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Quote from a Confederate Chaplain 

 

 “I am here, because I believe that defensive war is justifiable. Nothing can be plainer 
than that war in itself is unnatural, and would never come to pass, if all men should 
observe the law that bids them love others, as they love themselves. But when my fellow 
man so far forgets this law, as to assail my personal rights, my property or my friends, 
the same law which binds me to love him, requires me to compel him if in my power to 
respect all my rights. The present war is on our part, emphatically a war of defense; and 
would not lose its defensive character, even if in prosecuting it, we should find it 
necessary to advance into the very midst of the enemy‟s territory.”  
 

Chaplain William F. F. Broaddus 
Post Chaplain, Charlottesville, Virginia 

 

     
 

Editorial 
  

Fellow Compatriots in the Chaplains‟ Corps and Friends: 
 

The month of April 1865, 150 years ago, brought forth the spring flowers and the 
final bloodshed of Southern manhood after the relentless years of defending homes and 
the Constitution against the bandits from the North that disregarded the rights of States. 
The firebugs, fratricidal killers and thieves were having their way, but now, after so long 
a time, they await the Judgment of God almighty. The Lord will have the final act!  

The noble Confederacy was running on empty, but still pressed on as soldiers 
chewed on leather or ate raw fatback to kill hunger pains. At this point the Confederacy 
had perhaps 100,000 effective soldiers and their enemy had close to 1,000,000 men in 
arms. 

Richmond was evacuated by the Confederate government. The Confederacy 
abandoned the Petersburg lines. A messenger entered St. Paul‟s Protestant Episcopal 
Church on Sunday, April 2, as the minister gave the prayer for the President of the 
Confederates States. President Davis left quietly and returned to his office to hear the 
news of Petersburg. The president had already sent his family away. Davis and most of 
his Cabinet, along with governmental papers, left on a special train for Danville, 
Virginia. As news spread that day in the Capital of the Confederacy citizens were 
weeping, refugees were fleeing, military stores were burning, panic was raging and fire 
spread rapidly. 

Lincoln, the father of the pagan concept of total war in this hemisphere, and the 
greatest destroyer of human life in American history, left Washington to gloat over 
Petersburg. The Republic and her Constitution had been gutted, and all citizens would 
here-to-for be put in a form of political slavery. This Arsonist who greatly rewarded 
Sherman, Sheridan and the many others of his ilk was rejoicing as he penned, “the 
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nation‟s grateful thanks for this additional, and magnificent success.” From 1861 to 
1865, 620,000 people died and their blood leeched or was leeching into the Southern 
earth as a result of Lincoln‟s policies. This was the month that he who lived by the gun 
perished by the gun as Lincoln was critically wounded at Ford‟s Theatre. 

Richmond and Petersburg were occupied by the enemy. Lee and his band of 
defenders were headed toward Lynchburg. They encountered the enemy at Sayler‟s 
Creek. Then they pressed through Farmville and reached Appomattox for the final fight 
and the stacking of arms. An agreement was signed at the McLean House but the terms 
were never fulfilled by the Federals. 

 

“As I recall the magnificent valor of those half-fed, half-clad legions of the 
Confederacy, the thought comes: „But after all they failed. The Confederacy fell. The 
banner of the Southern Cross sank to earth to rise no more. All the courage and the 
constancy of those heroic souls could not, or, at any rate, did not, bring success…. 

But was it in vain? I do not believe it. It is true that their flashing bayonets did 
not establish the new Confederacy…. But it is not true that those gallant Southrons 
suffered and died in vain. No brave battle fought for truth and right was ever in 
vain! The truth survives, though the soldier of the truth perishes…. Death was not 
too high a price to pay for the exhibition to the world of such heroism as theirs. That 
cannot die. It shines as the stars with a deathless light above the sordid and selfish 
aims of men. It will inspire generations to come with noble ideals of unselfish living. 
It is a new example of the profound words of Jesus: „He that loseth his life shall find 
it‟” [Randolph H. McKim, A Soldier‟s Recollections, 333]. 
 

President Jefferson Davis declared, “Nothing fills me with deeper sadness than to see a 
Southerner apologizing for the defense we made of our inheritance.” Amen! “Martyrs 
owe no apologies to tyrants,” said B. H. Hill. 

After this came “the beginning of sorrows” as Reconstruction was instituted, turning 
the South into a giant concentration camp. Thomas Nelson Page called it 
“reconstruction—war‟s bastard offspring.” Perhaps a better word for this Federal activity 
would be “Deconstruction.” A Tennessee representative gave the following definition: 
“Reconstruction was … an artificial fog, behind which the „master minds‟ staged a 
revolution that changed America from a democracy to a plutocracy of ever-growing 
magnitude,” declared Rep. B. Carroll Reece. Now it is those with money and connections 
who get their way by donating or bribing a particular party or government entity. Those 
with the money can work the system. Those with access to money get the lawyers with 
connections and on and on one could go.  Out of that horror of great darkness the heroic 
soul of Robert Edward Lee cried aloud in agony: “Had I foreseen these results of 
subjugation (Reconstruction), I would have preferred to die at Appomattox with my 
brave men, my sword in this right hand” [McKim, 313]. 

“And so I saw the wicked buried, who had come and gone from the place of the 
holy, and they were forgotten in the city where they had so done: this is also vanity. 
Because sentence against an evil work is not executed speedily, therefore the heart of 
the sons of men is fully set in them to do evil. Though a sinner do evil an hundred times, 
and his days be prolonged, yet surely I know that it shall be well with them that fear 
God, which fear before him: But it shall not be well with the wicked, neither shall he 
prolong his days, which are as a shadow; because he feareth not before God” (Eccl. 
8:10-13). In these verses Solomon deals with the end of the righteous in comparison to 
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the unrighteous. He saw wicked men at death and how in life they had covered their 
sinfulness with a cloak of religious hypocrisy (v. 10). These manipulators died, and their 
hypocrisies were not remembered. Some of the wicked are turned into saviors, as was 
Lincoln. Wicked men take advantage of God‟s delay of judgment and think God has 
forgotten or let them off the hook (v. 11). Men whose hearts are set on evil do not 
consider judgment a reality. The post-Lincoln America is now starting to smart under 
the judgment of God as the nation begins its final disintegration. “The mills of God‟s 
justice grand slowly, but surely.” Verses 12 and 13 affirm that judgment will come and 
justice will ultimately be done. Those who fear God will be blessed, but those who do not 
shall be judged. The Bible declares that “the race is not to the swift, nor the battle to the 
strong” (Eccl. 9:11). This reverses the natural understanding of events. One is reminded 
of the passage, “There is no king saved by the multitude of an host: a mighty man is not 
delivered by much strength” (Ps. 33:16). Ultimately with the Lord there is not only the 
physical but also the spiritual —“Behold the eye of the LORD is upon them that fear him, 
upon them that hope in his mercy; to deliver their soul from death, and to keep them 
alive in famine. Our soul waiteth for the LORD: he is our help and our shield” (Ps. 
33:18-20). Believe it or not, the final results of the War against Southern Independence 
will be settled in the courts of the Lord, but the nation of 1861 would not recognize the 
nation of 2015 with perverts having the upper hand and the political derelicts doing 
their bidding. God has given them up “to uncleanness,” “unto vile affections,” and has 
given “them over to a reprobate mind” (Rom. 1:24, 26, 28). No they do not want to 
retain God in their knowledge. This is why God gave them over to reprobation of mind 
(a mind abandoned by God) to do what should not be done by God‟s law (Rom. 1:28). 
God has decreed that those who practice such evil deserve death or eternal damnation 
(Rom. 1:32). 

