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 “That the Southern people literally were put to the torture is vaguely 

understood, but even historians have shrunk from the unhappy task of 

showing us the torture chambers.” Claude G. Bowers 
 

 

 
 

“Reconstruction was … an artificial fog, behind which the „master minds” 

staged a revolution that changed America from a democracy to a plutocracy 

of ever-growing magnitude.” Rep. B. Carroll Reece (R-TN) 1960 
 

Quote from a Confederate Chaplain 
 

 Chaplain Betts while laid aside with illness which prevented his accompanying his regiment 

wrote, “Oh, that I could be there to comfort the wounded and dying, and to encourage the 

fighting.”  
 

Chaplain Alexander Davis Betts 
30

th
 North Carolina Regiment 

 

     
 

Editorial 
  

Fellow Compatriots in the Chaplains‘ Corps and Friends: 
 

In June of 1865 (150 years ago), around two months after Appomattox, some 

Confederates were still holding out. General E. Kirby Smith did not officially accept 

surrender terms till June 2. The Federal blockade of Southern ports was ended on June 

23 after being in effect since April of 1861. Confederate General Stan Watie, the 

Cherokee commander, surrendered the Cherokee, Creek, Seminole and Osage Battalion 

on June 23. All the while social terrorism was beginning to rise and would ultimately 

take the form of Reconstruction. Early in the war the Confederate government declared 

a day of public fasting and prayer for February 28, 1862 and the Chaplain of the 

Confederacy, Basil Manly, preached a sermon that became one of his most famous and 

oft repeated ones. The title of the sermon was The Purpose of Calamities, and his text 

was “If the Lord be with us why then is all this befallen us” (Judges 6:13)?  He reminded 

his hearers that the Lord‘s people are not exempted from calamities. God is sovereign 

and knows all, and His will is going to be done. He said there were two ways of handling 

these calamities, ―We can either submit or oppose.‖ He preached with great foresight, ―If 

our experiment fails, as it is the latest, so it will be the last. Once in the hands of our 

enemies, what will be our condition? We shall know the bitter meaning of that sentence: 
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„they that hated us rule over us.‟‖ After Appomattox the war morphed into another form 

without generosity, pity or mercy, but rather a new form of hatred, vengeance and 

plunder. Chaplain Manly‘s words proved to be true: 
 

Thus the North defeated the South in war, crushed and humiliated it in peace, 

and waged against it a war of intellectual and spiritual conquest. In this conquest 

the North fixed upon the South the stigma of war guilt, of slave guilt, of treason, and 

thereby shook the faith of its people in their way of living and in their philosophy of 

life. [I‟ll Take My Stand, Twelve Southerners, Frank Lawrence Owsley]  
 

The re-writing of history had begun after Appomattox in order to shape future 

thinking. Such a re-write was for the purpose of skewing the facts, hiding evil purposes, 

transferring guilt, reinterpreting the Constitution and presenting a false narrative. Lying 

has been a way of life since the fall of man in the Garden. It is the way of life among 

Christ‘s rejecters. Judge Robert H. Bork made a very succinct observation: 
 

But the revisionism also serves to consolidate the Left‘s cultural victories…. 

Rewritten history has always been a weapon in the struggle for control of the 

present and the future. The true version of what took place is to be consigned to the 

memory hole. [Slouching Towards Gomorrah] 
 

Although Judge Bork is dealing with a more contemporary slice of the pie of history he 

lays down the very heart of revisionism—―the struggle for control of the present and the 

future.‖ This was the purpose during Reconstruction. Gould Fletcher‘s article on 

education in I‟ll Take My Stand: The South and the Agrarian Tradition, a volume 

produced by the Agrarian movement which sprang from Vanderbilt University in 1930, 

quoted a national convention of teachers in the North, who were meeting in 

Pennsylvania in August of 1865. These federal educators for reconstructing the South 

declared that the just ended war was ―a war of education and patriotism against 

ignorance and barbarism.‖ Owsley in the previously mentioned volume stated 

eloquently:  
 

After the South had been conquered by war and humiliated and impoverished by 

peace, there appeared still to remain something which made the South 

different−something intangible, incomprehensible, in the realm of the spirit. That 

too must be invaded and destroyed; so there commenced a second war of conquest, 

the conquest of the Southern mind, calculated to remake every Southern opinion, to 

impose the Northern way of life and thought upon the South, write ‗error‘ across the 

pages of Southern history which were out of keeping with the Northern legend, and 

set the rising and unborn generations upon stools of everlasting repentance. 
  

The Harvard president at the time was anxious for the North to spread its ―knowledge 

and culture over the regions that sat in darkness.‖ Thus the transcendentalists sought to 



4 

 

remove the Christian culture from the South. This new kind of war aimed to capture 

Southern children with ―the proper education in Northern tradition.‖ Thus these 

children would be liberated from their Christian heritage and set free to serve the world, 

the flesh and the devil. They were being incited to not ―Honour thy father and thy 

mother: that thy days may be long upon the land which the LORD thy God giveth thee.‖ 

What about the old Confederate soldiers, who had fought, starved, suffered and gave 

their all to the cause? ―They must be ignored. The North must ‗treat them as Western 

farmers do the stumps in their clearings, work around them and let them rot out,‘ but 

the rising and future generations were to receive the proper education in Northern 

tradition‖ [Owsley]. Revisionism was to separate them from the truth of their history, 

their family and drag them into the humanistic beliefs of their betters in the realm of 

abolitionism, humanism and transcendentalism. 

When did revisionism begin? Solomon said, ―There is no new thing under the sun.‖ 

How right he was! The serpent began revisionism or distorting truth or lying. Where? It 

began in the Garden of Eden.  He was crafty and said to Eve, ―Yea, hath God said, Ye 

shall not eat of every tree of the garden? And the woman said unto the serpent, We may 

eat of the fruit of the trees of the garden: But of the fruit of the tree which is in the midst 

of the garden, God hath said, Ye shall not eat of it, neither shall ye touch it, lest ye die‖ 

(Gen. 3:1-3). Eve was guilty of revisionism when she said, ―neither shall ye touch it, lest 

ye die,‖ for God did not say that at all. Revisionism‘s offspring was in its own image. She 

added to God‘s words as well. Then the serpent chimed in with his revisionist view, ―Ye 

shall not surely die: For God doth know that in the day ye eat thereof, then your eyes 

shall be opened, and ye shall be as gods (lit. be as God), knowing good and evil‖ (Gen. 

3:4-5). That old serpent was engaged in ―a direct denial of the truthfulness of what God 

had said. He gives to his lie all that he has, employing a forceful manner of expressing it‖ 

[E. J. Young, Genesis 3]. What was Satan saying? ―No, you are wrong, you will not surely 

die.‖ Satan, the liar from the beginning, condemns the idea of God‘s absolute authority, 

questions His motives and truthfulness. Eve is told that they will be as God and will 

know good and evil. ―What a sharp contrast this was from what God intended for the 

man and woman! ‗Do the evil,‘ the tempter was saying in effect, ‗in order that you may 

know the difference between good and evil, from the point of view of evil‘‖ [Young]. 

Thus, the experience of evil is deemed essential by Satan and humanists. The tempter is 

saying, ―If you eat of the fruit you will not die, but you will accrue a knowledge which 

you do not have right now.‖ This is the extension of revisionism. Eve bought into the 

revisionist view, ate the forbidden fruit, gave it to Adam, and he imitated Eve (Gen. 3:6). 

The end result was the fall of man, the spiritual destruction of mankind, and the attempt 

at a cover-up. Revisionism stinks! Its track record leads to death and hell. 

During Reconstruction the North finely tuned its ―Doctrine of Intolerance.‖ All truth 

was to be made subservient to the New England transcendentalists and their 

heterodoxy. The ―Doctrine of Intolerance‖ has become known today as ―Political 

Correctness,‖ and the system is intolerant to God‘s truth, the Bible, orthodox theology, 
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historical accuracy, God‘s rules of morality, the founding fathers, Anglo-Saxon people, 

the virgin birth of Christ, the inspiration of Scripture, salvation through Christ alone, the 

depravity of man, the universal need for the substitutionary work of Christ, prayer in the 

name of Christ Jesus, public acknowledgement of God‘s Son, the Lord Jesus Christ, the 

Ten Commandments, etc. What is the result? A culture riddled with sacrilege, crime, 

corruption, lawlessness, perjury, pride, disease, drug abuse, murder, rape, perversion, 

brutality and many other filthy acts. Why does Hollywood take only God‘s name in vain 

in its movies?  Why not Buddha, Allah or some other god? The reason is, they cannot 

tolerate the truth! They are also revisionists! 
 

