is no better approach to living. Would this 
world be better or worse if humankind took the teachings of Christ seriously? Would our 
country be better or worse if our citizens took the teachings of Christ seriously? Would 
our families be better or worse if parents and children took the teachings of Christ 
seriously? Would our churches be better or worse if our congregations took the 
teachings of Christ seriously? The flourishing, thriving life is found in following Jesus. It 
can be found nowhere else. To ignore the love of Christ is to miss out on the marvelous 
things God desires for us to experience.  

The Lord concluded this teaching to Joshua with these words, "Then thou shalt have 
good success" (Joshua 1:8). He did not promise mere success, He promised "good 
success." It is possible to have success that is not good. It is possible to be successful in 
that which is harmful to ourselves or to others. Perhaps this was the type of success 
attained by the Federal invaders in the 1861-65 conflict. They had success, but it was not 
good success. Their success brought an end to a noble culture. Their success left cities in 
ruin and people destitute. Their success brought the horrors of so called Reconstruction. 
Their success bought down the noble Flag of freedom. They had success, but not good 
success. 

The Southern army had good success (Joshua 1:8). Thousands came to faith in 
Christ. In this good success they learned of wisdom (Psalm 119:98), joy (Psalm 63:5), 
prosperity (Psalm 1:2,3), life (Proverbs 16:22), understanding (Psalm 119:99); faith 
(Romans 10:17), and peace (Psalm 119:165). We, Sons of Confederate Veterans, have 
opportunity to claim this good success personally. God promises good success for 
anyone who will meditate in His Word continually and live His Word consistently. The 
Word of God must be real in us and must be the guiding principle of living.  

General Stonewall Jackson is an excellent example of one with ultimate faith in the 
Word of God.   On one occasion, a friend of Jackson asked if he truly believed that that 
all things worked together for good to those who loved God (as Paul wrote in Romans 
8:28). Jackson replied that he did. The friend pursued the topic: “If you were to lose 
your health, would you believe it then?” Jackson answered, “Yes! I think I should.” The 
friend asked, “If you would become entirely blind, would you believe it then?” Jackson 
responded, “I should still believe it.” The friend challenged, “But suppose, in addition to 
your loss of health and sight, you should become utterly dependent upon the cold 
charities of the world, would you believe it then?” Jackson answered with emphasis, “If 
it were the will of God to place me there, He would enable me to lie there peacefully a 
hundred years” 

Let us hear the Word of the Lord to Joshua once again:  "This book of the law shall 
not depart out of thy mouth; but thou shalt meditate therein day and night, that thou 
mayest observe to do according to all that is written therein: for then thou shalt make 
thy way prosperous, and then thou shalt have good success" (Joshua 1:8).  
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Chaplain George Franklin Bagby 
40

th
 Virginia Regiment 

 

By Dr. H. Rondel Rumburg 
 

Part II 
 

“The work of grace commenced and continued more than a month without abatement. No undue 

excitement, and nothing extraordinary connected with meeting except that the hardest cases 

seemed to be reached, and one professed infidel, a sprightly young man, professed conversion. 

The number who professed conversion at this meeting, including the number who professed 

subsequently—the revival influence continued several months—probably reached 200.” 

Chaplain George F. Bagby 
 

War and the Confederate Service 
 

Pastor George F. Bagby wrote his brother informing him of his position relative to 

the war: “I enlisted as a private soldier in Company A, Fortieth Virginia, May, 1861. 

Labored thus, preaching every Sunday, holding prayer-meetings every evening in 

different commands, and distributing tracts.” He also informed his brother that he soon 

began to see fruits for his labors in the Lord as several professed faith in Christ without 

any extra efforts by way of protracted meetings. 

The 40th Virginia Infantry Regiment was finalized in its organization in May of 1861. 

The 40th Virginia served in the Aquia District in Stafford County before the unit was 

assigned to General Field‟s, Heth‟s and H. H. Walker‟s Brigade of the Army of Northern 

Virginia. The field officers were Col. John M. Brockenbrough, Lieut. Colonels Fleet W. 

Cox, Arthur S. Cunningham and Henry H. Walker; and Majors Edward T. Stakes and 

William T. Taliaferro. 

Elder Bagby, like many of the Baptist pastors, joined as a private soldier in order to 

fight and to live a Christian life before others. Some of these preachers of the gospel 

remained as soldiers while others were commissioned as chaplains. Those who 

remained soldiers sought to minister the gospel as providence allowed. The case with 

Private Bagby went from soldier to a commissioning as chaplain of the 40th Virginia on 

July 19; and he remained in that position until March of 1862. Then, having resigned his 

chaplaincy, he accepted an appointment as colporteur in Wise‟s Brigade. This gave him 

the opportunity to be an Army Evangelist as well. Thus he began to hold protracted 

meetings in various commands. The Lord greatly used him in protracted meetings. 

Friendships were made among the chaplains and other servants of the Lord in the 

army. Conditions seemed to act to cement such relationships. This was certainly true of 

Elder Bagby. He said of Chaplain W. E. Wiatt that he was “one of the most faithful men I 

ever knew.” In early October, 1862, Chaplain Wiatt became ill. Wiatt wrote on Friday, 

October 3, 1862: “Had a good night‟s rest till about 3 o‟clock feel improving this 

morning; eat for breakfast a nice, tender, young partridge which my good brother Geo. 
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F. Bagby brought me yesterday evening….” Wiatt wrote of his slow improvement on 

October 13 and that “Brother G. F. Bagby brought me 4 Testaments for the dollar I gave 

him Saturday; also gave me some tracts and 2 (Religious) Heralds….” The two friends 

tried to help each other out as much as possible with encouragement, literature, 

preaching services, etc. On January 14, 1863, Wiatt wrote, “last night found in my tent a 

large bundle of „Religious Heralds,‟ left by Elder Geo. F. Bagby in my absence….” 

On June 27, 1863, Chaplain Wiatt penned: “Prayer in my tent this morning; visited 

hospital; … Brother Broaddus preached in the morning from 2d Philemon 5th; Brother 

G. F. Bagby and I followed; a large and attentive crowd; went over to see Mr. Burton, 

having been sent for, but he was asleep and I did not see him; in evening Brother Bagby 

spoke from Luke 13 on the „Barren Fig Tree‟ and on „Repentance‟; … prayer in my tent at 

night by Brother Bagby.” The next day Chaplain Wiatt said Brother Bagby preached 

from Titus 3:7, an excellent sermon. Several of them knelt for prayer after an 

exhortation from Brother Broaddus. They were regularly preaching and helping with the 

work of the Lord. They spent much time in prayer. Also Brother Broaddus was with 

them often or they with him—“Brothers Bagby, Broaddus, myself exhorting,” Wiatt. 