Perhaps we should take the following verse to heart—“Ye did run well; who did 
hinder you that ye should not obey the truth…. A little leaven leaventh the whole lump” 
(Gal. 5:7, 9)? 

 

Please consider ConfederateChaplain.com & Chaplain-in-Chief.com 
 

     
 

This issue contains our Chaplain-in-Chief‟s introductory message to the reader 
regarding the Chaplain‟s Conference. Consider his information on two events which are 
coming. You will also find our Chaplain-in-Chief‟s treatment of April Confederate 
History Month as he writes of Historical Heights. This is a very useful article. Your 
editor has provided a biographical sketch of Chaplain William F. F. Broaddus, Part I, 
dealing with his life before the war. Next we have our assistant editor Mark Evans‟ 
article titled: Fanaticism, Atheism, and Faith, which deals with the great work of our 
Lord in the ANV. This issue as usual includes A Confederate Sermon, submitted by 
Chaplain Kenneth Studdard, by Rev. William F. Broaddus, on In Camp. Our Book 
Review is of Lincoln Unmasked, by Thomas J. DiLorenzo, and it is reviewed by the 
editor.  
 

Soli Deo Gloria, 

Editor H. Rondel Rumburg 
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[Compatriots, if you know of any members of the Chaplains’ Corps or others who would like to receive 

this e-journal, please let us have their names and e-mail addresses.  Also, feel free to send copies of this 

journal to anyone you think would like to receive it.  If you want to “unsubscribe” please e-mail the 

editor or assistant editor.  Confederately, HRR] 
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THE CHAPLAIN-IN-CHIEF'S MESSAGE 

 

Dear fellow Chaplains and Friends of the Corps: 
 

The SCV Chaplains' Conference is scheduled for June 18-19, 2015 at the 
Providence Baptist Church, 1441 Erickson Avenue, Harrisonburg, Virginia. Pastor 
Lloyd Sprinkle is our host pastor. We thank Pastor Sprinkle and his lovely wife 
Jacqueline for their willingness to help in this way. The Providence Church is an 
excellent facility for the Conference.  

 

The Chaplains' Conference will feature five inspirational worship services including 
old fashioned congregational singing, special music, prayer, and a featured sermon. In 
addition there will be times for fellowship and "browsing" the many display tables in the 
fellowship area (be sure to bring discretionary funds; you will want to take something 
home). Refreshments and lunch will be served for the Friday Conference day.  

 

The schedule and speakers are noted below: 
 

Worship Leaders 
 

Pastor and Chaplain Lloyd Sprinkle, Host Pastor 
Dr. Ray L. Parker, Chaplain-in-Chief, MC 

Past Chaplain-in-Chief Dr. Cecil Fayard, Song Leader 
Jacqueline Sprinkle, Pianist 

 

Special Music 
Jacqueline Sprinkle 

Miriam Clark 
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Ruth Parker 
 

The schedule (Eastern Time Zone) for the Conference is: 
 

Thursday, June 18 
 

7:00 PM WORSHIP CELEBRATION 
Pastor John Weaver, Preacher 
8:15 PM Fellowship and Browsing 

 

Friday, June 19 
 

9:00 AM WORSHIP CELEBRATION 
Pastor and Chaplain Lloyd Sprinkle, Preacher 

10:15 AM Fellowship and Browsing 
 

10:45 AM WORSHIP CELEBRATION 
Past Chaplain-in-Chief Charles Baker, Preacher 

11:45 AM Lunch and Browsing 
 

1:00 PM WORSHIP CELEBRATION 
Past Chaplain-in-Chief Ron Rumburg, Preacher 

2:15 PM Fellowship and Browsing 
 

2:30 PM WORSHIP CELEBRATION 
Past Chaplain-in-Chief Mark Evans, Preacher 

3:30 PM Fellowship and Browsing 
 

I hope you are making your plans now to attend these two inspirational, 
motivational days in the Old Dominion.  

 

Let me also mention the 120th National Reunion Sons of Confederate 
Veterans in Richmond, Virginia, July 14-19. Check out details at this link: 

 

 http://www.jebstuartcamp.org/jebstuartcamp.org/2015reunion/ 
 

 Two special opportunities at the Richmond National Reunion are: 
 

Thursday, July 16 
 

7:00 AM - Chaplains' Breakfast (Parlors C & D) 
 

Friday, July 17 
 

2:30 PM - Memorial Service (Location to be determined) 
 

 Be sure to note these dates and times. I will look forward to seeing you at the 
Chaplains' Conference in June and in the Capital of the Confederacy in July.  
 

Deo Vindice! 
  
Ray L. Parker 
Chaplain-in-Chief 
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***** 
Chaplain-in-Chief’s Article 

 

Historical Heights 
April is Confederate History Month 

 

Ray L. Parker 
 

 The Apostle Paul made two very interesting statements regarding the historical 
happenings of the Old Testament. First Paul wrote, "For our sakes, no doubt, this is 
written" (I Corinthians 9:10). Later in the same epistle Paul stated, "Now all these things 
happened unto them for ensamples; and they are written for our admonition, upon 
whom the ends of the world are come" (10:11). Paul reminds us that the historical 
narratives of the Old Testament actually happened in time and space. These stories are 
not myth, fiction, fairy tale, fable, or folklore. These stories involve real people and real 
events that actually transpired in the human drama. Paul states that as we study these 
actual happenings we can learn, for as Paul advises, "they are written for our 
admonition."   

This reality, of course, impacts how we read the Old Testament. When we read of 
Adam and Eve in the Garden of Eden, there are lessons for us to learn. One lesson to 
learn, I would imagine, is the importance of obedience to God. It certainly did not go 
well for our first parents when they decided to disobey the Lord. They lost paradise -- 
and humankind has not been in paradise since.  

The Old Testament story of Noah emphasizes the faithfulness of God to His people. 
Noah and his family lived in a godless, pagan culture. This culture became so vile, God 
declared total destruction upon it. Noah, however, "found grace in the eyes of the Lord" 
(Genesis 6:8). Noah, in the face of the impending flood waters of God's judgment, was 
told to build an ark. Noah so trusted the Lord that he did "according to all that God 
commanded him" (vs. 22). Noah built a boat on dry ground because God told him a 
flood was coming. That boat saved Noah and his family when the universal flood 
arrived. For the pagan culture, this event was not so good. "All flesh died that moved 
upon the earth" (7:21).  

Other examples could be given, but perhaps the above illustrates the point: we can 
learn from the events of history. This is a vital truth for followers of Christ, especially as 
we view the happenings of the Old Testament record of God. This is also a vital truth for 
Southerners as we view the brave happenings in the War Against Southern 
Independence (1861-65).  April, Confederate History Month, is an excellent time to 
explore the historical record.  