Please consider ConfederateChaplain.com & Chaplain-in-Chief.com 
 

     
 

This issue contains our Chaplain-in-Chief‘s editorial to the reader regarding the 
Chaplain‘s Conference. You will also find our Chaplain-in-Chief‘s article on Might Does 
Not Make Right – But Right Will Bring a Fight. This is a very insightful article. Your 
editor has provided a biographical sketch of Chaplain Alexander Davis Betts, Part I 
dealing with his life prior to the war. Consider the provoking words of our assistant 
editor, Mark Evans, The Unquenchable Flame, which is future oriented. This issue, as 
usual, includes A Confederate Sermon, submitted by Chaplain Kenneth Studdard, by 
Rev. Stephen Elliott, on National Thanksgiving. Our Book Review is, I‟ll Take My 
Stand, by Twelve Southerners, and it is reviewed by the editor.  
 

Soli Deo Gloria, 

Editor H. Rondel Rumburg 

  
[Compatriots, if you know of any members of the Chaplains’ Corps or others who would like to receive 

this e-journal, please let us have their names and e-mail addresses.  Also, feel free to send copies of this 

journal to anyone you think would like to receive it.  If you want to “unsubscribe” please e-mail the 

editor or assistant editor.  Confederately, HRR] 
  

     

Contents 
*The Chaplain-in-Chief's Message, Dr. Ray L. Parker 

* Might Does Not Make Right – But Right Will Bring a Fight, 
Dr. Ray L. Parker 

*Chaplain Alexander Davis Betts, Part I, Dr. H. Rondel Rumburg 

* The Unquenchable Flame, Rev. Mark Evans 

*A Confederate Sermon, Rev. Stephen Elliott  

*Book Review: I’ll Take My Stand: The South and the Agrarian Tradition 
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THE CHAPLAIN-IN-CHIEF'S MESSAGE 

 

Dear fellow Chaplains and Friends of the Corps: 
 

In just a few days the 2015 SCV Chaplains' Conference will begin. June 18 
and 19 will bring compatriots from across the nation to Harrisonburg, Virginia. 
Remember: 

 

1. The Conference is FREE. 
2. Registration is not required -- just come and enjoy! 
3. Wives are welcome! 
 

Five inspirational, motivational services are planned for the auditorium at 
Providence Baptist Church, 1441 Erickson Avenue. Each service will feature old-
fashioned congregational singing, prayer, special music and a dynamic message from 
the Word of God -- presented, of course, in Southern style. Be sure you do not miss this 
monumental event.  

 

Pastor Lloyd Sprinkle is our host pastor. We thank Pastor Sprinkle and his lovely 
wife Jacqueline for their willingness to help in this way. The Providence Church is an 
excellent facility for the Conference.  

 

In addition to outstanding worship services, there will be times for fellowship and 
"browsing" the many display tables in the fellowship area (be sure to bring discretionary 
funds; you will want to take something home).  

 

Refreshments and lunch will be served for the Friday Conference day (FREE). We 
thank past Chaplain-in-Chief Mark Evans and his lovely wife Pam for providing Friday's 
delicious, Southern meal.  

 

The schedule and speakers for the 2015 SCV Chaplains' Conference are noted 
below: 

 

Worship Leaders 
 

Pastor and Chaplain Lloyd Sprinkle, Host Pastor 
Dr. Ray L. Parker, Chaplain-in-Chief, MC 

Past Chaplain-in-Chief Dr. Cecil Fayard, Song Leader 
Jacqueline Sprinkle, Pianist 

  
Special Music 

Jacqueline Sprinkle 
Miriam Clark 
Ruth Parker 

 

The schedule (Eastern Time Zone) for the Conference is: 
 

Thursday, June 18 
 

7:00 PM WORSHIP CELEBRATION 
Past Chaplain-in-Chief John Weaver, Preacher 

Jacqueline Sprinkle, Special Music 
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8:15 PM Fellowship and Browsing 
 

Friday, June 19 
 

9:00 AM WORSHIP CELEBRATION 
Pastor and Chaplain Lloyd Sprinkle, Preacher 

Jacqueline Sprinkle, Special Music 
10:15 AM Fellowship and Browsing 

 

10:45 AM WORSHIP CELEBRATION 
Past Chaplain-in-Chief Charles Baker, Preacher 

Miriam Clark, Special Music 
11:45 AM Lunch and Browsing 

 

1:00 PM WORSHIP CELEBRATION 
Past Chaplain-in-Chief Ron Rumburg, Preacher 

Miriam Clark, Special Music 
2:15 PM Fellowship and Browsing 

 

2:30 PM WORSHIP CELEBRATION 
Past Chaplain-in-Chief Mark Evans, Preacher 

Ruth Parker, Special Music 
3:30 PM Fellowship and Browsing 

 

I hope you are making your plans now to attend these two inspirational, 
motivational days in the Old Dominion.  

 

Let me also mention the 120th National Reunion Sons of Confederate 
Veterans in Richmond, Virginia, July 14-19. Check out details at this link: 

 

 http://www.jebstuartcamp.org/jebstuartcamp.org/2015reunion/ 
 

 Two special opportunities at the Richmond National Reunion are: 
 

Thursday, July 16 
 

7:00 AM - Chaplains' Breakfast (Parlors C & D) 
 

Friday, July 17 
 

2:30 PM - Memorial Service (Location to be determined) 
 

 Be sure to note these dates and times. I will look forward to seeing you at the 
Chaplains' Conference in June and in the Capital of the Confederacy in July.  
 

Deo Vindice! 
  
Ray L. Parker 
Chaplain-in-Chief 
 

***** 
Chaplain-in-Chief’s Article 
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Might Does Not Make Right -- But Right Will Bring a Fight 
Jesus said, "Ye shall hear of wars and rumors of wars" 

 

Ray L. Parker 
  
If one reads certain historical evaluations of the War Between the States, Federal 

forces are portrayed as righteous warriors putting down an unconstitutional act by the 
Southern States. The Southern States, following the example of the founding fathers in 
1776, declared independence and desired to establish a governmental system "of the 
people, by the people, and for the people." The Southern States felt no "manifest 
destiny" to conquer their northern neighbors and no overwhelming aspiration to destroy 
or remove the Federal government in Washington, DC. If the Southern States were "left 
alone," the United States of America would still exist and the Federal government would 
still function. The Union was not in jeopardy.  

President Lincoln, however, was determined that there would be no Southern 
independence. Even before his inauguration into the office of President, he laid plans for 
Southern invasion. He, of course, had the military might to make the plans a reality. 
This military might was coupled with industrial production for the manufacture of war 
materials. The North, so-to-speak, was able to wage war "with one hand tied behind 
their back." The cultural and social activities of Northern society did not change during 
the War. Northern cities did not lay in ruin. The Northern population was not scattered. 
The War was a "distant" happening to destroy those pesky Southerners.   

The desire for independence in the Southern States was expressed by popular vote. 
This was the will of the people -- again note: not the destruction of the United States and 
the Federal government but rather a governmental system that provided independence 
from a growing bureaucratic Federal system that required an all-powerful central 
government to the exclusion of state sovereignty and local control. This type of massive 
Federal system would by virtue of its enormous power and financial reserve eventually 
control all social and political structures (roadways, education, health care, law 
enforcement, housing, business, gender issues, free speech, etc.). The Southern States 
were not interested in this "big government" philosophy. Thus, they desired 
independence -- not war, not death and destruction, not the end of a stately culture -- 
independence.  

 

The Desire for Freedom and Liberty is Right 
 

The Lord Jesus declared, "And ye shall know the truth, and the truth shall make 
your free" (John 8:32). The message of Christ is a message of freedom, not bondage. 
Christ, of course, brings the ultimate freedom, freedom from sin. Jesus said, "If the Son 
therefore shall make you free, ye shall be free indeed (vs. 36).  In the mind of Christ, 
freedom is a good thing; freedom is right.  