They were having soldiers coming to talk about their souls as great concern was being 

shown among the men. 

On Sunday, July 5, 1863, Wiatt recorded that Bagby preached three times that day: 

“Prayer in my tent by Brother Bagby; visited several officer‟s tents; visited a sick negro 

(Lieutenant Roy‟s) and talked a little on the subject of religion; carried a bundle of tracts 

to the guard house and distributed them among the guard and prisoners for Sabbath 

reading; read the first two parables in Luke 15 to the prisoners and commented on them 

and prayed with them; exercises as usual; Brother Bagby preached from Jeremiah 8:22; 

a large and attentive congregation, several ladies present; usual exercises in evening; 

Brother Bagby spoke on the parable of the sower; … at night Brother Bagby preached 

from Habakkuk 3:2….” 

During 1863, Chaplain George F. Bagby described a gracious work of God. One 

constantly reads in Wiatt‟s Diary the following kinds of comments, “Prayer in tent by 

Brother Bagby,” “preaching by Brother Bagby,” “very large crowds inside and out” and 

then Wiatt recorded on Sunday, August 2, 1863, “at night Brother Bagby preached from 

II Corinthians 13:11, „Farewell‟; Brother Bagby announced his intention of leaving in the 

morning; While here, he preached 46 sermons and delivered, I suppose 100 or more 

exhortations; many of us have reasons to bless God for sending him among us; he is, 

perhaps the best adapted man for protracted meetings I ever saw, very plain, very 

pointed, very sensible, very earnest, and very ready, today is the 38th day of our 

meeting; prayer in tent by self.” 

Bagby wrote: “In December, 1863, I followed the brigade (Wise‟s) to South Carolina; 

labored much among the troops there, scattered as they were in isolated camps from 
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Charleston to Pocataligo and beyond, a distance of twenty-five or thirty miles. About 

this time scarcely ever preached a sermon without immediate fruit.” 

During this time he preached to a detached company that was reputed to be very 

wicked. This company was made up of some eighty men and around seventy-five came 

to the service. Immediately after the sermon one of the officers came forth to make his 

profession of faith. Bagby wrote a letter to Superintendent A. E. Dickinson of the 

Virginia Baptist Colportage Work: 
 

Chaffin‟s Bluff, August 22.  

Dear Brother Dickinson: God has seen fit, in His mercy, greatly to bless the 

labors of His servants in this (General Wise‟s) brigade. We have recently closed a 

meeting in the Twenty-sixth Regiment, which resulted in the hopeful conversion of 

150 souls; while forty or fifty more, many of them scarcely recognized as the 

followers of Christ, have been strengthened and encouraged to take a more positive 

stand for their Saviour and His cause. Rev. Mr. Miller, of Forty-sixth Regiment, has 

been laboring faithfully with those under his care, with occasional help, and as the 

result about two hundred have been brought, as we trust, from darkness to light. 

Brother A. Broaddus, Sr., and myself are now laboring in a meeting at the Bluff. Two 

have professed conversion, and several have been built up and strengthened in the 

faith.  
 

P.S.—Monday. Since writing the above, our meeting at the Bluff has greatly 

increased in interest. Brother Broaddus was taken sick on Saturday. Yesterday I 

labored almost alone. Preached twice; conducted two prayer-meetings, exhorting 

five or six times. Six have professed conversion, and last night thirty presented 

themselves for prayer. The Lord is with us.  

G. F. Bagby  
 

The Lord was working and others wanted to be informed regarding this eternal 

redemption. The Holy Spirit was gathering in souls for the kingdom of God‟s dear Son. 

Bagby also wrote: 
 

Charleston, December 28  

I am glad to inform you that the good work commenced in the Twenty-sixth 

Virginia Regiment at Burton‟s farm still continues. Brother Wiatt (chaplain) has 

baptized fifteen since they reached Charleston, and others are waiting to be 

baptized, and still others are concerned about their souls. They have nightly prayer-

meetings, and after the meeting is over singing and other devotional exercises are 

continued in the different messes until bedtime. One of the most interesting 

features in this revival is, that the young converts, almost without an exception, take 

hold of the work, and pray, and frequently exhort in public, and may often be seen 
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conversing with the unconverted privately about the precious Saviour they have 

found. The troops around here (though much scattered), like those in Virginia, all 

seem anxious to hear the Gospel. I preached last night to one company, and I 

suppose there were from seventy-five to 100 present. 

G. F. Bagby  
 

The work in South Carolina prospered as Bagby explained. The meetings continued 

to have unabated interest with about seventy-five conversions. After services it was 

difficult to leave the place of meeting became so many were inquiring after Christ; they 

refused to leave after the benediction. These particular meetings had been going on for 

almost four weeks. Bagby concluded: “I do not believe such extensive revivals as we are 

now having through our beloved country have ever been heard of since the days of 

Pentecost.” 

On December 31, 1863 Bagby returned for a visit to the regiment that his friend 

Wiatt served. They, as in times past, ministered together the next few days. Then on 

Tuesday, January 5, 1864, Wiatt wrote: “This morning my beloved brother Bagby left 

our Regiment to go to James Island to labor among the destitute troops over there; may 

the Lord be with him and bless his labors….” Bagby explained in his pungent way: 
 

About this time visited James Island; commenced a meeting in a deserted 

Presbyterian meeting-house. Congregation, at first small, gradually grew, and before 

meeting closed, which lasted one month, soldiers might be seen running an hour 

before time for service from regiments a mile off in order to obtain seats in the 

house. About one hundred professed conversion here. The converts belonged mostly 

to Colquitt‟s Brigade, which afterward did such good service at Olustee, Florida, and 

subsequently around Petersburg with Army of Northern Virginia. 
 