 

The Historical Drama of the War 
 

It has been said, "They who win the war write the history of the war." This is evident 
as one explores the facts surrounding the South's decision in 1861 for freedom and 
independence. Those who won the war call it a "Civil War." In reality the 1861-65 
struggle was not a civil war. The South had no intention of destroying the Federal 
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Government or annexing the Northern States. With Southern secession the Federal 
Government was still quite well.  With Southern secession the United States of America 
still existed and was not threatened with destruction. The South only asked to be left 
alone. The South did not plan for war but rather for peace, independence, and liberty.  

 

The Historical Untruth About the War 
 

It is said by the victors that the "Civil War" was over slavery. The unrighteous 
Confederates were fighting to "keep their slaves" and the righteous Federals were 
fighting to "free the slaves." Yet, if one actually reads the history of the period, it is noted 
that the Federal Government and its President had no emancipation plan. The best plan 
put forth by Abraham Lincoln at the time was to deport the slaves to another land where 
they could practice freedom. President Lincoln did not believe that the African slaves 
could be integrated into American society. He did not believe that African slaves were 
equal to the white population of the United States. The South was never presented an 
emancipation plan to accept or reject -- no plan was devised for the national problem 
(not Southern problem) of slavery.  

Even during the War the historical facts do not validate that the Federal goal in 
pursuing the conflict was to "free the slaves." West Virginia entered the Union as a slave 
state in 1863. Lincoln's Emancipation Proclamation stated that slaves in states in 
rebellion were free. This was a somewhat worthless gesture. At that point in the War 
Lincoln did not have authority in those areas controlled by the Confederacy. Add to this 
the fact that in those areas in which he did have control, the Emancipation Proclamation 
did not apply. In addition, many Federal troops when confronted by slaves treated them 
as worthless and continue to use them for their labor. The hypocrisy of the story now 
told by the victors is bold indeed. It is vital to allow the historical record to speak for 
itself. Remember, this record is written for our admonition.  

In a recent discussion with a friend I shared that three of my great-great-
grandfathers had fought with Confederate forces in North Carolina. My friend said, 
"Why did your ancestors fight for slavery?" I was glad to share with him that none of my 
ancestors fought for slavery. My ancestors were dirt-farmers from Surry and Yadkin 
Counties in North Carolina. They did not own a slave, did not plan to own a slave, and 
did not fight for anyone else to own a slave. They put on the gray uniform because North 
Carolina was invaded by forces practicing total war. Cities, homes, and churches were 
being burned. The people were being displaced. They marched forward to defend North 
Carolina from this vicious enemy. I then asked my friend, "Would you not have done the 
same for your family, state, and country?"  

 

The Historical Revival During the War 
 

 In a time of struggle, pain, suffering and injustice, people often seek a deeper 
relationship with God. During World War II, for example, the churches in America were 
filled with worshipers. Immediately following the terror attacks at the World Trade 
Center in New York, houses of worship were filled with worshipers. In the War Against 
Southern Independence our Lord did a marvelous work of grace in the Southern camps. 
Thousands of young men professed faith in Jesus Christ and followed Him in baptism. 
Their lives were changed. They pursued holiness.  
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Confederate Chaplain R. A. Wilson wrote of a visit to the Thirty-fifth Alabama 
Regiment: "Gambling once the prevailing vice in the regiment, had given place to the 
reading of God's Word, and oaths and obscene jests to prayer and praise. Said one 
officer to me, 'Almost all of our boys are religious.' Another remarked that he had not 
seen a deck of cards in the regiment for twelve months, and that an oath was seldom 
heard. Even those who have made no profession of religion have become much 
reformed in their habits.  A spirit of religiousness (if you will allow the expression) 
seems to be resting upon everyone" (Christ in the Camp, 620).  

The icon of the Southern cause, General Robert E. Lee, was an example of faith to 
his soldiers. Confederate Chaplain B. T. Lacy said to General Lee, "I think it right that I 
should say to you, general, that the chaplains of this army have a deep interest in your 
welfare, and that some of the most fervent prayers we offer are in your behalf." Lee 
replied to the Chaplain, "Please thank them for that, sir -- I warmly appreciate it. And I 
can only say that I am nothing but a poor sinner, trusting in Christ alone for salvation, 
and need all of the prayers they can offer for me" (Ibid, 50).  

These great historical records are for our admonition. This month, Confederate 
History Month, let us explore and share the truth of the historical narrative. The 
Southern cause has been misrepresented by the military victors of the conflict. It is now 
our responsibility to stand for the truth regarding the South's desire for independence 
and nationhood. As Confederate Chaplain J. C. Grandberry wrote, "How grateful then to 
us should be the story of what divine grace did for those brave men; how it exalted and 
hallowed their character, comforted them amid all their risks and sufferings, inspired 
the dying, whatever may have been the issue of the day, with immortal triumph, and 
continue to be in peace as in war the guide and joy of those whom battle, accident and 
disease have spared" (Ibid, 13-14).    
        

 
 

 

 
 

Chaplain William F. F. Broaddus  
(1801-1876) 

Post Chaplain in Charlottesville, Virginia 
 

By H. Rondel Rumburg 

PART I 
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“The present war is on our part, emphatically a war of defense; and would not lose its defensive 

character, even if in prosecuting it, we should find it necessary to advance into the very midst of 

the enemy‟s territory…. But, more than all other earthly good, I covet for my friends, as well as 

for myself, the privilege of choosing the civil institutions under which we live. To secure this 

privilege I am here; and would regard myself as unfaithful to my country, and my country‟s God, 

if I should for a moment shrink from the just responsibilities of a soldier‟s position.” In Camp, 

by Wm. F.  Broaddus 
 

Before the War 
 

 William Francis Ferguson Broaddus was born in Culpeper County, Virginia, near 

the little village of Woodville, on April 30, 1801. His parents were Thomas Broaddus of 

Caroline and Susannah Ferguson, who had been previously married to a Mr. White. 

Susannah had been widowed and eventually became the wife of Thomas Broaddus. 

There were four children born to bless this union. Susannah had been brought up in the 

Protestant Episcopal Church under the ministry of Rev. John Leland, and it was under 

his ministry that she made a profession of faith in Christ.  

William was the second child in the family. His childhood was normal for his era. 

However, an event occurred in the providence of God that was to have a great impact on 

his life. This event occurred when William was about ten years of age.  That was when he 

was orphaned of his father. This loss would make a big difference in his life. He had to 

grow up rapidly, for his mother‟s care devolved into his hands. This added a great deal of 

responsibility to a young boy who had just lost his father. 

William‟s mother loved the Lord Jesus Christ and tried to teach her children the 

gospel. She did more than teach, for she lived the faith before them. She took the 

admonition to “train up a child in the way he should go” very seriously. Her children 

were introduced to the things of God in a very serious and deliberate fashion. William 

and his other siblings had read with her the Bible. This was their common practice. 

William actually read through God‟s Word several times. The foundation stones were 

being laid in the life of William Broaddus.  The seeds were sown that under the guidance 

of God the Holy Spirit would lead him to renounce his sinfulness and seek the Lord 

Jesus Christ for salvation. At the age of twenty he was regenerated and became a 

member of the earthly body of Christ.  