The Apostle Paul gave this testimony: "I was free born" (Acts 22:28). Paul was born 
a Roman citizen. He did not have to acquire this position in any other way. Being "free 
born" allowed Paul to enjoy the position and protection of the empire. In the mind of 
Paul, freedom is right.  

Writing to the churches of Galatia, Paul stated, "But Jerusalem which is above is 
free, which is the mother of us all" (Galatians 4:26). Paul referenced the "heavenly 
Jerusalem" where is the presence of God. In the presence of God there is freedom. Paul 
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continued in this same epistle and said, "Christ hath made us free" (5:1). Freedom is 
right.  

In the Old Testament the Lord instructed Moses, "Proclaim liberty throughout all 
the land unto all the inhabitants thereof" (Leviticus 25:10).  The message of Moses was a 
message of liberty. The Lord spoke to the Prophet Jeremiah, "And ye ... had done right 
in my sight, in proclaiming liberty every man to his neighbor" (Jeremiah 34:15). The 
Apostle Paul wrote to the church at Corinth, "Where the Spirit of the Lord is, there is 
liberty" (II Corinthians 3:17). Liberty is a good thing. Liberty is right.  

The Southern States desired a good thing in seeking freedom and liberty. They were 
right in the desire for a government of the people, by the people, and for the people. 
Their anticipation was not the destruction of the North, but rather peaceful co-existence 
between the people of the Confederate States and the people of the United States. The 
Southern States had no plans to amass a great military force and march to Washington. 
Their desire was to live in peace, enjoying freedom and liberty. This was good. This was 
right.  

Historically, however, right often brings a fight. Although the Southern States were 
right in their desire for freedom and liberty, there were those who did not embrace that 
right -- President Lincoln being one. Lincoln faced the "right" of the South and decided 
to match it with "might."  

 

Right is Often Countered with Might 
 

President Lincoln refused to recognize the Southern right for freedom and liberty. 
Instead he began to craft stratagem to destroy that right in the South. He refused to 
meet with the Peace Delegation sent to Washington by President Davis. Peace was 
possible. The War was not inevitable. Hundreds of thousands did not have to die. 
However, Lincoln's plan did not include peace. Lincoln's only plan was total war against 
the Southern population. His aim was to destroy the South and leave it in ruins. He 
would not allow the South to stand in his way as he crafted a massive Federal 
government.    

The right of freedom and liberty was thus met by the might of Lincoln's war 
machine. Federal masses marched South with but one aim, destruction. The might of 
the Federal juggernaut was unleashed against Southern cities and Southern people. The 
cities were burned. The people were dispersed. The culture was driven into the dirt. 
Southern sovereignty died on the battlefields and was buried during the years of 
reconstruction.  

The Southern people, ill prepared for war, did what they could to protect that which 
is right. It was their right that brought the fight. It was Lincoln's might that destroyed 
their right. Might does not make right, but right will bring a fight.  

The Lord Jesus Himself, certainly the most "right" person who ever lived, faced the 
might of a determined foe. Satan and those he deceived put Jesus to death. They had the 
power to do so. They thought they had solved the Jesus problem. However, Easter 
Sunday morning proved them wrong. Jesus rose from the dead and His "right" message 
of love and forgiveness is very much alive and well.  

There are those in the South who understand the struggle of the 1860s. The reasons 
for the War are not simplistic and are not explained in any one word or social practice. 
The basic struggle was between right and might. In the Southern heart there is still the 
love for those things that are right -- freedom, liberty, independence, and self-
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determination. We do honor our ancestors who stood for the right when the wrong was 
popular.  
        

 
 

 

 
 

Chaplain Alexander Davis Betts 
(1832-1918) 

30th North Carolina Regiment 
 

By Dr. H. Rondel Rumburg 
 

Chaplain A. D. Betts, “that model chaplain.” General R. E. Lee 
 

Part I – The Antebellum Period of His Life 
 

An editorial note in Betts‘ Experience of a Confederate Chaplain: 1861-1865, quoted with favor Dr. S. 

A. Steel: ―The term ‗Civil War‘ ought to be abandoned because it embodies an error. A civil war is a war 

between factions contending for the control of the same government, like Caesar and Pompey, like 

Lancaster and York. If the Southern people had fought in the Union, it would have been a civil war, and 

the defeated party would have been rebels. The movement was a revolution. The object of it was to 

maintain a separate government. The war was between the government of the United States and the 

government of the Confederate States. We went out of the Union; went so completely that we had to be re-

admitted. We were not ‗rebels,‘ but patriots, wisely or unwisely, exercising the inalienable right of self-

government in an honest effort to rectify political difficulties. This is the verdict history will ultimately 

pronounce upon that struggle.‖ 
 

This quote shows Chaplain A. D. Betts‘ desire for accuracy in understanding the 

situation through which he served the Lord during those war years. In his 

―Introduction‖ Betts began by saying, ―History rightly defined is more than a narration 

of events transpiring within certain periods of the Calendar. (History) that most useful 

of the sciences deals with the philosophy and results of occurrences, deriving there from 

an array of principles which form a part of the world‘s necessary and priceless treasure.‖ 

Experience of a Confederate Chaplain: 1861-1865, by A. D. Betts, is a priceless treasure. 

Chaplain A. D. Betts was one of those useful servants of God who honored the Lord 

during ―The war … between the government of the United States and the government of 

the Confederate States.‖ This writer desires to introduce this exceptional ―Tar Heel‖ to 

the reader. 
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His Beginning 

The area of North Carolina which was the place of nativity for Alexander Betts was 

Blockersville, now called Stedman. He was born to William and Temperance Utley Betts 

on August 25, 1832, in Blockersville, which is located in Cumberland County. 

Blockersville is east of Fayetteville. In 1855, Harnett County was formed out of 

Cumberland County and was named for Revolutionary War Patriot Cornelius Harnett, a 

delegate to the Continental Congress. The early settlers came in the 1720‘s, and they 

were followed by the Highland ―Scots‖ who came up the Cape Fear River. 

The Betts Farm 

Alexander Betts was born into an agrarian society. He, as most youth of his day, 

learned to farm as a way of life from his earliest days. This was a preparation for the 

future. However, God in His infinitely wise providence had another way of life in mind 

for this child in the Betts household. When Alexander was seventeen, he was being very 

playful and mounted a wild young steer which threw him. This resulted in his being 

rendered a cripple. His lame condition rendered him questionable for farm work. The 

parents believed that their son would not be productive on the farm. Plans were set into 

motion to provide him with an alternative opportunity in life. 

His Education 

As previously noted, the Lord providentially overruled in the life of Alexander Betts 

when he was injured riding the steer. His injury precluded farming as a likely means for 

his future livelihood. First, his education had already begun in the home. Then his 

parents tried to consider their son‘s future, so they placed him in a classical school at 

Summerville, North Carolina. Here he was prepared for college. He attended the 

University of North Carolina. While pursuing his studies, he also became a member of 

the Dialectic Society at UNC. This was a literary society that was compulsory at the time. 

One of his classmates, R. H. Battle, said that Betts was ―older than the average college 

student when at Chapel Hill, and his influence on his fellows was correspondingly 

greater. He was faithful to every duty and graduated with honor.‖ He appeared to be a 

cordial and cheerful school mate. Battle characterized him:  ―I would say that 

cheerfulness has always been one of his leading characteristics.‖  

Betts was a good student and applied himself. He graduated from the university on 

June 7, 1855, with an A.B. Degree, and a few years later, was awarded an M.A. In 1895, 

his university honored him with the honorary degree of Doctor of Divinity. He 

maintained a connection with his alma mater for years to come as a trustee from 1879 

to 1895. Betts attended the University Day and commencement exercises numerous 

times. He wrote a hymn for University Day in 1882. 

His Call to Salvation and the Ministry 

Alexander Betts was brought to a realization of his personal sins and his great need 

of God‘s forgiveness. Through the regenerating work of the Holy Spirit, he came to a 

saving relationship with Jesus Christ as his Lord as well as Redeemer. It was early in his 

college days when he was brought to the Saviour. The Lord used the ministry of Rev. J. 
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L. Fisher of the Methodist Episcopal Church, South. As a result of coming to salvation he 

joined the church pastored by Rev. Fisher. The Chapel Hill Methodist Episcopal Church, 

South was bracketed with the Hillsboro Methodist Church as a station by the North 

Carolina Annual Conference in 1852, and J. L. Fisher was appointed pastor. The Chapel 

Hill Church was made a separate charge in 1854 and the Reverend Peter Doub was 

appointed its minister. At that time, the church had 124 white and 36 Negro members. 