There was a transitory nature to Elder Bagby‟s service for the Lord in the army. Next 

he was called from the labors in the army to raise money for the Colportage Board. The 

men were hungering for good literature so Bagby was engaged to help remedy the 

situation. During this time there was an interesting event in his life. While he was 

laboring among soldiers near Matthias‟s Point there was a discouraging impression that 

came to light. The impression that was very prevalent among the men was that 

chaplains were somewhat nuisances, and also too numerous. Of course, there were 

never enough of them for the task. Bagby did not let this stop him and continued to 

preach the gospel to them.  

While visiting a certain village in South Carolina, in 1863, he received a letter from a 

lady he did not know. She requested that he call on her. She alleged she had a special 

reason to speak to him. Bagby was too sick to call on the lady at the time so she came to 

speak to him. The lady confided: “A devoted friend of mine left home for the army, very 
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wicked; accidentally heard a Mr. Bagby preach near Matthias‟s Point, in Virginia. This 

sermon led him to consider his eternal interests, which resulted in his conversion, and 

he fell a few days after in the first battle of Manassas.” She began to weep profusely, 

while Bagby united his tears of gratitude with hers. His heart was always joyous when 

hearing of the salvation of men under his preaching of Christ. The Lord proved to use 

that nuisance in the conversion of a soul. What if Bagby had quit upon hearing the 

opposition? 

Elder A. E. Dickinson, the superintendent of the Virginia Baptist Colportage Work, 

described Elder Bagby as laboring as a colporteur and rendering “valuable service by 

occasionally taking an agency tour for us. He recently spent a few weeks in the 

Rappahannock Association, and returned with $850.” This amount would provide a 

great deal more Christian literature. 

Chaplain Bagby wrote his friend Wiatt, who received some of his letters on January 

25, April 28, and at other times. Bagby was visited by Chaplain Wiatt on May 23, 1864, 

and they spent time in ministry together. Wiatt visited his friend on June 28, 1864, and 

the regiment was presented with 100 Testaments. 

Chaplain George F. Bagby performed many baptisms of those professing Christ as 

Lord and Saviour. “At Aquia creek thirty have professed conversion within a few weeks, 

a number of whom were baptized in the Potomac by Rev. Geo. F. Bagby, a chaplain. The 

entire regiment with which the converts were connected turned out to witness the 

ceremony. Our informant says he has never looked upon a more lovely and impressive 

scene” [J. William Jones].  

Brother Bagby summed up the fruits of his ministry during the war. 
 

I think, as near as I can judge, that about 400 professed conversion in 

connection with my labors during the war. So far as I have been able to ascertain, 

these converts have been among the most faithful among our church-members. 

Very few have been the cases of backsliding which have come under my observation; 

indeed, I can recall not one, thank God. 
 

In an era of bogus evangelism most of the “so-called” converts fall away in a short order. 

When the Holy Spirit regenerates a sinner it is forever! Oh, for the genuine work of 

grace! 
 

The Post War Ministry 
 

Elder George F. Bagby must have felt that the world had been reduced to a snail‟s 

pace once the hectic pace of the war had ended. His beloved Virginia had been greatly 

devastated and her land raped by invasion forces that finally gained the upper hand 

after the attrition of those years of destruction. Churches had been desecrated, homes 

had been destroyed, lives had been destroyed, bodies had been mutilated and farms had 
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been decimated. Where should he minister? Where should he go? Where did the Lord 

want him? Who knows how many questions could have been entertained? 

Providentially, he visited Kentucky to raise money for the widows and orphans of 

Confederate soldiers. He was still, in his own way, performing a work for the soldiers by 

helping their widows and orphaned children. While in Kentucky for the aforementioned 

purpose he became known for his ministry of the gospel. There were churches without 

pastors. Thus in the fall of 1866, Elder Bagby received a call to become pastor of 

Flemingsburg Baptist Church and some other churches in Fleming County, Kentucky. 

Once his family was in Kentucky, he began a very productive era of ministry.  

Much of his life from June, 1870, to January, 1882, was in Russellville where he 

became associated with Bethel College. He was a part-time professor. Sandwiched in 

between those years at Bethel College (which no longer exists) was the pastorate of 

Trenton Baptist Church in Todd County and Salem Baptist Church in Christian County. 

There was a brief pastorate at East Hickman Baptist Church in Fayette County, Glens 

Creek Baptist Church and Mt. Vernon Baptist Church, both located in Woodford 

County.  

Elder Bagby became the pastor of the Frankfort Baptist Church in 1885, which 

proved to be difficult as well as successful. Some think it was the greatest of his 

accomplishments. He was ministering in the capital of the state in the environs of a 

beautiful city. The physical plant was in much need of repairs and was saddled with 

debt. The Lord blessed Elder Bagby‟s ministry as He had during his ministry in the 

Confederate army, and a visitation of revival came. There was an ingathering of souls, a 

lifting of spirits and a doubling of the congregation when five years of his ministry had 

ended. During Elder George F. Bagby‟s pastorate at Frankfort he was given an honorary 

doctor‟s degree from his alma mater, Columbian College. 

Dr. Bagby, in his final years, returned to his native Virginia to pastor in 1890 in 

Prince Edward County. He was called to the Farmville Baptist Church where he had a 

nine-year ministry (1891-1899). Then he became pastor of Pisgah and Sharon Baptist 

churches (1899-1900). His ministry was blessed of the Lord. There was a church 

organized to honor the memory of George F. Bagby on April 18, 1903, that was named 

Bagby Memorial Baptist Chapel. The charter members came from Pisgah, Sharon and 

Burkeville Baptist churches. His ministry had been very useful and appreciated by the 

churches of the Appomattox Association of which he was a leader. Taylor said, “Dr. 

Bagby was devoted to the cause of missions, and a thorough-going Baptist. At the 

beginning of his ministry he was accepted for work in China, but was prevented from 

going to this field by the War.” 

During his tenure in this part of Virginia there was an invasion of Mormon 

missionaries. A couple of them called on Dr. Bagby and he met them at the door. He 

explained that his Bible would not allow him to invite them in, but if they would kneel 
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down with him, he would be glad to pray for them. So the Baptist parson prayed for the 

souls of the cultists.  

After being sick for several months, Dr. George F. Bagby died on a Tuesday night, 

March 27, 1900, at the home of his son, Dr. G. F. Bagby, Jr., in Richmond. Just before 

he breathed his last, he declared, “Poor life, great hope!” 