His early education was from his parents.  William was schooled by his half-

brothers; it was much like a tennis ball, back and forth to them. At least there was 

variety. He also went to school to his own brother Edmund, and then to John P. Walden.  

At the ripe old age of sixteen he began his earthly labors as a schoolmaster with around 

forty students under his care. His desire to teach the young never abated. The Baptist 

Encyclopedia stated that “his mind developed rapidly, and he soon secured and held a 

prominent position among his associates.” 
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Thus young Broaddus taught school and was naturally gifted in doing so. The 

second school in which he taught was at Union Forge in Shenandoah County.  During 

his years as a schoolmaster he seemed to be in his element. When he reached his 

eighteenth year he married Mary Ann Farrar.  The young couple was fond of amusement 

in the form of cards and dancing.  Their favorite game was backgammon. The standard 

for teachers during that era was very high and they were required to set a good public 

example.  William and Mary did attend preaching every Lord‟s Day.  Their area had 

services held by the Baptists, Episcopalians and Lutherans. William‟s mother‟s prayers 

and the gospel seed she had sown in his childhood was owned of the Lord. It was under 

the preaching of Ambrose C. Booton1 that William was called unto salvation at Luray, 

Virginia. After his conversion he followed the Lord in believer‟s baptism. He was 

baptized in Hawksbill Creek. After his conversion he decided, through the advice of 

Deacon Daniel Beaver, to give up his worldly amusements, his violin and his 

backgammon. This renunciation caused Mary to burst into tears. The Lord in his 

graciousness showed Mary mercy through Christ and three years later she became a 

Christian. The week following his baptism, at Bethel Baptist Meeting House on the New 

Market Road, William Broaddus asked Brother Carter permission to say a few words 

after the sermon. Young Broaddus spoke for some fifteen minutes from the text—

“Brethren, my heart‟s desire and prayer to God for Israel is, that they might be saved” 

(Rom. 10:1). This was the first inkling of what was to come from Broaddus in the future. 

Bethel Baptist Church met monthly, and it was the monthly meeting after he spoke 

at the Luray Church that Deacon Beaver brought charges against William Broaddus. The 

charge against him was preaching without a license.  This caught the young man off 

guard since he did not know he had broken any rules. So Brother Beaver immediately 

moved that Broaddus “be forthwith licensed so that the charge could be withdrawn.” 

This was how William F. Broaddus began to preach the glorious gospel of Christ which 

continued to his last days.  

Broaddus was ordained at F. T. Baptist Church2 in 1823, thus becoming its pastor 

and succeeding Lewis Connor in this office.  At that time he was also pastor of Mount 

Salem Baptist Church. “From 1825 he was sent regularly as corresponding messenger 

from the Shiloh to the Ketocton Association.”3 He would preach at church going to and 

                                                 
1 On January 10, 1814, Elder Ambrose Crittendon Booton (Jan. 26. 1789-March 29, 1865) produced 
credentials of his ordination and of his being in regular communion with the Hawksbill Baptist Church, 
gave bond, took the oath of fidelity to the commonwealth, and was licensed to solemnize marriages. 
Booton was pastor of the Hawksbill Old School Baptist Church. 
2 “F. T. Church” was the name of the church in accord with its location on a tract of land in Culpeper now 
Rappahannock County of Francis Thornton and the place was F. T. Valley. 
3 Garnett Ryland, The Baptists of Virginia, 245; Reuben Edward Alley, A History of Baptists in Virginia, 
204. 
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coming back from Associational meetings or wherever a congregation could be gathered. 

Thus he became well known through all that section of country.  

All this travel was a distinct help to his health. Broaddus was small of stature and 

had a tendency to consumption. After a few years of such exertion he was so strong and 

vigorous that his former friends scarcely knew him. As has been noted, teaching was in 

his blood, and it was not long before he was teaching once more along with his regular 

preaching. From the school he taught three young men: Silas Bruce, R. V. and Thaddeus 

Herndon.  They were called to the ministry and became Baptist preachers. Broaddus 

was called to become pastor of Bethel Baptist Church in Frederick County, and 

somewhat later, Long Branch Baptist Church in Fauquier; the former of these two 

churches involved riding thirty-five miles across the Blue Ridge Mountains and the 

Shenandoah River. Yet he kept up his school and rarely missed his preaching 

appointments.  

In 1826, Elder Broaddus attended the General Association in Fredericksburg.  He 

was chosen to preach the introductory sermon and he met for the first time many of the 

Baptist preachers of Tidewater Virginia. Among the elders he met were J. B. Jeter and J. 

B. Taylor. The latter, in a letter dated June 14, 1826, said, “There is a young man named 

Broaddus, who preached this morning, who excels any I ever heard.”  

There was a great and precious revival from the Lord that blessed many of the 

churches at this time. Elder Broaddus had an active part in the preaching during that 

time. Great crowds began to attend the services. The result was numerous conversions 

and baptisms. Preachers from the city churches came to help in the work. At one of 

those services Elder Broaddus felt called upon to caution the people to not give in to 

their emotions. Among those asking for prayer was his own son, about whom he had 

been greatly concerned. His own prudent cautions were forgotten. He broke forth into 

louder expression of his emotions than he had previously expressed. 

Virginia Baptists initiated a program of education in 1830 involving Broaddus. He 

was one of a committee consisting of Edward Baptist, Jeremiah B. Jeter, Henry Keeling 

and James B. Taylor. The aim was the establishment of a seminary.4  

Elder W. F. Broaddus was involved in the controversy over missions that raged 

fiercely for some years in Northern Virginia. He appears to have been the chief figure. 

After the battle over what some called extreme Calvinism, Virginia Baptists became 

concerned over missions. Missionary zeal was awakened by Adoniram Judson‟s appeal 

from India. Some made war against missionary societies, temperance organizations, 

Sunday Schools and efforts to reach the unconverted with the gospel. The Ketocton and 

Columbia Associations had many with what they described as anti-mission views. The 

use that the Lord made of Elder Broaddus in revival had an impact, and some articles of 

his in the Christian Index were greatly used as well. He made known his views on 

                                                 
4
 Alley, 186. 
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missions, which was rejected by the “Black Rock” section. William Gilmore, the pastor of 

the Baptist church in Upperville, became an opponent of Broaddus. At a meeting of the 

Ketocton Association at Ebenezer Baptist Church in 1832, resolutions were introduced 

to refuse to seat Elder Broaddus, who had come as a messenger from the Shiloh 

Association. Elder Gilmore drew up an opposing resolution. There followed a lengthy 

discussion and the resolutions were defeated. The next year, however, after a discussion 

lasting two days, the same resolutions carried and Elder Broaddus was refused a seat in 

the body. The very next week at the Columbia Association, at Rock Hill, a neighborhood 

in which Broaddus was not well known, he was again refused a seat by formal 

resolution. Elder Broaddus arose and declared at once that he was going to preach as 

soon as possible on the adjoining hill. The crowd followed and he preached a sermon 

which by God‟s grace melted hearts. Those refusals of these associations resulted in the 

organization of the Salem Union Association. This new association held its first session 

at Upperville on November 9, 1833. Some have said that Elder Broaddus more than 

anyone else was used to break the anti-missionary spirit in Northern Virginia among the 

Baptists.5  

Broaddus the teacher, as well as preacher, gave himself to the instruction of the 

young as he used part of his time and gifts to educate. From 1834 to 1839 he had charge 

of a boarding school in Middleburg. While scholars of both sexes were admitted to the 

school it was not co-educational. There were two large rooms, one occupied by the boys 

and the other by the girls. Elder Broaddus sat between the two rooms and monitored the 

classes. first from one room and then from the other. This school was well attended and 

was high academically.  It was in session most of the year except for a brief vacation in 

the summer.  