Betts was one of those members [Fletcher M. Green, The Chapel Hill Methodist Church: 

A Centennial History: 1853-1953]. 

The month after joining the church he attended the North Carolina Methodist 

Conference at Raleigh. This was one of many, for he ―attended fifty others without even 

missing one,‖ and that included the erratic era of the war. He was a testimony to 

classmates at the University of North Carolina. Battle wrote, ―He was then a member of 

the Methodist Church and had the moral courage and independence to avow and live up 

to his principles, even in company with young men who ‗cared for none of those things.‘‖  

At this point in his life, Alexander Betts felt the Lord‘s call to the gospel ministry. 

Yes, he was being moved by the Spirit of God to preach the unsearchable riches of the 

Word of God. His home church realized this and licensed him to preach while he was 

still a student at the University of North Carolina. This calling was evident to other 

students as has already been intimated. 

His Marriage and Ministry 

Betts graduated from the university on June 7, and on May 12, 1855, he married 

Miss Mary E. Davis. To honor his new bride, he adopted her family name as his middle 

name. Thus, his name was now Alexander Davis Betts. The fall after his marriage, he 

taught school at Pittsboro for nine months. She bore all his children and kept the family 

before the Lord in the absence of her husband.  He was away a great deal because of his 

ministry. Mary‘s death was in Greensboro on September 5, 1879. Betts was remarried to 

Priscilla M. Debnam on October 26, 1881. She would survive him along with six of his 

eleven children. 

After the Conference in 1855, Bishop James Osgood Andrew (1794-1871) sent him to 

serve the Henry Circuit in Virginia as ―supply.‖ All young men need a mentor, and Betts 

found one in his first Presiding Elder, the Rev. John Tillett. Tillett wrote him many 

encouraging letters and sought to be a blessing in his life between the quarterly 

meetings. This spirit demonstrated toward him was perpetuated in his life. 

In 1856, Betts was received into the North Carolina Conference at Greensboro on 

trial. Here he served the Cumberland, Sampson, Smithville and Elizabethtown Circuits. 

Rev. F. A. Bishop, a friend and co-laborer in the Lord‘s vineyard with Betts, concluded: 

―Again, as pastors in the same charge, and subsequently associated as presiding Elder 

and pastor. He has always been the same earnest, sweet spirited representative of his 

Lord. I always loved to attend his Quarterly Meetings. His life, his work, was a 

benediction to me and I left his circuit better for the association.‖ 
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The Unquenchable Flame 

Mark W. Evans 
Past Chaplain-in-Chief 

 

     Following the First Battle of Manassas, the Confederate Congress unanimously 

passed a resolution presented by Christopher Memminger of South Carolina:   

     

Resolved, That we recognize the hand of the Most High God, the King of kings, 

and Lord of lords, in the glorious victory with which He hath crowned our arms at 

Manassas, and that the people of these Confederate States are invited by 

appropriate services on the ensuing Sabbath to offer their united thanksgiving and 

praise for the mighty deliverance. 

Resolved, That, deeply deploring the necessity which has washed the soil of our 

country with the blood of so many of her noblest sons, we offer to their respective 

families and friends our warmest and most cordial sympathy, assuring them that 

the sacrifice made will be consecrated in the hearts of our people, and will there 

enshrine the names of the gallant dead as the champions of free and constitutional 

government [W. W. Bennett, The Great Revival in the Southern Armies, p. 112]. 
 

    Four years later, the bitter conflict ended with the surrender of the Confederate 

armies. The North‘s superior numbers, equipment, weaponry and supplies overwhelmed 

the defenders of constitutional liberty.  Yet, the military defeat failed to extinguish the 

flame burning in Southern hearts.  The words of the statesman‘s resolution proved true:  

―[T]he sacrifice made will be consecrated in the hearts of our people, and will there 

enshrine the names of the gallant dead as the champions of free and constitutional 

government.”   

     Today, our relatives‘ foresight is vindicated by the unconstitutional usurpations 

flooding our land.  What was once a regional conflict has engulfed the country.  The men 

in gray fought for the right of self-government, States‘ Rights, limited central 

government, and Constitutional freedom.  Their secession was a legal, constitutional act, 

decided by free people as citizens of sovereign States.  The Northern majority proved its 

tyranny by taking up arms to force seceded States into an unwanted union at the point 

of a bayonet.  Their Revolutionary War fathers fought to escape such tyranny.    

     When New Orleans assembled to send their famed Washington Artillery into the war, 

they gave their attention to Benjamin Morgan Palmer‘s address to the valiant warriors.  

Among other salient remarks, Palmer said:  ―Eighty-five years ago our fathers fought in 

defence of the chartered rights of Englishmen, that taxation and representation are 

correlative.  We, their sons, contend today for the great American principle that all just 

government derives its powers from the will of the governed.  It is the cornerstone of the 

great temple which, on this continent, has been reared to civil freedom; and its denial 
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leads, as the events of the past two months have clearly shown, to despotism, the most 

absolute and intolerable – a despotism more grinding than that of the Turk or Russian, 

because it is the despotism of the mob, unregulated by principle or precedent, drifting at 

the will of an unscrupulous and irresponsible majority.  The alternative which the North 

has laid before her people is the subjugation of the South, or what they are pleased to 

call absolute anarchy.  The alternative before us is the independence of the South or a 

despotism which will put its iron heel upon all that the human heart can hold dear 

[Thomas Cary Johnson, The Life and Letters of Benjamin Morgan Palmer, pp. 238, 

239].    

     Today, the heart of our nation bleeds. Our relatives were right to resist the 

usurpations of Constitutional freedoms in their day.  Now we face the sad consequences 

of our leaders‘ rebellion against God, His Bible, His commandments, His Gospel, His 

institutions, as well as their defiance against the Constitution which they swore to 

uphold.  Yet, we do not despair.  The God that delivered our forefathers through their 

trials is able to deliver us in our present deluge of evil.  Casting ourselves upon His 

mercies through faith in Jesus Christ, we look to Him for eternal victory.  General Lee 

reminded the Army of Northern Virginia of their fathers that fought in the 

Revolutionary War.  He said, ―[Y]our fathers marched through suffering, privation and 

blood to independence.‖ The General concluded with these words: ―Continue to emulate 

in the future, as you have in the past, their valor in arms, their patient endurance of 

hardships, their high resolve to be free, which no trial could shake, no bribe seduce, no 

danger appall: and be assured that the just God who crowned their efforts with success, 

will, in His own good time, send down His blessing upon yours‖ [J. William Jones, 

Christ in the Camp, pp. 57, 58]. 
  

 
 

A CONFEDERATE SERMON 
Submitted to Chaplain Kenneth Studdard 

 

Stephen Elliott (1806-1866) was the first Episcopal Bishop of Georgia.  Under his 

leadership the Episcopal Church in Georgia was greatly strengthened.  He was a 

powerful preacher of the Gospel.  His sermons are a fine example of preaching Christ.  

He served as Senior Bishop of the Protestant Episcopal Church of the Confederate States 

of America.  During the War he preached a number of influential sermons.  The sermons 

were political in the spirit of the sermons that were preached during the Revolutionary 

period, that is, the principles of the Gospel were brought to bear on the current 

situation.   

The following sermon is another excellent example of Elliott‘s preaching ability.  It 

is from the posthumous collection, The Sermons of Stephen Elliott.  It is one of the 

finest collections of sermons that I have ever read.  This sermon was preached on the 

National Thanksgiving-day a few weeks before Elliott‘s death. 
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National Thanksgiving 
 

Although the fig-tree shall not blossom, neither shall fruit he in the vines; the 

labour of the olive shall fail, and the field shall yield no meat; the flock shall be cut off 

from the fold, and there shall be no herd in the stalls: yet I will rejoice in the LORD, I 

will joy in the God of my salvation.—HABAKKUK iii. 17, 18. 
 