His body was taken to the Bruington Baptist Church burying ground where it was 

interred. In the area of Virginia where he first saw the light of day, where he was reared, 

and where the Spirit of God gave him a heart for Christ -- there he was laid to rest. Now 

George F. Bagby‟s body awaits the resurrection. 
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Eternal Freedom 
 

Mark W. Evans 
Past Chaplain-in-Chief 

 

     The Confederate States of America accomplished an astounding feat when it created a 
functioning government out of practically nothing.  From a postal service to a navy, the 
fledgling country emerged to stand against the industrialized masses of the Northland.  
In the spiritual realm, Christians also had immense challenges.  Confederate Chaplain J. 
William Jones wrote:  “The great societies at the North generally declared Bibles and 
Testaments „contraband of war,‟ and we had at once to face the problem of securing 
supplies through the blockade, or manufacturing them with our poor facilities” [Jones, 
Christ in the Camp, p. 148].  Churches, denominations, societies, individual Christians, 
families, and even foreign believers, rushed to meet the need.  Dr. C. H. Ryland wrote in 
1861:  “While in aid of what we all esteem a noble and sacred cause, the protection of our 
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homes, our firesides, our altars, our mothers, sisters, wives and little ones from 
desecration and outrage by wicked and cruel invaders, we put into the hands of our 
brave defenders appropriate weapons; let us not fail to supply them with the means of 
waging an even higher and holier, because [it is] a spiritual and Divine, warfare.  Let us 
give every man not already armed with it „the sword of the Spirit, which is the word of 
God.‟” [Jones, 160].   
     There were not enough chaplains, missionaries, evangelists, and Christian laymen to 
adequately disperse the literature.  The Lord raised up servants with burning hearts, 
called colporteurs, who delivered the written treasures to the men in gray.  Confederate 
Chaplain W. W. Bennett wrote:  “Receiving but a pittance from the societies that 
employed them, subsisting on the coarse and scanty fare of the soldiers, often sleeping 
on the wet ground, following the march of the armies through cold or heat, through dust 
or mud, everywhere were these devoted men to be seen scattering the leaves of the Tree 
of Life.  Among the sick, the wounded, and the dying, on the battlefields and in the 
hospitals, they moved, consoling them with tender words, and pointing their drooping 
spirits to the hopes of the Gospel” [Bennett, The Great Revival in the Southern Armies, 
71]. 
     Chaplain Bennett said:  “The presses in every great commercial center were busy in 
throwing off religious reading of every description, and yet so great was the demand that 
the supply was unequal to it during the whole of the war.  At Richmond, Raleigh, 
Columbia, Charleston, Augusta, Mobile, Macon, Atlanta, and other cities, good men 
labored day and night to give our gallant soldiers the bread of life; and still the cry from 
the army was, „Send us more good books.‟  At one period of the war the Baptist Board 
alone circulated 200,000 pages of tracts weekly, besides Testaments and hymnbooks; 
and with the joint labors of other societies, we may estimate that when the work was at 
its height not less than 1,000,000 pages a week were put into the hands of our soldiers” 
[Bennett, pp. 76, 77].    
     Chaplain Bennett summarized the work of the colporteurs:  “They went out from all 
the Churches and labored together in a spirit worthy of the purest days of our holy 
religion.  The aim of them all was to turn the thoughts of the soldiers not to a sect, but to 
Christ, to bring them into the great spiritual temple, and to show them the wonders of 
salvation” [Bennett, p, 71].      
     Rev. B. B. Ross of Alabama wrote the following report to Rev. A. E. Dickinson, 
Superintendent of Colportage:  “I am just from a pleasant tour among the hospitals in 
Mississippi, where I found 3,000 sick.  They are greedy, yea ravenous, in their appetite 
for something to read.  Under the labors of your colporteurs there has been a revival of 
religion at Quitman, and there is also a revival in progress at Lauderdale Springs” 
[Bennett, p. 78]. 
     A colporteur in Richmond, after laboring for a month, wrote:  “I have distributed 
41,000 pages of tracts.  I preach almost daily in the hospitals; and a notice of a few 
minutes will give me a large congregation.  Never in my life have I witnessed such 
solemn attention to the preached word.  Oftentimes I meet with soldiers who tell me 
that they have become Christians since they entered the army, and not unfrequently I 
am asked by anxious inquirers, what they must do to be saved”  [Bennett, p. 79]. 
     Many Southern Christians realized that the War for Southern Independence involved 
grave issues of constitutional freedom and the preservation of orthodox Christianity.  
They labored to instill the foundational teachings of God‟s Word in the hearts of 
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Southern warriors.  God blessed their faith and efforts and preserved the Southland as 
the Bible Belt.  Today we see more than ever the rightness of our ancestor‟s cause.  They 
foresaw the tyranny of a centralized government trampling upon the constitution and 
rebelling against the eternal God.  In the South‟s desperate struggle, many of our 
relatives looked to Jesus Christ as Lord and Savior.  They trusted their souls to the 
Bible‟s doctrines and commandments.  Although the Southern armies were defeated 
through the overwhelming numbers of the Northern hordes, the South‟s spiritual 
foundation remained strong.  Once again, we are privileged to read the sacred Scriptures 
and believe its soul-saving teachings.  Jesus Christ said, “If ye continue in my word, then 
are ye my disciples indeed; and ye shall know the truth, and the truth shall make you 
free” [John 8:31, 32]. 
 

 
 

A CONFEDERATE SERMON 
Submitted to Chaplain Kenneth Studdard 

 

Randolph Harrison McKim (1842-1920) was a Confederate soldier and chaplain.  
He enlisted in Company H, First Regiment, Maryland Infantry, in July 1861.  His unit 
was attached to Elzey's brigade, under Gen. Joseph E. Johnston. McKim participated in 
the first battle of Manassas, and subsequently in Stonewall Jackson's famous valley 
campaign of 1862.  At the battle of to Cross Keys (having been appointed aide-de-camp 
to Brigadier-General George H. Stewart) he had a horse shot under him. In the 
campaign of 1863, Lieutenant McKim was several times mentioned for gallantry in 
official dispatches, especially for conduct at Stephenson's Depot in volunteering to serve 
a piece of artillery whose cannoneers had all been killed or wounded.  He was cited at 
Gettysburg for volunteering to bring a supply of ammunition, under fire, to the men of 
the Third Brigade lying in the Federal breastworks on Culp's Hill. He was shot four 
times, but escaped serious injury.  

