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“The Southern army … is one which, from its commanding Generals to its lowest 
privates, is pervaded with the sense of dependence upon God. The highest councils of 
its military leaders are opened with prayer for His divine guidance and benediction.” 
 

Words of a Confederate Chaplain who remained with the wounded after Gettysburg 
 

     

 

Editorial 
  

Fellow Compatriots in the Chaplains’ Corps and Friends: 
 

Spring is coming! At least if we are patient. This has been a cold winter 

much like some of those our Confederate ancestors experienced. There is 

another kind of cold that does not go away with the coming of spring. What is 

it? It is the spiritual coldness that seems perpetual these days. What could be 

worse? We are introduced to what is worse in the local church at Laodicea—

The Amen said, I know thy works, that thou art neither cold nor hot: I would 

thou wert cold or hot. So then because thou art lukewarm, and neither cold nor 

hot, I will spue thee out of my mouth (Rev. 3:15-16). Lukewarmness is worse! 

The state of indifference is also known as lukewarmness. Do we care about 

God being honored properly, the Bible being believed properly, or the history 

of our people being preserved properly? Have we become gun shy? Are we 

tired of the conflict? Are we giving up? An old saying divulges that any old 

dead fish can float downstream but it takes effort to swim upstream. There 

was a man described as “fervent in spirit” who “taught diligently the things of 

the Lord” (Acts 18:25). “Fervent” literally means boiling hot and anxious to 

serve God. This should be the way of the child of God. This was on display 

among many of the Confederate Chaplaincy. Many of the chaplains suffered 

greatly in order to minister Christ to the soldiers and as a result some were 

physically impaired for life, while others lost their lives. We must be about our 

Father’s business! 

******* 

The Urge for Acceptance 
 

By Dr. H. Rondel Rumburg 
 

Our Southern people are selling themselves out for an acceptance which shall never 
be realized or given. Even though there are many who are willing to forfeit the honoring 
of their fathers and mothers by renouncing their Confederate ancestors. Some want 
their children to shed their Southern accents and bow to the god on the throne of 
political correctness. As Southern people renounce the Christian faith to be in tune with 
the god of this world they are losing their children to rebellion, sodomy, drugs, 



agnosticism and in turn those children disrespect their compromising parents. The 
South is becoming more like Chicago, New York and Detroit. 

Sin is no longer feared, but being vilified by the masters of the corrupt culture is 
seemingly the primary fear. ―There is no fear of God before their eyes.‖ Are we on the 
verge of God giving us up to uncleanness; God giving us up to vile affections; or God 
giving us over to a reprobate mind (Rom. 1:18-32)? Or are we with Paul the Apostle 
when he said, ―I am not ashamed of the gospel of Christ: for it is the power of God unto 
salvation to every one that believeth…‖ (Rom. 1:16)? 

The South is being vilified and will continue to be vilified, and why is that true? It is 
true because in the eyes of false religion we have been reprobated by the establishment 
which runs all the institutions of society. The Confederate States of America was a 
Christian nation and therefore her history is being rewritten with the pen of distortion 
and depravity. Even so-called Southern historians write books on the subject, but there 
are no chapters on Christianity. If there is a reference to the Christian faith it is with a 
perversion of the truth, and Christians are depicted in the light of hypocrisy. Political 
correctness which is anti-Christian cannot allow a true account of the Christian world-
and-life-view of the South. 

Why is this true? Is it because the Southern people need to be more pleasing to the 
establishment?  Is it because Southern people need to be more media wise?  Is it 
because Southern people have not renounced their ancestors?  Is it because Southern 
people need to be more humble? Would any of this help?  

My distraught, compromising Southern friends, you must abandon your idea of ever 
gaining public acceptance! You never will unless you totally renounce everything and 
convert to newspeak! Why do I say such a thing? The reason lies in the guilt of the 
enemy and the depravity of man. People who have no reverence for God do not 
reverence anyone or anything else. What is the basis of such remarks? I premise this on 
the words of the Eternal Son of God, the Lord Jesus Christ, who is the only way of 
salvation (John 14:6). Jesus had some things to say in John 16:1-4: ―I have spoken unto 
you….‖ He wanted His people to be wise to the world in which they lived. He warned 
that the establishment will put you out of the synagogues or churches and the time will 
come when killing you will seem like doing a public service or doing God a favor. Such 
enemies can justify any of their actions for they believe no absolutes. Jesus noted that 
these things they will do to you ―because they have not known the Father, nor me.‖ 
Those who are not truly regenerate Christians will do this because they do not know by 
experience the grace of God. Neither God the Father, nor God the Son, do they know. 
The Lord warned in advance—―But these things have I told you, that when the time shall 
come, ye may remember that I told you of them.‖ This warning should be sufficient. 