During his life at Middleburg, Broaddus had a controversy with Rev. Mr. Slicer, a 

minister of the Potomac District of the Methodist Episcopal Church. The men used their 

sermons to perpetuate the discussion; then it was was carried on through newspapers 

and pamphlets. The debate was not Broaddus‟ choice, because he was a man of peace. 

Rev. Dr. C. C. Bitting suggested that Broaddus be called the “Great Worthy 

Harmonizer.” Both sides of the issue claimed the victory. At the time of the debate, 

Upperville and the surrounding area where the sermons were preached were decidedly 

in the Methodist camp. Later on, Baptists predominated in numbers and influence. It 

was said that the change was a result of the ministry of Elder Broaddus and his sermons 

and writings during the controversy.  

Broaddus spent the decade from 1840 to 1850 in Kentucky, for he lived in 

Lexington, Shelbyville and Versailles. As was customary in his life as a pastor, he also 

had a school. This time one of the reasons for the school venture was caused by financial 

restraints. At Middleburg he was a silent partner in a mercantile business. The business 

                                                 
5 Alley, 204-205. 
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failed, leaving him responsible for the liabilities of the concern. Broaddus went to work 

to try to get out of debt. His Shelbyville school soon helped liquidate his debt.  

While in Kentucky, the wife of his youth, with whom he had passed some thirty 

years of blessed married life, died on September 8, 1850. She bore him six children 

during their marriage. Broaddus married a second time. His second wife was Mrs. Susan 

Burbridge whom he married July 29, 1851. This marriage was of short duration, for she 

died April 21, 1852. Elder Broaddus married a third wife. She was the widow of Dr. 

Christopher Bennett Fleet (of the pharmaceutical Fleet family). She was Dr. Fleet‟s 

second wife, Lucy Ann Semple.  

While still pastoring in Kentucky, Broaddus was active in the controversy with 

Alexander Campbell. The followers of Campbell were fracturing Baptist churches with 

their doctrine. During this time frame, Elder Broaddus returned to Virginia for a visit. 

This journey and visit was lengthy. He wrote a series of letters to the Religious Herald. 

One letter, during this period, he wrote to his nephew, John A. Broadus (same family 

with a different spelling for the last name), encouraging him to accept the chair of 

ancient languages at Georgetown College. John A. Broadus had been proffered that 

position, but did not take it.   

Elder William F. Broaddus pastored a particular church in Kentucky, and they did 

not carry through with a salary. A church spokesman told him they could not promise 

him any definite remuneration for his services. They said their intentions were to do 

their best for him. Broaddus accepted their remarks without any comment. Once the 

service concluded and he was about to leave someone said, “We will see you the third 

Sunday?” That was the next appointment. Mr. Broaddus replied, “I do not know; if I 

have nothing else to do, and if it suits me, I suppose you may look for me, but I could not 

promise definitely.” The members did not grasp what he meant, so he related, “Since 

you cannot promise me any definite salary I thought it was only fair that I should not 

promise you any definite service.” The church saw the point and voted him a regular 

salary. This congregation did not overburden him with salary. He was preaching to four 

churches at that time and together they only paid him $400 a year. The burning of his 

school in Shelbyville led him to return to Virginia.  

More than once Mr. Broaddus engaged in agency work, for which he had special 

gifts. He now advocated the claims of Columbian College and pressed its endowment. 

Dr. George Boardman Taylor described him, as he appeared at this time, as follows:  
 

He was portly in form, but of a corresponding height, with a large but not 

disproportionate head, altogether a figure noble and imposing. His manner was a 

rare combination of the cordial and dignified, and while he was most approachable, 

no one could treat him with undue freedom.... He was extremely social, liking 

specially the company of a few kindred spirits. Himself a capital raconteur, with an 

inexhaustible store of good things, he was none the less a sympathetic listener. Able 
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to discuss abstract questions, and, with clearly cut opinions on many subjects, he 

was most in his element when living issues and practical themes of every-day life 

were considered. Full of innocent peculiarities he was in nothing an extremist.... He 

was a wise counselor, his sentiment being tempered with common sense.  
 

There was an occasion when he was appealed to by a pastor, who was distressed and 

indignant at the ungenerous conduct of one of his members. “You are right, he said; his 

course is not to be admired, but do not make an issue, for after all that conduct is within 

the limits of naked justice, and you cannot get average men to stand against it.” The man 

was disappointed, but afterwards found he had been given excellent advice.  

Many said that Dr. Broaddus was a charming preacher. He had a very deliberate 

manner in the pulpit, for he was solemn and persuasive. He was not a pauper when it 

came to vocabulary, and he seemed to always use the precise word needed. One noted: 

“You felt that he was perfect master of himself and of the situation. Much of his charm 

as a speaker lay in his voice, which was musical, powerful, of a wide range, and under 

perfect control.” He preached with the unction of God the Holy Spirit. Although very 

gifted, he did not depart from the old, old story.  

Broaddus went to Baltimore when the Baptist cause there was at low ebb, and he 

held a protracted meeting. The first night he preached to a very small congregation. He 

said at the close of the service: “People in the city think they can live as they list and not 

go to hell, but I will show to-morrow night that city sinners go to hell as well as country 

folks.” This news spread far and near, thus the next evening the old church building was 

filled. God was pleased to send a gracious revival with an ingathering of fruit, and as a 

result, the Lord‟s work prospered. “Dr. Broaddus‟ sermons ... never wearied the people, 

and were always of moderate length.... He closed his discourses promptly, sometimes 

almost abruptly, even making a point of this.... He had two or three physical 

peculiarities which sometimes occasioned embarrassment to himself and others.”  

The good Dr. Broaddus was not a feline fancier. Actually, the touch or coming into 

close proximity to a cat caused him to feel sickish. Thus he was not considered 

compatible to the little soft critters.  

He liked a good joke and could tell one with utmost seriousness. He had the knack 

of preserving the punch line so as to produce the greatest impact. A minister of the 

former generation conveyed to him the following idea: “I have ever kept in mind, and 

now hand it on for the benefit of my younger brethren, viz.: If you leave a church or field 

be sure to do it in such a way that, in case you ever come back, they will not set the dogs 

on you.” This is good advice!  

He had his own ideas about most subjects. He thought it best to tell bad news 

abruptly and without beating about the bush. He also believed people should be very 

careful about attempting to correct what seemed to be wrong when they did not have all 

the facts. There was a story that he once approached a field of maturing wheat, the gate 
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to that field was wide open, and without hesitation he shut the gate. He quickly saw his 

mistake. Some cattle had entered and were eating the grain. In the mean time the 

farmer was trying to drive the interlopers out. However, when the cattle could not get 

out because of the closed gate they skedaddled in every direction thus trampling down 

the grain. The end result was a field of wheat greatly damaged. The owner was furious 

and profane when he confronted Dr. Broaddus, who had a terrible time trying to pacify 

the fuming farmer.  