The following autumn he resigned, with the consent of his superior officers, in 
order to prepare for the post of chaplain. He spent the winter in study in Staunton, 
Virginia, and was ordained in May, 1864. He then served as chaplain in the field until 
the surrender of Appomattox, first in Chew's Battalion of Horse Artillery, and then in 
the Second Regiment Virginia Cavalry (Fitzhugh Lee's regiment), taking part in the 
battles and skirmishes of General Early's campaign of 1864, and sharing the hardships 
of a winter campaign in the mountains of West Virginia in 1864-65. At the conclusion of 
the war, after a brief service as assistant minister of Emmanuel Church, Baltimore, he 
became rector of St. John's Church, Portsmouth, Virginia. In 1867 he removed to 
Alexandria, Virginia, and served as rector of old Christ Church for eight years, when he 
accepted the charge of Holy Trinity Church, Harlem, New York City, where he remained 
eleven years.  McKim resigned to accept the rectorate of Trinity Church, New Orleans. 
From there he moved to Washington, D. C., and became rector of the Church of the 
Epiphany in December, 1888.  He was largely instrumental in the creation of the diocese 
of Washington in 1895.  

McKim was a member of the Society of the Army and Navy of the Confederate 
States, and chaplain of the Confederate Veterans of Washington, and also chaplain of 
the Sons of the Revolution. He published a number of books including A Soldier's 
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Recollections: Leaves from the Diary of a Young Confederate, The Soul of Lee and 
several theological books, occasional sermons and pamphlets. 
 

JUSTIFICATION BY FAITH 
JUDGMENT ACCORDING TO WORKS 

By Chaplain Randolph H. McKim 

2nd Virginia Cavalry 
 

“And now, Lord, what is my hope?” Psalm 39:8a 

(from the Psalter in the Prayer Book) 
 

To-day … I wish to consider and answer a question … which the Psalmist asks in my 

text, “And now, Lord, what is my hope?”  

In view of that certain and inevitable judgment; in view of the principle of 

responsibility which (whether we will or no, whether we remember it or not) attaches to 

human life; in view of the fact that in that great day we shall reap what we have sown, we 

shall be judged according to the deeds done in the body, what is our dependence, what is 

our reliance, what is our hope?  

If every man‟s life, his inner life as well as his outer life, his motives and affections, 

as well as his acts is to be subjected to the searching scrutiny of Him unto whom all 

hearts are open, all desires known, and from whom no secrets are hid, what will be his 

hope in that great day of trial? If the standard of judgment is to be a man‟s conduct; if 

his destiny is to be finally determined according to the deeds done in the body, then 

what hope can any man have in the judgment? Can he hope to be found without fault 

before God? Can he dare set up a claim at that awful bar of justice that he deserves 

eternal life? Would not such a claim shrivel like parchment before the fire, in the 

revealing light of that white throne of judgment?  

It is the same old, old question which the patriarch propounded millenniums ago: 

“How shall man be just with God?” And who shall gainsay the answer which he 

returned: “If I justify myself, mine own mouth shall condemn me; ... if I wash myself 

with snow water and make my hands never so clean, yet shalt Thou (O God) plunge me 

in the ditch, and mine own clothes shall abhor me. For He is not a man as I am that I 

should answer Him, and we should come together in judgment.”  

But if man cannot justify himself before God; if, when weighed in the balances of 

omniscient justice, every man must be found wanting, then who can stand in the 

judgment? What can be the hope of any of us in that day? In the solemn words of the 

Dies Irae (Hymn “Day of Wrath”):  
 

“Wondrous sound the trumpet flingeth;  

Through earth‟s sepulchres it ringeth;  

All before the throne it bringeth.  
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“Death is struck, and nature quaking,  

All creation is awaking,  

To its Judge an answer making.  
 

“Lo! the Book exactly worded,  

Wherein all hath been recorded:  

Thence shall judgment be awarded.  
 

“When the Judge His seat attaineth,  

And each hidden deed arraigneth,  

Nothing unavenged remaineth.  
 

“What shall I, frail man, be pleading?  

Who for me be interceding,  

When the just are mercy needing?”  
 

You will say, this last stanza suggests the answer. There is an Intercessor; there is an 

Advocate with God; there is a Mediator between man and God, the Man Christ Jesus, 

who has made sacrifice and propitiation for our sins. He died, the just for the unjust, 

and made atonement for sin. He has opened a fountain for sin and uncleanness. He has 

blotted out our sins. He has removed them as far from us as the East is from the West. 

And therefore we may have “boldness in the day of judgment,” as the Apostle declares. 

To the question of the text, “What is my hope?” every man who lives and trusts in Jesus 

Christ may answer with confidence: “He is my hope, His Cross is my refuge. I will put 

His Cross between me and my sins, between me and my just deserts, between me and 

the judgment of the great day.”  

My brethren, it is a true answer. This, this only will be our hope in the day of 

judgment -- Christ and His Cross; Christ and His Atonement; Christ and His 

Intercession.  

But if so, how does the truth stand, that we shall be judged according to the deeds 

done in the body, whether they be good or bad? Is there not a conflict between the two 

statements? Does not one affirm that we are justified here, and shall be justified at the 

great day, by our faith and not by our works? And does not the other represent that we 

can be justified in the judgment only by our works by the deeds done in the body and 

not by our faith?  

It is this apparent conflict and inconsistency that I earnestly desire, God helping me, 

to reconcile this morning, so that, on the one hand, we may never put our trust or our 

hope of justification and acceptance, in this life or in the next, in anything save in Christ 

our Redeemer, and, on the other, may never lose sight of the fact that by our conduct 
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here we are preparing and maturing the harvest which we shall reap in the final 

judgment.  

I think I may be able to make my thought in this matter plain to you by taking the 

example of a man who, first awakened to a sense of the guilt and penalty of sin, and then 

struggling in vain to free himself from his burden by his own works, by fastings and 

penances and self-mortifications, at last found peace and rest in the truth of salvation 

through faith in the Son of God, without merit or righteousness of his own; yet lived 

henceforth ever as in the sight of the judgment which would be rendered to every man 

according to the deeds done in the body. I refer to that great man whose profound and 

intense personal religious experience, even more than his masterful genius, gave 

impulse and inspiration to the greatest spiritual movement of modern times, I mean 

Martin Luther.  