A week ago we assembled ourselves together in this place, under the solemn bidding 

of our State Authorities, to humble ourselves under the chastening hand of the 

Almighty, and with supplications to implore His forgiveness and mercy. Today are we 

met again for prayer, but under very different auspices. Then we were urged to fasting 

and humiliation, because our fields had yielded no meat, and our flock had been cut off 

from the fold. Now we are called upon to keep a holy day of thanksgiving and of praise 

because, as a Nation, there has been a plentiful harvest and an almost universal 

prosperity. Then we were summoned to weep as a State with those who were weeping; 

now we are required to rejoice, as a Nation, with those who are rejoicing: and both upon 

the same principle, of obeying those who have the rule over us, and submitting ourselves 

―to every ordinance of man for the Lord‘s sake.‖ And these positions seem, at the first 

glance, very antagonistic to one another, and very difficult to be reconciled; but they 

may be harmonized, as I trust I shall be able to show you, upon the very highest 

Christian principles. For it is a law which pervades all the works of God, of whatever 

kind, that things which, under a contracted view, appear at variance with each other; 

under a broader and more comprehensive one, are seen in beautiful harmony, the one 

being the natural complement of the other. No two things are seemingly more opposed 

to each other, when separately looked at, than the dark storm cloud and the brilliant 

rainbow,—the one the frowning type of wrath, the other the covenanted symbol of 

promise: and yet when the one lies upon the bosom of the other, bathing the last 

mutterings of the receding tempest in its hues of glory, they exhibit the perfection of 

heavenly beauty and the assurance of divine peace. The one was darkness, the other was 

light: together they figure righteousness and peace kissing each other.  

Christ our blessed Saviour came into the world, not only to redeem us by His blood, 

but to introduce into it a principle at utter variance with the selfishness of human 

nature. This principle He was first to teach, as the true spiritual meaning of the 

commandments given by God to His chosen people; and then to exhibit in His own 

Person, by His humiliation, sufferings, and death for His brethren after the flesh. The 

world before His coming had heard enough of law and judgment, of sin and 

punishment: but nothing of love and sympathy; save as it came, in flashes through the 

clouds, light out of darkness: the Patriarchs and Prophets and Kings of the old 

dispensation giving the world faint glimmerings of what they knew themselves only 

through inspiration. ―But grace and truth came by Jesus Christ;‖ — the grace of divine 
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mercy, the truth of God‘s immeasurable love! For ―in this was manifested the love of 

God toward us, because that God sent his only begotten Son into the world, that we 

might live through him.‖ He gave His most precious and priceless possession, not only 

to rescue fallen man, but to teach him, as I said just now, that most divine of all lessons, 

the lesson of sympathy. Before Christ, man was an individual, or a part of a family, or 

perchance of a tribe, or even of a Nation: but since His coming, man has been taught 

that he is truly bound in bonds of love and sympathy with the whole world. As we say in 

our Creed that we believe in the Holy Catholic Church, meaning the Universal Church, 

so did Christ come to teach us that we must be catholic in our feelings towards all men—

must no longer measure our relationship by the old limits of blood, or interest, or 

earthly union, but by the limits of God‘s Love and Christ‘s Sacrifice. This is the broader 

and more comprehensive view, which corrects the narrowness of selfishness, and which 

makes us, while we weep for ourselves, still rejoice with the world where it rejoices, even 

though its joy may not extend to us in person or in interest. The same Heavenly Father 

who sends to us want and sorrow, sends to others plenty and joy: and shall we not 

sympathize with the dealings of God? The Prophet tells us, in my text, what his feelings 

were, and what his actions; and he comes to us as one of the accredited Messengers of 

the Most High, speaking as he was moved by the Holy Ghost: ―Although the fig-tree 

shall not blossom, neither shall fruit be in the vines; the labour of the olive shall fail, and 

the fields shall yield no meat; the flock shall be cut off from the fold, and there shall be 

no herd in the stalls: yet I will rejoice in the LORD, I will joy in the God of my salvation.‖ 

Here is, first, faith in God; trust in His wisdom and judgments; reliance upon His 

goodness and loving kindness: and then, satisfaction in what He was doing; no envy 

because He was giving to others and withholding from him; no jealousy because his 

neighbors were prospering and he was in adversity or suffering; no murmuring, because 

His hand lay heavy upon him, while others were eating and drinking and making merry: 

but an acquiescence in the love and mercy of the God of his salvation. His God had given 

him the assurance of that, at least. Whatever was in the present, the future was at least 

safe. However he might lack comforts or even necessaries in this world, he was assured 

that ―the kingdom of God is not meat and drink; but righteousness, and peace, and joy 

in the Holy Ghost.‖ And this is the first lesson of the day,—to ―rejoice in the Lord.‖  The 

powers that be have called us to thanksgiving. 

We think that we have but little to give thanks for (God knows how much mistaken 

we are in that, as I shall show you presently), and that there is no room for rejoicing in 

earthly matters. Be it so. Grant the position, for the present. Let us, then, ―rejoice in the 

LORD,‖ let us ―joy in the God of our salvation.‖ It is not much to give one day to spiritual 

joy—to thanksgiving for such a God as we have, the God of our salvation! 

  

Salvation! Oh, the joyful sound,  

Glad tidings to our ears; 

A sovereign balm for every wound,  
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A cordial for our fears. 
 

If we cannot rejoice in earthly things, let us rejoice in heavenly things. Let us leave 

Man, and his policies, and his devices, and let us climb up, on the wings of faith and 

love, and sing before the Throne and Him that sitteth on the Throne our song of 

thanksgiving and of praise. And our song might well take this shape: ―We thank Thee. 

Father of Heaven and of earth, that Thou hast sent into the world Thine only begotten 

and well beloved Son, to die for us and our salvation; and that Thou hast, in His Person, 

spread over us the banner of love. We thank Thee that Thou hast separated the Nation 

to which we belong from those nations which are lying in darkness and the shadow of 

Death; that Thou hast placed us where the Gospel is preached; and that, though Thou 

hast given us the bread of adversity and the water of affliction, Thou hast not removed 

our teachers into a corner; but that our ears still hear a word behind us, saying, ― This is 

the way, walk ye in it, when ye turn to the right hand, and when ye turn to the left.‖ ―We 

praise Thee, we bless Thee, we worship Thee, we glorify Thee, we give thanks to Thee for 

Thy great glory, O Lord God, Heavenly King, God the Father Almighty.‖ And should we 

not rejoice—whether we think of the living or of the dead, of the past or of the future—

that we can raise such a note of thanksgiving; and, leaving the world behind and all in it 

that is not agreeable to our views or harmonious with our desires, can revel in the great 

truth that ―the Lord God omnipotent reigneth?‖ ―Rejoice in the Lord always,‖ is the 

injunction of the Apostle, and comes to us as a voice from Heaven, when we think we see 

nothing to rejoice in on earth. Prophets like Habakkuk teach us the same glorious truth 

as Apostles like St. Paul; and the Church impresses it upon us when, every Lord‘s day, 

no matter what may be its livery, whether clothed in the garment of praise or the spirit 

of heaviness, she commands us to lift up our voice and unitedly to sing, ―Praise the 

LORD, O my soul; and all that is within me, praise his holy Name.‖ 

This is one lesson of our text: but there is another and a harder lesson to learn, and 

that is, giving thanks for the prosperity of others, in the spirit of Christian sympathy. To 

rejoice in the Lord, to joy in the God of our salvation, comes easily to a spiritual mind; it 

is its daily food; it is the song which swells up from the heart while it draws water from 

the wells of salvation. But to overcome selfishness so far as to rejoice with those who do 

rejoice, with people whom we have never known nor seen, who are united to us simply 

by a bond of governmental union, who have been lately in arms against us, who have 

inflicted upon us much suffering, who are still keeping us under the saw and the harrow: 

this requires not only the understanding, but the feeling of Christ‘s spirit; not only the 

perception of what He came to teach, but the assimilation to ourselves of the divine 

principle of sympathy which He illustrated in His Sacrifice and Death. And this is the 

mission of the Church: to produce, in those who name the Name of the Lord Jesus 

Christ and who call Him Lord and Master, this wide-spread charity; this love which 

suffereth long and is kind; which envieth not; which heareth all things, believeth all 

things, hopeth all things, endureth all things. The world utterly rejects it; but the Church 
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cannot, so long as she breathes the Spirit of her Lord, and holds Him up for worship and 

imitation. He made no distinctions in His love; His sympathy was wide as the Universe. 