In the summer of 1853, he became pastor of the Fredericksburg Baptist Church. The 

congregation was neither large nor wealthy; they were use to having able ministers. 

Broaddus observed that a new place of worship was greatly needed. During his pastorate 

a beautiful sanctuary was constructed.  

Dr. Broaddus conducted a girls‟ school while pastor of the congregation in 

Fredericksburg. The basement of the church was used for classes which he taught. He 

boarded students in his own home. With his ministry, the church came to have a place 

of influence in the community which it had never enjoyed before. Dr. Broaddus was a 

leader in the Goshen Association during these Fredericksburg years. He was also very 

influential in the Virginia Baptist General Association. In 1859. while still pasturing, he 

became an agent for the Southern Baptist Theological Seminary, and this relationship 

continued until the fall of 1860.  
 

 
 

Fanaticism, Atheism, and Faith 
 

Mark W. Evans 
Past Chaplain-in-Chief 

 

     During the War for Southern Independence, The Rev. Dr. William Hoge wrote an 

article for the Central Presbyterian, describing the spiritual fervor of Dixie‟s warriors at 

Fredericksburg, Virginia. He said a preaching service was “so full that it was not without 

difficulty that I made my way to the pulpit; so full that when General Jackson and 

General Paxton came to the door, they modestly retired, least they should displace some 

already within; so full that one of the men aptly compared the close packing to that of 

„herrings in a barrel‟” [Jones, Christ in the Camp, 302, 303].  The preacher recalled, 

“The eyes which looked into mine, waiting for the Gospel of peace, had looked as 

steadfastly into eyes which burned with deadly hate, and upon whatever is terrible in 

war.  The voices which now poured out their strength in singing the songs of „Zion‟ had 

shouted in the charge and the victory.  I thought of their privations and their perils, of 

the cause for which they had suffered, of the service they had rendered the country, the 

Church of God, and whatever I hold personally dear, and what could I do but honor 

them, love them, and count it all joy to serve them in the Gospel” [Jones, 303]?   
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     Another observation moved the preacher‟s heart:  “While preaching to these men 

their earnestness of aspect constantly impressed me; the absence of that rather 

comfortable and well-satisfied air which often pervades our congregations, as if mere 

custom or prospect of entertainment had assembled us.  These men looked as if they 

had come on business, and a very important business; and the preacher could scarcely 

do otherwise than feel that he too, had business of moment there” [Jones, 303]! 

     In conversation with General Jackson, the Lord‟s servant learned that the General 

expected success through two things -- “natural means earnestly used and God‟s 

blessing earnestly sought” [Jones, 304].  Hoge said:  “Fanaticism scorns the use of 

natural means, and presumptuously claims the blessing of God.  Atheism scoffs at the 

blessing of God, and presumptuously depends on mere natural means” [Jones, 304]. 

     The preacher believed that the practice of expecting God‟s blessing while not 

expending the necessary effort was “fanaticism.”  General Jackson not only prayed and 

trusted the Lord, he zealously performed his duties.  Robert L. Dabney, Jackson‟s chief-

of-staff, said:  “My illustrious leader was as laborious as he was trustful; and laborious 

precisely because he was trustful.  Everything that self-sacrificing care, and preparation, 

and forecast, and toil, could do, to prepare and to earn success, he did.  And therefore it 

was, that God, without whom „the watchman waketh but in vain,‟ usually bestowed 

success” [Dabney, Discussions, vol. IV, 443].   

     Hoge also stated that “atheism scoffs at the blessing of God, and presumptuously 

depends on mere natural means.”  Without the Lord‟s blessing, human toil and sacrifice 

ultimately fails. Dabney said of Jackson, “[H]is belief in the superintendence of the 

Almighty was a most strong and living conviction. In every order, or dispatch, 

announcing a victory, he was prompt to ascribe the result to the Lord of Hosts; and 

those simple, emphatic, devout ascriptions were with him no unmeaning formalities” 

[Dabney, 443].  Hoge said, “The profoundest wisdom which is but another name for the 

simplest faith, fixes its humble trust in God‟s promised blessing on the means He 

Himself has put within our reach.  Espousing a righteous cause, it prays for it with 

strong supplication, and works and fights for it with might and main” [Jones, 304, 305]. 

     Confederate Chaplain W. W. Bennett detailed General Jackson‟s campaign in the 

Valley of Virginia:  “In little more than twenty days, he marched over two hundred miles 

through a mountainous region, fought four battles and a number of skirmishes, killed 

and wounded great numbers of the enemy, took 3,000 prisoners and millions of dollars‟ 

worth of stores of all kinds, besides destroying vast quantities; chased Gen. Banks out of 

Virginia and across the Potomac River; and all this with a loss of less than two hundred 

of his own army. When we add to this his subsequent march up the Valley, his strategy 

against Gen. Fremont, and his decisive victory over Gen. Shields, the severest military 

critics must admit that the game of war was never more successful in the hands of any of 



18 

 

the great masters of the dreadful art” [Bennett, The Great Revival in the Southern 

Armies, 156].   

     In the midst of this hard fighting, pausing for a Sabbath Day‟s rest, he wrote a 

General Order to the troops:  “The General Commanding would warmly express to the 

officers and men under his command his joy in their achievements, and his thanks for 

their brilliant gallantry in action, and their patient obedience under the hardships of 

forced marches, often more painful to the brave soldier than the dangers of battle.”  

Speaking of himself and his army, he said:  “But his chief duty today, and that of the 

army, is to recognize devoutly the hand of a protecting Providence in the brilliant 

successes of the last three days, which have given us the result of a great victory without 

great losses, and to make the oblation of our thanks for God for his mercies to us and 

our country in heartfelt acts of religious worship” [Bennett, 156, 157].   

     Like General Stonewall Jackson and our ancestors, we have the privilege of standing 

for Scriptural and historical truth. The Bible reveals the victor:  “No weapon that is 

formed against thee shall prosper; and every tongue that shall rise against thee in 

judgment thou shalt condemn.  This is the heritage of the servants of the Lord, and their 

righteousness is of me, saith the Lord" (Isaiah 54:17).   
 

 
 

A CONFEDERATE SERMON 
Submitted to Chaplain Kenneth Studdard 

 

In Camp 
___ 

 

By Rev. William F. F. Broaddus, D. D. 
 

Here I am, — far away from home, and loving friends, and long-cherished associations: from all 

that makes life dear to me. And why am I here? Was it merely that I might be an actor in scenes 

novel and exciting, that I turned my back on the delights of home, and subjected myself to the 

untold trials and privations of camp-life, and to the fearful dangers of the battlefield? Let me 

consider. If I can satisfy myself that I am right in being here, conscious rectitude will reconcile 

me to my present privations, and nerve my arm for the deadly conflict, whenever I may be called 

to meet it.  
 