The monk of Wittenberg was truly the child of the Middle Ages, and as such was 

deeply imbued with the characteristic thought of that period, an “intense apprehension 

of the Divine Righteousness and of its inexorable demands.” St. Anselm made this 

thought the basis of his theology, in particular of his philosophy of the Atonement, in 

the “Cur Deus Homo.” St. Bernard in his cloister wrought it into his “splendid structure 

of ideal virtue.” The architects of the Middle Ages built it into those glorious cathedrals 

which are the expression in stone of the sense of reverence and awe of the divine 

holiness. Dante gave it more vivid and lurid, if not more glorious, utterance in his great 

epic, of which the Inferno, the Purgatorio, and the Paradiso form the trilogy, and has 

been justly named in a unique sense “the Poet of Righteousness.” Perhaps, however, it 

may be truly said that a disciple of St. Francis, Thomas of Celano, of all others gave most 

effective expression to the conception of the divine righteousness and the inexorable 

divine judgment, in that well-known hymn the Dies Irae, of which Goethe has made 

such grand use in his Faust, and of which it has been said, “quot sunt verba, tot 

tonitrua” “it has as many thunders as words.”  

“Now it was into this world of spiritual terrors” says a recent writer, “that Luther 

was born, and he was in an eminent degree the legitimate child of the Middle Ages. The 

turning-point in his history is that the awful visions of which we have spoken, the dread 

of the divine judgments, brought home to him by one of the solemn accidents of life, 

checked him in a career which promised all worldly prosperity, and drove him into a 

monastery. There, as he tells us, he was driven almost frantic by his vivid realization of 

the divine righteousness on the one hand and of his own incapacity to satisfy it on the 

other.”‡ “However irreprehensible a life,” he exclaims, “I have lived as a monk, I felt 

myself before God a sinner, with a most restless conscience, and I could not be confident 

that He was appeased by my satisfaction.” Long he struggled in vain to free himself from 

                                                 
‡
 See Dr. Henry Wace‟s “Luther’s Primary Works,” p. 428.  
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this bondage of fear and darkness. But at last, pondering the word of God, the light of 

the gospel of freedom broke in upon him, and he saw that God had set forth His Son to 

be a propitiation for sin, and that whosoever believeth on Him is pardoned and justified 

before God. He saw that the door of the kingdom of heaven could be opened only by one 

key, even faith in the Lord Jesus Christ. St. Paul‟s teaching sank deep into his soul, “We 

are justified by faith, without the deeds of the law.” “Christ is the end of the law for 

righteousness to everyone that believeth.” “Christ is made unto us wisdom and 

righteousness and sanctification and redemption.” “By grace are ye saved through faith, 

and that not of yourselves, it is the gift of God: not of works, lest any man should boast.” 

“To him that worketh not, but believeth on Him that justifieth the ungodly, his faith is 

counted for righteousness.” And so the gospel of free grace, free pardon, free 

justification, burst upon Luther‟s soul in its full-orbed glory, and his soul was filled with 

joy and peace, and his lips with praise.  

The theology of the mediaeval Church had taught him to dwell upon the Passion of 

Christ, upon the ineffable mystery of the Atonement, upon the awful beauty and glory of 

the Cross. Even the “countless masses of the later Middle Ages” were “so many 

confessions of the deep-felt need of Atonement,” “so many cries for forgiveness from the 

terror-stricken consciences of sinful men and women.” Luther, led thus to the threshold 

of the truth of God‟s provision, full, free, and final, for taking away sin, now went boldly 

and gladly forward to grasp the gift so freely offered. The scales had fallen from his eyes. 

The fetters were broken. He was free, free with the liberty, wherewith Christ had made 

him free. And it was faith which had done all this for his darkened, fettered soul!  

But now let us note what is this faith to which Luther attributed such great things. It 

is no mere intellectual assent to a theological statement: no mere mental acceptance of 

the gospel as true. No: it is the motion of the whole soul to Christ. It is the soul laying 

hold of the truth and promises of God. “The soul,” he says, “which cleaves to them with a 

firm faith is so united to them, nay, thoroughly absorbed by them, that it not only 

partakes in, but is penetrated and saturated by, all their virtue. For if the touch of Christ 

was health, how much more does that most tender spiritual touch [of faith] ... 

communicate to the soul all that belongs to the Word!” Again he says: “Faith unites the 

soul to Christ as the wife to the husband.” “Human marriages are but feeble types of this 

one great marriage.” In another place he speaks of “the wedding-ring of faith.”  

It is easy to see that such a vital principle as this faith, as Luther understood it, could 

not be other than a power-wheel in governing and guiding a man's life. Its connection 

with conduct is intimate and indissoluble. “The spirit of faith,” he exclaims, “applies 

itself with cheerfulness and zeal to restrain and repress the impulses of the lower 

nature.” “Here works begin; here a man must not take his ease; here he must give heed 

to exercise his body by fastings, watchings, labor, and other reasonable discipline, so 

that it may be subdued to the Spirit.” “We do not then reject good works; nay, we 
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embrace them and teach them in the highest degree.” Luther lays much stress on the 

free, joyful spirit in which a man whose soul is imbued with faith will apply himself to 

works of love and self-denial. “Here,” he exclaims, “is the truly Christian life, here is 

faith really working by love, when a man applies himself with joy and love to the works 

of that freest servitude, in which he serves others voluntarily and for naught.” Of himself 

he says, “I will therefore give myself as a sort of Christ to my neighbor, as Christ has 

given Himself to me.”  

Imagine now this man Martin Luther summoned to the judgment-seat of Christ. He 

hears the summons without alarm. He approaches without trepidation. He has 

“boldness in the day of judgment.” Why? What is his hope? Is he expecting to be 

justified before that awful bar by his works? No: he has utterly renounced such a hope as 

vain and delusive. Upon what, then, does he build his hope? Upon the word and promise 

of God; upon the sacrifice and atonement of Christ, in which through faith he has 

claimed a part. Confident in this faith, we see him joining in the great Apostle‟s 

challenge, “Who shall lay anything to the charge of God‟s elect? Who is he that 

condemneth? ... Who shall separate me from the love of Christ?” Yes, he is neither 

ashamed nor afraid to meet the Judge, for he recognizes in Him the Redeemer, who 

suffered for his sins and who, having overcome the sharpness of death, opened the 

kingdom of heaven to all believers.  