He died for all, and prayed, even when suffering cruel death at their hands, for their 

forgiveness,—the forgiveness of those very ones who were taunting and mocking and 

crucifying Him. And think ye that He did not mean the disciple to be as his Master? 

Surely He did: for, in that moment when He ceased giving His disciples His own form of 

prayer—our ―Lord‘s prayer‖—in which occurs the petition, ― Forgive us our trespasses, 

As we forgive those who trespass against us,‖ He returns to the subject, and selects that 

one alone of all the petitions to comment upon and enforce, saying, ―For if ye forgive 

men their trespasses, your heavenly Father will also forgive you: but if ye forgive not 

men their trespasses, neither will your Father forgive your trespasses.‖ That certainly is 

plain enough; and I would ask you, Who has more trespasses to forgive than your 

Heavenly Father? Who has sins ascending to Him day and night more unceasingly from 

you,—from each one of you, from every one of you,—than your Lord and Master? While 

man sins against you once, you sin against God a hundred times. While man ruffles your 

temper or your peace of mind now and then, you are exciting His indignation, and 

arousing His wrath, unceasingly; and nothing but the Blood of Christ keeps that wrath 

from bursting forth against you. You must forgive, if you hope to be forgiven. There is no 

alternative: and if that true spirit of charity is in you, and with you, then can you keep 

your thanksgiving and your rejoicing, if not for yourselves, at least for your fellow-

creatures. Christ said to His disciples: ―Ye shall weep and lament, but the world shall 

rejoice;‖ and therein was displayed the true genuine status of the Christian. He may be 

called upon to weep and lament; but he must so teach and so act as to make the world 

rejoice, and to rejoice with it himself, through his tears. ―This is a hard saying; who can 

hear it?‖—but it is a true saying, and the only one which can ever leaven the world with 

love and peace. 

It is only this sympathy, this Christian sympathy, of weeping with those who weep, 

and rejoicing with those who rejoice, which can meet the difficulties of our position. We 

are in a very painful position. Our hearts are sore with our troubles; our cheeks are yet 

wet with the tears of our mourning; our brows are wrinkled with care and anxiety; our 

feelings are daily harassed with the sufferings of those we love. Under these 

circumstances, we are called upon to give thanks and to rejoice, because, as a Nation, 

considering it as a whole, there is plenty and prosperity. What chord is there in the 

human heart that can vibrate to such an appeal? The chord of Christian sympathy, and 

none other: that chord upon which the Spirit of Christ alone can play, and bring forth 

music. God has given us the principle, in His Divine love. Christ has commanded us to 

exercise it, and put it in practice. The Holy Spirit comes down upon the heart, and 

softens it, and bedews it with its own dove-like sweetness. And thus all the Persons of 

the adorable Trinity are combining to produce in us that state of feeling which belongs 

to the children of God. For ―I say unto you,‖ were the solemn words of Christ, ―Love your 

enemies, bless them that curse you, do good to them that hate you, and pray for them 
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which despitefully use you, and persecute you; that ye may be the children of your 

Father which is in heaven: for he maketh his sun to rise on the evil and on the good, and 

sendeth rain on the just and on the unjust. For if ye love them which love you, what 

reward have ye? do not even the publicans the same? And if ye salute your brethren 

only, what do ye more than others? do not even the publicans so? Be ye therefore 

perfect, even as your Father which is in heaven is perfect.‖  A lofty standard: a standard 

to which we may never attain, but nevertheless the standard to which we should be 

forever aspiring. It will not do to say: ―It is unattainable; it is beyond flesh and blood; it 

was not meant for us; it is unnatural!‖ These propositions may all be true in themselves; 

and yet should have no weight in a Christian heart, or with a Christian spirit. We are 

making no appeal to flesh and blood,—no exhortation to the powers of nature. Our 

expectations of your improvement do not come from them. ―I can do all things,‖ said St. 

Paul, not through flesh and blood, not through the powers of nature, not through any 

strength of his own, but ―through Christ which strengtheneth me.‖ That is his source of 

all Christian graces, and especially of this grace of love. He did not say, ―I cannot be 

charitable; I cannot be forgiving; I cannot feel sympathy with so corrupt a mass of 

humanity as the world,‖ and then rest upon his lees: but he turned to Christ, and strove 

in Him, faithfully, earnestly, prayerfully, to attain unto perfection,—the perfection of 

sympathy; for love is the fulfilling of the whole law. 

But, my beloved people, you are mistaken when you say that you have nothing for 

which to be thankful in a national point of view. God is not to be looked at simply in the 

politics of a nation. He is to be considered as He rules Nature, as He restrains the 

actions of men, as He governs the Church, as He puts the bit in the mouth of the wicked 

and turns them about as it pleases Him. And surely we can be thankful that, while 

pestilence has touched us, it has not raged in its fury; that while want is felt, it has not 

reached the confines of famine; that while our industry has been, in a measure, blighted, 

there is still enough left to give us hope for the future. Turn to the records of pestilence 

and famine which are now coming to us from unhappy India, and learn what we have 

escaped. We may again find cause of thanksgiving in that God‘s Spirit has soothed and 

calmed the spirits of many who were once bitter against us; and that friends have been 

raised up for us in high places, who have stood, and are still standing, as a tower of 

strength between us and those who would inflict upon us further evil. And then, surely, 

we who sit here should be unfeignedly thankful that the Spirit of God has been poured 

out upon His Church, and that we are seen to-day once more at unity over all this broad 

land, advancing with serried (shoulder to shoulder) ranks against the enemies of Christ, 

―fair as the moon, clear as the sun, and terrible as an army with banners;‖ putting the 

world under our feet, and loving the Kingdom of Christ more than the kingdoms of this 

world. And finally, we may rejoice that we are a part of a Christian Nation; and that 

prayer is forever ascending to God, from North and South and East and West, that He 

would guide us according to His wisdom, and as it seems best to Him; and that those 

prayers will be answered by Him in His all-wise Providence. There are good people 
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everywhere, who are praying, ―Thy will be done on earth, as it is in Heaven:‖ which is, at 

last, leaving things to His disposal, and placing them where they will most rightfully be 

ordered. All this is cause for thanks: and well may we unite therefore in giving thanks! 

Let us never, my beloved people, turn away from giving thanks to God. His blessed 

Word says: ―In everything give thanks;‖ in the darkness, as well as in the light; when the 

tear is trickling down the cheek, as well as when gladness rules the hour. We know very 

little, in this world, of the ways of God. He dwelleth often in the thick darkness. He 

plants His footsteps in the sea. We cannot follow Him: we must only trust in Him, and 

thank Him for such good as He clearly gives us. And that good is always more than we 

deserve; for it is visited upon us in a thousand ways that we do not notice. Every breath 

of air which fans our faces and brings health upon its wings; every movement of our 

bodies which is made without pain; every feeling and affection of the heart which gives 

us satisfaction and joy; every comfort of life which is permitted us: comes from His 

hand. ―Do not err, my beloved brethren. Every good gift and every perfect gift is from 

above, and cometh down from the Father of lights, with whom is no variableness, 

neither shadow of turning.‖ We cannot pass God by, if we have true spiritual sensibility. 

He is with us, and around us, at every moment of our lives, blessing us in Nature, in 

Society, in our homes, and in our hearts. Therefore, in all things, let us give thanks!  