1. I am here, because a numerous and powerful enemy has invaded my country, and threatened 

our subjugation. Long had the two sections of this great country lived together in harmony, under 

a “Constitution” framed by men whose wisdom and integrity have seldom been equaled. The 

manufacturing and commercial pursuits of the “North,” and the agricultural habits of the 

“South,” seemed to create a mutual dependence, which by many was supposed to constitute a 

bond of union, too strong to be broken. For many years this bond was held as sacred, and all over 

the land a spirit reigned, ready to respond to the sentiment, “palsied be the tongue that would 

utter the word „disunion.‟” While this harmony, so delightful to remember, continued, the 
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country prospered to a degree which astonished all Europe. But evil counsels at length obtained 

in the heart of the great North, and by steady encroachments, pressed for years, the sacred 

safeguards provided by the Constitution, were, one after another overthrown, and one section of 

the country was found using the power which numerical strength supplied, to oppress the other. 

This brought me here.  
 

2. I am here, because those who once called us friends, now call us mere rebels, and openly 

proclaim their purpose to subjugate us, simply because we claim the right to interpret the 

Constitution for ourselves, they loudly claim the same privileges for themselves. When we found 

that the difference between us and our Northern brethren rendered it impossible that we could 

any longer live peaceably under the same government, we sought by all honorable means to 

secure such a compromise as would make us separate nations, each interested to maintain, with 

regard to the other, the kind of feelings of good neighborship. But our propositions for a 

compromise were treated with scorn and contempt; and we were made to understand, by many 

indirect, but at the same time, practical demonstrations, that we must submit to the will of a 

majority, whether that majority should, conform to the Constitution, or govern its course by its 

own sectional interests, and selfish ambition.  
 

3. I am here, because I believe that defensive war is justifiable. Nothing can be plainer than that 

war in itself is unnatural, and would never come to pass, if all men should observe the law that 

bids them love others, as they love themselves. But when my fellow man so far forgets this law, 

as to assail my personal rights, my property or my friends, the same law which binds me to love 

him, requires me to compel him if in my power to respect all my rights. The present war is on our 

part, emphatically a war of defense; and would not lose its defensive character, even if in 

prosecuting it, we should find it necessary to advance into the very midst of the enemy‟s 

territory. Camp-life has no charms for me; nor would I seek the battlefield, for its own sake. To 

dwell in the midst of my loved ones at home, would be far more agreeable to every feeling of my 

heart, than to encounter either my present or prospective experiences. But, more than all other 

earthly good, I covet for my friends, as well as for myself, the privilege of choosing the civil 

institutions under which we live. To secure this privilege I am here; and would regard myself as 

unfaithful to my country, and my country‟s God, if I should for a moment shrink from the just 

responsibilities of a soldier‟s position.  
 

4. I am here, under a stern sense of duty. I am impressed in some degree (may I be more and 

more so) with the obligations that rest upon me as a soldier. My health must be cared for, my 

morals must be guarded against as the subjective power of evil examples, and all the duties of a 

soldier I must faithfully discharge. I owe all this to myself, to my friends, my country, and my 

God. Determined then, to occupy my place here, with honor to myself, with comfort to my 

friends at home, and with some advantage to my country‟s cause, I cheerfully consent to be a 

soldier — to lead a soldier‟s life — to bear a soldier‟s burdens — to die, if need be, a soldier‟s 

death. God grant that I may never fail of the true soldier‟s spirit!  
 

5. I am here, not knowing what destiny awaits me. Many, (O how many!) through the exposure 

of camp-life, contract diseases, which they would probably have escaped had they remained at 

home; and dying far away from home and friends, now lie buried in a “stranger‟s grave; while 

many others (O how many!) fall in the midst of the dreadful clash of arms, and scarcely find a 

decent burial. And who am I that I should escape from both these contingencies! This thought 

may well awaken emotions in my bosom, which some would consider unmanly. To me they 
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seem rational, and worthy of one who believes himself, as I do, immortal; and I will, therefore, 

strive to cherish them — and yet I desire ever to bear in mind, that everywhere God is with me. 

Putting my trust in Him, if I must fall in this campaign, whether by disease or by violence, may 

those who witness my end, have it in their power to testify to the dear friends that survive me, 

that I “died at my post.” With such feelings and sentiments I am here; and committing myself, 

for time and for eternity, to Him who stands pledged to men and angels, that those who trust in 

Him shall be sustained in their cause, I desire quietly to await whatever His wisdom and 

goodness may appoint. 

_____ 
 

ADDENDUM. 
 

            Soldier! The writer of the above line, who has one son, and several near relatives, and 

many, many dear friends in our armies, would fain put one more thought into your heart: and O 

how it would swell his heart with love to you, and joy in you, if he could learn that upon reading 

the above lines, you should cry out with heartfelt enthusiasm to your comrades around you: — 

            “I am here; and if God spare my life and health, here I intend to be, until my country no 

longer needs the work I am now doing. I did not volunteer for a holyday amusement. I did not 

come to camp seeking ease. I came to aid a good cause in danger, and while the danger 

continues, I will be here. What if others prefer to stay at home, and make money, while I am 

passing through these toils! Will their failure to discharge their duty, excuse me from mine? 

What if, either by the culpable neglect of unworthy officials, or the slender means possessed by 

the Confederate Government, my physical wants have been scantily supplied, and my hardships 

have thereby been increased! Do my sufferings make my country‟s cause less dear to me? Shall I 

desert a cause, for which I have already suffered so many privations? No! no! no! Perish the 

unworthy thought! Come, comrades, here‟s in for the war! I have drawn my sword, and thrown 

away the scabbard; and my sword is not to be laid down, unless wrested from me by the hand 

that is stronger than all, until the nations of the earth (including the proud, boasting North) shall 

confess that we are not “Rebels,” but a nation of freemen, that “know our rights, and knowing, 

dare maintain them.” 

_____ 
 

YOUR SOUL — HOW TO SAVE IT! 
 

BY A MEMBER OF THE CONFEDERATE CONGRESS. 
 

My dear boy, you have a soul. Your soul is in danger. Your soul is worth more than a world. 

Your soul is worth more than ten thousand worlds. If you lose your soul, you lose all. If you lose 

friends, you may get other friends. If you lose your wealth, you may get other wealth. If you lose 

your soul once, it is lost forever. 
 

You may save your soul by coming to Jesus, Jesus died to save you. He died on the cross for 

you, to save you from sin and from hell. 
 

O, will you not come to Him, and trust in Him, and make Him your surety and your friend, and 

live with Him forever? 
 

Heaven is owned by those who love Jesus. If we would live in heaven we must love Jesus. 
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O, begin to love Him now, and love Him on forever. 
 

Do not lose your soul. It is of priceless value. Do not love the world. It will lead you into sin and 

folly, and ruin your soul forever. 
 

Love Jesus, and He will bring you safe to Heaven. 
 

Do you ask, how can I love Jesus? How can you help loving Jesus? He gave His life for you; He 

endured the bitterness of the cross for you; He went to the grave for you; He rose again for you, 

and now He pleads in Heaven for you, that your sins may be pardoned, and your soul saved. 
 

O, love your Jesus now — love Him on forever. Receive Him in your heart, and He will lead you 

to glory. 