But will he not be judged according to his works, according to the deeds done in the 

body? Yes, but he will not be saved by his works. That is quite a different thing. It is not 

said eternal life will be the reward of his works. The only merits that can avail any sinner 

in that solemn hour will be the merits of Christ. When the great Apostle, the blessed and 

glorious Paul, anticipated that hour, he prayed that he might be found in Christ, not 

having his own righteousness, but the righteousness which is of God, by faith. What is 

affirmed in Holy Writ is that the judgment of final award will be according to the deeds 

done in the body. There will be a harmony between them. They will be in accord. There 

will be a proportion and relation between them. If Martin Luther is saved, he will be 

saved by grace, through faith. But the final judgment in his favor will at the same time 

be “according to his works.”  

He led, as we believe, a life of self-denying labor for the love of God and of his fellow 

men. He was rich in good works. He abounded in the fruits of charity. And all was the 

outgrowth of his faith in the Lord Jesus Christ. And so there is an accord, a proportion, a 

harmony between the final award of eternal life given him in the judgment, and his 

works, the deeds done in the body.  

But Martin Luther could not, St. Paul himself could not, claim eternal life as the 

reward of his good works. One sin, one flaw, one defect, and the whole structure of self-

righteousness, the whole fabric of human merit, collapses.  
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You see then, my brethren, that there is no such thing as justification at the final 

judgment by our works, or by any merits of our own. But there is a harmony between 

the eternal award and the life, the works, the deeds done in the body. And so all 

appearance of conflict or contradiction between the scriptural doctrines of grace and of 

judgment disappears. On the contrary, there is the completest agreement. For the faith 

which unites the soul with Christ, and so justifies, is naturally and necessarily the source 

and fountain of good works, works of love and mercy and self-denial, freely, joyfully 

done, not for reward, not by constraint, not in the vain attempt to build up a structure of 

self-righteousness, but out of gratitude to Him who has loved us and redeemed us to 

God by His blood. One word tells the story of such a life: “The love of Christ constraineth 

me.” Hence when judgment is given in favor of the penitent sinner, whose only trust is 

in the merits of Christ, and whose hope is that he shall be saved by faith in Him, that 

very judgment is according to his works: for his faith will have borne its fruit; it will have 

purified his heart; it will have given a new purpose and a new direction to his life.  

Let it be remembered that faith itself is one of the works most acceptable to God. 

Call to mind the answer of Christ when men asked Him, “What shall we do that we 

might work the works of God?” “Jesus answered and said unto them, This is the work of 

God, that ye believe on Him whom He hath sent.” If, therefore, the man who has not 

believed on Him whom God hath sent be condemned in the judgment, he will be judged 

according to his works. And so indeed our Lord declared to Nicodemus: “He that 

believeth on Him is not condemned; but he that believeth not is condemned already, 

because he hath not believed on the name of the only-begotten Son of God.” “What 

greater rebellion, impiety, or insult to God can there be,” exclaims Luther, “than not to 

believe His promises? What else is this but to make God a liar, or to doubt His truth?”  

May I, in conclusion, ask every soul in this assembly without exception to make the 

question of my text his own “And now, Lord, what is my hope?” Ask the question as in 

the presence of the heart-searching God. Ask it in all seriousness and solemnity; for 

eternity hinges upon it. “Lord, what is my hope? What is my hope?” There are many 

false and delusive hopes. There is only one that is “as an anchor of the soul and entereth 

into that within the veil.” That hope is in Christ. It is built on faith in Him, as the 

Redeemer of the world, as the Saviour of sinners a faith that worketh by love and 

purifieth the heart.  

Do you believe on the name of the Son of God? Ah, this is the work of God, that ye 

believe on Him whom He hath sent! And this is one of the works according to which 

every man and woman of us all will be judged in that day.  

You answer, perhaps, that you do believe on Him. It is well; but take care that you so 

believe on Him that your life is made new by your faith. Take care that your faith is that 

vital principle which unites the soul in a holy bond to Christ. Whether you shall be saved 

or no will not depend upon any arbitrary decree of the Judge, but upon your fitness for 
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salvation. We may reverently say that God will save every soul that can be saved. “As I 

live, saith the Lord, I have no pleasure in the death of him that dieth.” “Ye will not come 

unto Me” said Jesus, “that ye might have life.”  

Be sure, then, that every soul that appears before that judgment-seat with even the 

germ of that new life which is the earnest of immortality will be saved. So it was, we may 

suppose, with the dying thief. His had been an evil life, with probably little opportunity 

and little light to lead him to better things; but when on the cross he opened his soul to 

the light and put forth the hand of faith and grasped the Crucified as his hope, there 

came a change, a radical change, in his inner man; the dawn of a new life broke; a new 

spirit awoke within him: and so the gates of paradise opened to him as a penitent sinner, 

fitted for salvation.  

This we may thankfully remember for our comfort. But shall we be content with a 

feeble germ of that new life, when it might be as a tree laden with rich ripe fruit? Will 

you be satisfied to be “scarcely saved?” to be “saved so as by fire?” to be saved as the 

crew of the shipwrecked vessel at Melita, “some on boards, and some on broken pieces 

of the ship?” Or will you not rather strive to have “an abundant entrance” into the 

eternal haven like a gallant ship with all sail set coming into harbor in triumph?  

Remember that there will be vast differences among the saved, as well as among the 

lost. The judgment and award of that great day will be in due proportion to the deeds 

done in the body. Very different will be the reward of a Paul and of a Luther, and that of 

the penitent thief or of the Magdalen. For these latter there will be found some place in 

the kingdom of Christ, but for those there will be a crown of righteousness, a crown of 

glory.  

Be it our holy ambition not merely to find an entrance, but an abundant entrance, 

into His kingdom, and to attain that fullness of salvation, that rich reward, that 

“exceeding and eternal weight of glory” which will be bestowed upon those who are 

abundant in labors, who are rich in faith!  