November 29, 1866 

 
 

 Book Review 

I’ll Take My Stand: The South and the Agrarian Tradition 
The Southern Classics Library, 359 pages, hardback  

by Twelve Southerners 

Reviewed by Dr. H. Rondel Rumburg 
 

This reviewer thinks everyone should read this seminal book. It was first published in 
1930 by Harper and Brothers. Then it was reprinted by Peter Smith in 1951, reprinted as 
a Harper and Row Torchbook in 1962, reprinted by LSU Press in 1977 and reprinted by 
The Southern Classics Library in 1983. 
 The twelve writers and their contributions were 
  

*Reconstructed but Unregenerate, John Crowe Ransom 
*A Mirror for Artists, Donald Davidson 
*The Irrepressible Conflict, Frank Lawrence Owsley 
*Education, Past and Present, John Gould Fletcher 
*A Critique of the Philosophy of Progress, Lyle H. Lanier 
*Remarks on the Southern Religion, Allen Tate 
*Whither Southern Economy?, Herman Clarence Nixon 
*The Hind Tit, Andrew Nelson Lytle 
*The Briar Patch, Robert Penn Warren 
*The Life and Death of Cousin Lucius, John Donald Wade 
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*William Remington: A Study in Individualism, Henry Blue Kline 
*Not in Memoriam, but in Defense, Stark Young 

 

 Not all the essays are of equal quality, for some are extraordinary, but the book is 
provocative and insightful. Consider a few quotes: 
 

―The South lost its battle. What was worse for the nation, it lost the peace—first in the 
Reconstruction, second by temporarily conforming … to ‗new South‘ doctrines 
subversive of its native genius.‖ Donald Davidson 
 

―Northern textbooks were used in Southern schools; Northern histories, despite the 
frantic protests of local patriotic organizations, were almost universally taught in 
Southern high schools and colleges,—books that were built around the Northern legend 
and either completely ignored the South or insisted upon the unrighteousness of most of 
its history and its philosophy of life.‖ Frank Lawrence Owsley 
 

Writing about American popular education foisted on the South, ―It destroys the 
intellectual self-reliance of character, and the charm of balanced personality, in order to 
stuff the mind with unrelated facts. Its goal is industry rather than harmonious living, 
and self-aggrandisement rather than peace with God. That is the indictment against it, 
and that is what we of the South now have to face.‖ John Gould Fletcher 
 

Instead of commenting further on this book, the reviewer would like to give the 
introduction as a good window to the book itself. Some questions to ask: Is industry the 
same as industrialism? Is industry dead in America? Is the two party system now 
detrimental? Do we understand what is meant by agrarianism?  
 

INTRODUCTION: A STATEMENT OF PRINCIPLES 
THE authors contributing to this book are Southerners, well acquainted with one another 

and of similar tastes, though not necessarily living in the same physical community, and perhaps 
only at this moment aware of themselves as a single group of men. By conversation and 
exchange of letters over a number of years it had developed that they entertained many 
convictions in common, and it was decided to make a volume in which each one should furnish 
his views upon a chosen topic. This was the general background. But background and 
consultation as to the various topics were enough; there was to be no further collaboration. And 
so no single author is responsible for any view outside his own article. It was through the good 
fortune of some deeper agreement that the book was expected to achieve its unity. All the 
articles bear in the same sense upon the book's title-subject: all tend to support a Southern way 
of life against what may be called the American or prevailing way; and all as much as agree that 
the best terms in which to represent the distinction are contained in the phrase, Agrarian versus 
Industrial. 

But after the book was under way it seemed a pity if the contributors, limited as they were 
within their special subjects, should stop short of showing how close their agreements really 
were. On the contrary, it seemed that they ought to go on and make themselves known as a 
group already consolidated by a set of principles which could be stated with a good deal of 
particularity. This might prove useful for the sake of future reference, if they should undertake 
any further joint publication. It was then decided to prepare a general introduction for the book 
which would state briefly the common convictions of the group. This is the statement. To it 
every one of the contributors in this book has subscribed. 

Nobody now proposes for the South, or for any other community in this country, an 
independent political destiny. That idea is thought to have been finished in 1805. But how far 
shall the South surrender its moral, social, and economic autonomy to the victorious principle of 
Union? That question remains open. The South is a minority section that has hitherto been 
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jealous of its minority right to live its own kind of life. The South scarcely hopes to determine the 
other sections, but it does propose to determine itself, within the utmost limits of legal action. Of 
late, however, there is the melancholy fact that the South itself has wavered a little and shown 
signs of wanting to join up behind the common or American industrial ideal. It is against that 
tendency that this book is written. The younger Southerners, who are being converted frequently 
to the industrial gospel, must come back to the support of the Southern tradition. They must be 
persuaded to look very critically at the advantages of becoming a "new South" which will be only 
an undistinguished replica of the usual industrial community. 

But there are many other minority communities opposed to industrialism, and wanting a 
much simpler economy to live by. The communities and private persons sharing the agrarian 
tastes are to be found widely within the Union. Proper living is a matter of the intelligence and 
the will, does not depend on the local climate or geography, and is capable of a definition which 
is general and not Southern at all. Southerners have a filial duty to discharge to their own 
section. But their cause is precarious and they must seek alliances with sympathetic 
communities everywhere. The members of the present group would be happy to be counted as 
members of a national agrarian movement. 

Industrialism is the economic organization of the collective American society. It means the 
decision of society to invest its economic resources in the applied sciences. But the word science 
has acquired a certain sanctitude. It is out of order to quarrel with science in the abstract, or 
even with the applied sciences when their applications are made subject to criticism and 
intelligence. The capitalization of the applied sciences has now become extravagant and 
uncritical; it has enslaved our human energies to a degree now clearly felt to be burdensome. 
The apologists of industrialism do not like to meet this charge directly; so they often take refuge 
in saying that they are devoted simply to science! They are really devoted to the applied sciences 
and to practical production. Therefore it is necessary to employ a certain skepticism even at the 
expense of the Cult of Science, and to say, It is an Americanism, which looks innocent and 
disinterested, but really is not either. 

The contribution that science can make to a labor is to render it easier by the help of a tool 
or a process, and to assure the laborer of his perfect economic security while he is engaged upon 
it. Then it can be performed with leisure and enjoyment. But the modern laborer has not exactly 
received this benefit under the industrial regime. His labor is hard, its tempo is fierce, and his 
employment is insecure. The first principle of a good labor is that it must be effective, but the 
second principle is that it must be enjoyed. Labor is one of the largest items in the human 
career; it is a modest demand to ask that it may partake of happiness. 

The regular act of applied science is to introduce into labor a labor-saving device or a 
machine. Whether this is a benefit depends on how far it is advisable to save the labor The 
philosophy of applied science is generally quite sure that the saving of labor is a pure gain, and 
that the more of it the better. This is to assume that labor is an evil, that only the end of labor or 
the material product is good. On this assumption labor becomes mercenary and servile, and it is 
no wonder if many forms of modern labor are accepted without resentment though they are 
evidently brutalizing. The act of labor as one of the happy functions of human life has been in 
effect abandoned, and is practiced solely for its rewards. 

Even the apologists of industrialism have been obliged to admit that some economic evils 
follow in the wake of the machines. These are such as overproduction, unemployment, and a 
growing inequality in the distribution of wealth. But the remedies proposed by the apologists are 
always homeopathic. They expect the evils to disappear when we have bigger and better 
machines, and more of them. Their remedial programs, therefore, look forward to more 
industrialism. Sometimes they see the system righting itself spontaneously and without 
direction: they are Optimists. Sometimes they rely on the benevolence of capital, or the 
militancy of labor, to bring about a fairer division of the spoils: they are Cooperationists or 
Socialists. And sometimes they expect to find super-engineers, in the shape of Boards of Control, 
who will adapt production to consumption and regulate prices and guarantee business against 
fluctuations: they are Sovietists. With respect to these last it must be insisted that the true 
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Sovietists or Communists-if the term may be used here in the European sense-are the 
Industrialists themselves. They would have the government set up an economic super-
organization, which in turn would become the government. We therefore look upon the 
Communist menace as a menace indeed, but not as a Red one; because it is simply according to 
the blind drift of our industrial development to expect in America at last much the same 
economic system as that imposed by violence upon Russia in 1917. 

Turning to consumption, as the grand end which justifies the evil of modern labor, we find 
that we have been deceived. We have more time in which to consume, and many more products 
to be consumed. But the tempo of our labors communicates itself to our satisfactions, and these 
also become brutal and hurried. The constitution of the natural man probably does not permit 
him to shorten his labor-time and enlarge his consuming-time indefinitely. He has to pay the 
penalty in satiety and aimlessness. The modern man has lost his sense of vocation. 

Religion can hardly expect to flourish in an industrial society. Religion is our submission to 
the general intention of a nature that is fairly inscrutable; it is the sense of our role as creatures 
within it. But nature industrialized, transformed into cities and artificial habitations, 
manufactured into commodities, is no longer nature but a highly simplified picture of nature. 
We receive the illusion of having power over nature, and lose the sense of nature as something 
mysterious and contingent. The God of nature under these conditions is merely an amiable 
expression, a superfluity, and the philosophical understanding ordinarily carried in the religious 
experience is not there for us to have. 