 
 
 

  Book Review 

Lincoln Unmasked 
By Thomas J. DiLorenzo 
(c) 206, Crown Forum, 224 pages in hardback 
 

Reviewed by H. Rondel Rumburg  

 

As a boy in school, this reviewer was required to memorize the Gettysburg Address 
and was brainwashed on the alias Honest Abe Lincoln. I was taught that he was a great 
hero. I was taught he was the president, but later I found out he was not the president of 
my people who were loyal Confederates. My heritage was bypassed. This man was 
portrayed as the perfect hero and saviour of America. Thankfully, through years of study 
I discovered just who this man really was and it made me feel like I had been robbed by 
the educational system‟s propaganda. 

One reviewer of Lincoln Unmasked said, “Imagine that one day everything that you 
were taught as a child comes out to be a mirage of the truth. What would you do? 
American children in public schools, including myself, are taught that honest Abe was a 
great man. He freed the slaves and united a nation, right? But what if it wasn‟t so black 
and white? What if history overlooks a lot of the ills of Abraham Lincoln?” 

The first book of DiLorenzo‟s that this reviewer read was called The Real Lincoln. 
The full title of this book, The Real Lincoln: A New Look at Abraham Lincoln, His 
Agenda, and an Unnecessary War provides truth about a mythical person (“Will the 

https://pccapitalist.files.wordpress.com/2011/03/lincoln-unmasked-what-youre-not-supposed-know-about-thomas-dilorenzo-paperback-cover-art.jpg
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real Lincoln please stand up”) whom most people do not really know. Yes, you were 
taught about Abe Lincoln, but what were you taught? Most likely you were treated to a 
dose of mythology in the creation of “the religion according to Lincoln.” The Lord God 
said, “Thou shalt not make unto thee any graven image, or any likeness of anything….” 
God will hold even the Lincoln Cult responsible for idolatry! 

 This book fits nicely with a book printed many years ago which I read, it was called 
The Real Lincoln: From the Testimony of His Contemporaries, by Charles L. C. Minor, 
which was republished by Sprinkle Publications. Thomas J. DiLorenzo has done us a 
great service by giving us Lincoln Unmasked: What You‟re Not Supposed to Know 
About Dishonest Abe. DiLorenzo is professor of economics at Loyola College.  

Thomas J. DiLorenzo dedicated this book to a great Southern gentleman, Mel 
Bradford. When Bradford had been nominated to head the National Endowment for the 
Humanities by President Reagan there was a great furor because he was “anti-Lincoln.” 
The hounds of hell were set loose on the Christian gentleman by the Lincoln Cult. This is 
their treatment of anyone who tells the truth and unmasks the monster. 

Consider the chapter titles of the book Lincoln Unmasked: 
 

1. Challenging the Gatekeepers 
Part I: What You‟re Not Supposed to Know About Lincoln and His War 
2. The Lincoln Myths—Exposed 
3. Fake Lincoln Quotes [Things Lincoln Never said] 
4. The Myth of the Morally Superior “Yankee” [Rewritten history to portray the 
North as benevolent and to demonize the South] 
5. Lincoln‟s Liberian Connection [Lincoln wanted people of color removed from 
America] 
6. An Abolitionist Who Despised Lincoln [People who hated slavery, hated Lincoln!] 
7. The Truth About States‟ Rights 
8. Constitutional Futility 
9. Lincoln‟s Big Lie 
10. A “Great Crime”: The Arrest Warrant for the Chief Justice of the United States 
PART II: Economic Issues You‟re Supposed to Ignore 
11. The Origins of the Republican Party 
12. The Great Railroad Lobbyism 
13. The Great Protectionist 
14. The Great Inflationist 
PART III: The Politics of the Lincoln Cult 
15. Making Cannon Fodder 
16. Lincolnite Totalitarians 
17. Pledging Allegiance to the Omnipotent Lincolnian State 
18. The Lincoln Cult on Imprisoning War Opponents 
APPENDIX: What they Don‟t Want You to Read (I‟m going to have a separate entry 
on this) 
 

DiLorenzo demythologizes ole honest Abe and exposes his dishonesty.  

 Lincoln did not save the union, for he did more than any individual to destroy 
the voluntary union of the Founding Fathers.  

 Lincoln did not want to free the slaves for he did not believe in the equality of 
the races and wanted the Constitution changed to make slavery “irrevocable.”  
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 Lincoln did not care for the Constitution which he endorsed in his speeches 
but constantly trampled in practice.  

 Lincoln was not a great statesman for he actually was a warmonger and a 
manipulator of his own people in the war.  

 Lincoln did not make many of the most relished quotations attributed to him. 
For example the quote that generations of school children have be taught, 
“God must have loved the common people, he made so many of them” is 
false. 

 

This wealthy railroad lawyer and lobbyist was not a poor rail splitter. He supported 
a central bank and a national currency. Why? With an unlimited central bank and 
unbacked national currency government spending could multiply at an unchecked clip. 
The war that Lincoln waged on the South was a good cover for the destruction of the 
Republic of the Founding Fathers. Under his presidency “These United States” became 
“The United States.” DiLorenzo quoted Edmund Wilson “… that one of the most 
important consequences of the war was the establishment of a strong central 
government. In this regard, he considered Lincoln to be connected politically to Lenin 
and Bismarck….” 

Lincoln was not even a Christian, although he was very effective at pretending 
religion and quoting the Bible when it was politically advantageous, and all the while he 
was an agnostic. He destroyed States‟ Rights and thus changed the country.  

I must agree with another reviewer at this point: “The only negative that this book 
has is that it is so short and a quick read.” This is a well written book which pulls the 
cover off of many myths by showing their fallacies. 
 

   
 

 We must remember who we are and what we must be about:  
The SCV Challenge by Lt. Gen. S. D. Lee 

  

To you, Sons of Confederate Veterans, we will 
commit the vindication of the cause for which we 
fought.  To your strength will be given the 
defense of the Confederate soldier’s good name, 
the guardianship of his history, the emulation of 
his virtues, the perpetuation of those principles 
which he loved and which you love also, and 
those ideals which made him glorious and which 
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you also cherish. Remember, it is your duty to 
see that the true history of the South is 
presented to future generations. 
  

***** 

 Chaplain’s Handbook 
  Sesquicentennial Edition 

Sons of Confederate Veterans  
  

This is an enlarged Sesquicentennial Edition of the Chaplain’s Handbook.   It is enlarged from 

131 pages to 165 pages. A chapter has been added on the topic, SCV Chaplains Should be 

Gentlemen; there has also been added a third burial service, The Order for the Burial of the Dead 

of the Protestant Episcopal Church in the Confederate States of America; a chapter on Praying 

in Public has been added; and a chapter on Prayer Suggestions for Public Use.  All the other 

chapters remain the same. 
 

Hopefully, those using the handbook will find it even more useful than before.  There is the same 

cloth cover, acid free paper for longevity, sewn signatures, etc.  
 

The retail price is being kept to a minimum of $12, which is very low for a hardback quality 

publication.  Contact SCV headquarters or biblicalandsouthernstudies.com for a copy. 

 

 

 

 

 

 

 

 

 

 

 