 
 
 

  Book Review 

Jesus of Nazareth 
By John A. Broadus 
(c) 1890, A. C. Armstrong & son, 105 pages in hardback 
 

Reviewed by H. Rondel Rumburg  
 

Many of the readers of this e-journal are familiar with Confederate Evangelist John A. 
Broadus. Broadus was also one of the founders of Southern Baptist Theological 
Seminary. He was the foremost Koiné or New Testament Greek scholars of his day. His 
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writings are numerous. However, this review is regarding a small book published in 
1890. Broadus gave three lectures before the Y.M.C.A. of Johns Hopkins University and 
the book is a result. His son-in-law, Dr. A. T. Robertson, said of this book: 
 

“His Jesus of Nazareth is an able defense of the deity of Jesus Christ in the light of 
modern criticism. He delivered this volume as a course of lectures to the Johns 
Hopkins University.”  
 

There are 105 pages in this excellent book that is divided into three sections: 
 

I. His Personal Character 
II. His Ethical Teachings 
III. His Supernatural Works 
 

Writing about Jesus‟ personal religious life Broadus penned: “It is remarkable how often 
we find mention of his praying. The innocent and holy One gave frequent recognition of 
dependence on God, which is one of the chief elements of religious feeling and 
conviction. If any human being was ever able to stand alone in the universe, without 
leaning on God, it might have been true of him. Not the guilty alone, nor the perilously 
weak, have occasion to lift the heart in prayer. Jesus habitually and lovingly prayed.” 
 

Have you ever wondered about the phrase “Whosoever smiteth thee on thy right cheek, 
turn to him the other also.” Broadus said of Jesus‟ sayings that they are often taken for 
rules when they were only meant as striking statements of principle or example.  
 

“Whosoever smiteth thee on thy right cheek, turn to him the other also.” If any proof 
be needed that this was not meant as a rule, let us judge of the Saviour‟s meaning 
from the course which he himself pursued, for he, as we have said before, is the one 
teacher whose example never fell short of his precepts. When one of the high priest‟s 
officers struck him at the trial, we do not read that he turned the other cheek. He 
calmly remonstrated: “If I have spoken evil, bear witness of the evil; but if well, why 
smitest thou me?” Here, as in many other cases, we can interpret his saying by his 
action. In like manner he said, “Resist not him that is evil;” and many have taken 
this as a rule and have inferred that war is always wrong, and that a man must never 
defend himself when attacked. Yet Jesus did not tell the believing centurion at 
Capernaum to abandon his calling, nor in any case intimate that it was wrong to be a 
soldier. We must remember that the Saviour was often a field-preacher, or a 
preacher in public squares. It was necessary to hold the attention of his audience, 
whom no decorum restrained from leaving. Some had never heard him before, some 
would never hear him again; it was necessary to drive a truth into unsympathetic 
minds, to fix it there in permanent remembrance. He did this partly by a great 
variety of images and illustrations, and partly by paradoxical statements which 
would compel reflection and ensure recollection. Thus the saying, “Turn to him the 
other cheek also,” has been very often misunderstood, and may have been 
misunderstood by some of those who first hear it; but did anyone ever forget that 
saying? Better that many should misunderstand, than that none should remember. 
We interpret such sayings by their general connection, or by the Saviour's own 
example, or his teaching on other occasions. This is a very different thing from 
explaining away his teachings because not in accordance with our views or wishes; 
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this is only trying to determine what he really meant. He said, “Swear not at all,” 
and many persons, including some devoted Christians, have understood that he 
forbids taking an oath in a court of justice. Yet they ought to have noticed that he 
himself did that very thing. The high priest presiding in the Sanhedrin said, “I put 
thee on oath by the living God, that thou tell us whether thou art the Christ, the Son 
of God.” To answer at all was to answer on oath; and Jesus answered. So then his 
prohibition of swearing must have related to the sadly common use of oaths in 
ordinary conversation. His example interprets his precept.  
 

Broadus is worth your time. Read him and I feel sure you will receive blessings beyond 
information. I will end this brief review with the words of Broadus: 
 

Let us remember too that believing in Jesus Christ and his religion is not like 
believing in some mathematical formula, or some metaphysical conclusion, or some 
ascertainment of general history. If Christianity be true, it is gloriously true — yea, 
and tremendously true. Remember furthermore; Christianity is not only a system of 
ethics, or a system of doctrines, it is embodied in a person. Egotism is often 
ridiculous; but take one step upward, and behold it is a sublime egotism when Jesus 
Christ says, “I am the way, and the truth, and the life. No one cometh unto the 
Father but through me.” Through him, then, let us draw near, on him let us 
personally rely. It may be that differences of doctrinal conception are at present 
unavoidable, but why shall we not all trust and lovingly obey the personal Saviour? 
Nor must we forget that to hold aloof from Christianity is not simply rejecting some 
creed, or system of opinion, it is rejecting Jesus Christ himself, the Son of God, the 
Saviour of men. Cannot each one of us say at least so much as this, “Lord, I believe, 
help thou mine unbelief?” Behold, he who one day said that to Jesus was heard and 
blessed.  

 

Those who would like to read this volume electronically, you only need to use the 
following: 
 

https://archive.org/details/jesusofnazareth00broa 
 

   
 

 We must remember who we are and what we must be about:  
The SCV Challenge by Lt. Gen. S. D. Lee 

  

To you, Sons of Confederate Veterans, we will 
commit the vindication of the cause for which we 
fought.  To your strength will be given the 
defense of the Confederate soldier’s good name, 
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the guardianship of his history, the emulation of 
his virtues, the perpetuation of those principles 
which he loved and which you love also, and 
those ideals which made him glorious and which 
you also cherish. Remember, it is your duty to 
see that the true history of the South is 
presented to future generations. 
  

***** 

 Chaplain’s Handbook 
  Sesquicentennial Edition 

Sons of Confederate Veterans  
  

This is an enlarged Sesquicentennial Edition of the Chaplain’s Handbook.   It is enlarged from 

131 pages to 165 pages. A chapter has been added on the topic, SCV Chaplains Should be 

Gentlemen; there has also been added a third burial service, The Order for the Burial of the Dead 

of the Protestant Episcopal Church in the Confederate States of America; a chapter on Praying 

in Public has been added; and a chapter on Prayer Suggestions for Public Use.  All the other 

chapters remain the same. 
 

Hopefully, those using the handbook will find it even more useful than before.  There is the same 

cloth cover, acid free paper for longevity, sewn signatures, etc.  
 

The retail price is being kept to a minimum of $12, which is very low for a hardback quality 

publication.  Contact SCV headquarters or biblicalandsouthernstudies.com for a copy. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 