Nor do the arts have a proper life under industrialism, with the general decay of sensibility 
which attends it. Art depends, in general, like religion, on a right attitude to nature; and in 
particular on a free and disinterested observation of nature that occurs only in leisure. Neither 
the creation nor the understanding of works of art is possible in an industrial age except by some 
local and unlikely suspension of the industrial drive. 

The amenities of life also suffer under the curse of a strictly-business or industrial 
civilization. They consist in such practices as manners, conversation, hospitality, sympathy, 
family life, romantic love-in the social exchanges which reveal and develop sensibility in human 
affairs. If religion and the arts are founded on right relations of man-to-nature, these are 
founded on right relations of man-to-man. 

Apologists of industrialism are even inclined to admit that its actual processes may have 
upon its victims the spiritual effects just described. But they think that all can be made right by 
extraordinary educational efforts, by all sorts of cultural institutions and endowments. They 
would cure the poverty of the contemporary spirit by hiring experts to instruct it in spite of itself 
in the historic culture. But salvation is hardly to be encountered on that road. The trouble with 
the life-pattern is to be located at its economic base, and we cannot rebuild it by pouring in soft 
materials from the top. The young men and women in colleges, for example, if they are already 
placed in a false way of life, cannot make more than an inconsequential acquaintance with the 
arts and humanities transmitted to them. Or else the understanding of these arts and 
humanities will but make them the more wretched in their own destitution. 

The "Humanists" are too abstract. Humanism, properly speaking, is not an abstract system, 
but a culture, the whole way in which we live, act, think, and feel. It is a kind of imaginatively 
balanced life lived out in a definite social tradition. And, in the concrete, we believe that this, the 
genuine humanism, was rooted in the agrarian life of the older South and of other parts of the 
country that shared in such a tradition. It was not an abstract moral "check" derived from the 
classics-it was not soft material poured in from the top. It was deeply founded in the way of life 
itself-in its tables, chairs, portraits, festivals, laws, marriage customs. We cannot recover our 
native humanism by adopting some standard of taste that is critical enough to question the 
contemporary arts but not critical enough to question the social and economic life which is their 
ground. 

The tempo of the industrial life is fast, but that is not the worst of it; it is accelerating. The 
ideal is not merely some set form of industrialism, with so many stable industries, but industrial 
progress, or an incessant extension of industrialization. It never proposes a specific goal; it 
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initiates the infinite series. We have not merely capitalized certain industries; we have 
capitalized the laboratories and inventors, and undertaken to employ all the labor-saving 
devices that come out of them. But a fresh labor-saving device introduced into an industry does 
not emancipate the laborers in that industry so much as it evicts them. Applied at the expense of 
agriculture, for example, the new processes have reduced the part of the population supporting 
itself upon the soil to a smaller and smaller fraction. Of course no single labor-saving process is 
fatal; it brings on a period of unemployed labor and unemployed capital, but soon a new 
industry is devised which will put them both to work again, and a new commodity is thrown 
upon the market. The laborers were sufficiently embarrassed in the meantime, but, according to 
the theory, they will eventually be taken care of. It is now the public which is embarrassed; it 
feels obligated to purchase a commodity for which it had expressed no desire, but it is invited to 
make its budget equal to the strain. All might yet be well, and stability and comfort might again 
obtain, but for this: partly because of industrial ambitions and partly because the repressed 
creative impulse must break out somewhere, there will be a stream of further labor-saving 
devices in all industries, and the cycle will have to be repeated over and over. The result is an 
increasing disadjustment and instability. 

It is an inevitable consequence of industrial progress that production greatly outruns the 
rate of natural consumption. To overcome the disparity, the producers, disguised as the pure 
idealists of progress, must coerce and wheedle the public into being loyal and steady consumers, 
in order to keep the machines running. So the rise of modern advertising-along with its twin, 
personal salesmanship-is the most significant development of our industrialism. Advertising 
means to persuade the consumers to want exactly what the applied sciences are able to furnish 
them. It consults the happiness of the consumer no more than it consulted the happiness of the 
laborer. It is the great effort of a false economy of life to approve itself. But its task grows more 
difficult even day. 

It is strange, of course, that a majority of men anywhere could ever as with one mind 
become enamored of industrialism: a system that has so little regard for individual wants. There 
is evidently a kind of thinking that rejoices in setting up a social objective which has no relation 
to the individual. Men are prepared to sacrifice their private dignity and happiness to an 
abstract social ideal, and without asking whether the social ideal produces the welfare of any 
individual man whatsoever. But this is absurd. The responsibility of men is for their own welfare 
and that of their neighbors; not for the hypothetical welfare of some fabulous creature called 
society. 

Opposed to the industrial society is the agrarian, which does not stand in particular need of 
definition. An agrarian society is hardly one that has no use at all for industries, for professional 
vocations, for scholars and artists, and for the life of cities. Technically, perhaps, an agrarian 
society is one in which agriculture is the leading vocation, whether for wealth, for pleasure, or 
for prestige-a form of labor that is pursued with intelligence and leisure, and that becomes the 
model to which the other forms approach as well as they may. But an agrarian regime will be 
secured readily enough where the superfluous industries are not allowed to rise against it. The 
theory of agrarianism is that the culture of the soil is the best and most sensitive of vocations, 
and that therefore it should have the economic preference and enlist the maximum number of 
workers. 

These principles do not intend to be very specific in proposing any practical measures. How 
may the little agrarian community resist the Chamber of Commerce of its county seat, which is 
always trying to import some foreign industry that cannot be assimilated to the life-pattern of 
the community? Just what must the Southern leaders do to defend the traditional Southern life? 
How may the Southern and the Western agrarians unite for effective action? Should the agrarian 
forces try to capture the Democratic party, which historically is so closely affiliated with the 
defense of individualism, the small community, the state, the South? Or must the agrarians-even 
the Southern ones-abandon the Democratic party to its fate and try a new one? What legislation 
could most profitably be championed by the powerful agrarians in the Senate of the United 
States? What anti-industrial measures might promise to stop the advances of industrialism, or 
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even undo some of them, with the least harm to those concerned? What policy should be 
pursued by the educators who have a tradition at heart? These and many other questions are of 
the greatest importance, but they cannot be answered here. 

For, in conclusion, this much is clear: If a community, or a section, or a race, or an age, is 
groaning under industrialism, and well aware that it is an evil dispensation, it must find the way 
to throw it off. To think that this cannot be done is pusillanimous. And if the whole community, 
section, race, or age thinks it cannot be done, then it has simply lost its political genius and 
doomed itself to impotence.  
 

   
 

 We must remember who we are and what we must be about:  
The SCV Challenge by Lt. Gen. S. D. Lee 

  

To you, Sons of Confederate Veterans, we will 
commit the vindication of the cause for which we 
fought.  To your strength will be given the 
defense of the Confederate soldier’s good name, 
the guardianship of his history, the emulation of 
his virtues, the perpetuation of those principles 
which he loved and which you love also, and 
those ideals which made him glorious and which 
you also cherish. Remember, it is your duty to 
see that the true history of the South is 
presented to future generations. 
  

***** 

 Chaplain’s Handbook 
  Sesquicentennial Edition 

Sons of Confederate Veterans  
  

This is an enlarged Sesquicentennial Edition of the Chaplain’s Handbook.   It is enlarged from 

131 pages to 165 pages. A chapter has been added on the topic, SCV Chaplains Should be 

Gentlemen; there has also been added a third burial service, The Order for the Burial of the Dead 

of the Protestant Episcopal Church in the Confederate States of America; a chapter on Praying 
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in Public has been added; and a chapter on Prayer Suggestions for Public Use.  All the other 

chapters remain the same. 
 

Hopefully, those using the handbook will find it even more useful than before.  There is the same 

cloth cover, acid free paper for longevity, sewn signatures, etc.  
 

The retail price is being kept to a minimum of $12, which is very low for a hardback quality 

publication.  Contact SCV headquarters or biblicalandsouthernstudies.com for a copy. 

 

 

 