Gould Fletcher‘s article on education in I’ll Take My Stand: The South and the 
Agrarian Tradition, a volume produced by the Agrarian movement, quoted a national 
convention of teachers in the North, who were meeting in Pennsylvania in August of 
1865. These federal educators or change agents for the Northern brand of 
deconstruction declared that the just ended war was ―a war of education and patriotism 
against ignorance and barbarism.‖ This Southerner is shocked when other Southerners 
perpetuate such abolitionist war propaganda and myths as facts of history. Frank 
Lawrence Owsley in the previously mentioned volume stated eloquently:  

 



After the South had been conquered by war and humiliated and impoverished by 
peace, there appeared still to remain something which made the South 
different−something intangible, incomprehensible, in the realm of the spirit. That 
too must be invaded and destroyed; so there commenced a second war of conquest, 
the conquest of the Southern mind, calculated to remake every Southern opinion, to 
impose the Northern way of life and thought upon the South, write ‗error‘ across the 
pages of Southern history which were out of keeping with the Northern legend, and 
set the rising and unborn generations upon stools of everlasting repentance. 

  
This conquest has been going on for 150 years. The Harvard president at the time (1865) 
was anxious for the North to spread its ―knowledge and culture over the regions that sat 
in darkness.‖ This new kind of war aimed to capture Southern children with ―the proper 
education in Northern tradition‖ has been embraced and Southern children have been 
sacrificed to Baal and the voices of their ancestors silenced or reinterpreted. 

The urge to be accepted is going to fail. No one likes one who turns on his own 
people! You need to be sure that you are accepted in the Beloved (Eph. 1:6). 
  

****** 

Readers please be in prayer regarding the upcoming Chaplain’s 

Conference at Providence Baptist Church facility in Harrisonburg, VA. The 

date to put on your calendar is June 19-20. 
 

     
 

Please find in this issue our Chaplain-in-Chief’s message to the reader. Then our Chaplain-

in-Chief gives us a sketch of one of the founders of the Confederacy James Henley 

Thornwell. Your editor has provided an article, which is the third of three in a short series, 

on Lee & Jackson as Fathers—Part III.  John Huffman gives us an excellent article on A 

Lad Cares for His Invalid Mother. This issue as usual includes A Confederate Sermon, 

submitted by Chaplain Kenneth Studdard.  This sermon is by Rev. John Lafayette 

Girardeau on The Discretionary Power of the Church, and this is part one of three. Our 

Book Review is on Jerry Bridges’ book, I Exalt You, O GOD, and is reviewed by your 

editor.  
 

Soli Deo Gloria, 

Editor H. Rondel Rumburg 

  
[Compatriots, if you know of any members of the Chaplains’ Corps or others who would like to receive 

this e-journal, please let us have their names and e-mail addresses.  Also, feel free to send copies of this 

journal to anyone you think would like to receive it.  If you want to ―unsubscribe‖ please e-mail the 

editor or assistant editor.  Confederately, HRR] 
  

     

Contents 
*The Chaplain-in-Chief's Message, Rev. Mark W. Evans 



*James Henley Thornwell, Rev. Mark W. Evans  

*Lee & Jackson as Fathers—Part III, Dr. H. Rondel Rumburg 

*A Lad Cares for His Invalid Mother, John Huffman 

*A Confederate Sermon, Rev. John Lafayette Girardeau.  

*Book Review: I Exalt You, O GOD 
 

     
 

THE CHAPLAIN-IN-CHIEF'S MESSAGE 

 

 

Dear fellow Chaplains and Friends of the Corps: 
 

It is with joy that I announce the time and place of our next Chaplains’ Conference – June 19- 

20, at the Providence Baptist Church, 1441 Erickson Avenue, Harrisonburg, Virginia 22801.  

Pastor Lloyd Sprinkle will be our host pastor.  We sent an email prayer request to you several 

weeks ago requesting prayer for Pastor Sprinkle.  He underwent heart by-pass surgery and is 

recovering well.  We are grateful that he and his wife are willing to host our conference again 

this year.  Pastor Sprinkle publishes such books as Christ in the Camp, The Great Revival in the 

Southern Army, The Life and Times of Lt. General Thomas J. (Stonewall) Jackson, and other 

valuable resources helpful to SCV chaplains (see http://www.sprinklepublications.net). This 

conference provides an opportunity to meet other chaplains, learn from one another, hear 

instructive and edifying messages, and enjoy fellowship with those who appreciate the Cause of 

the South.    
 

In the Lord’s will, we want to begin our conference with a service on Thursday evening and 

continue throughout the day on Friday, concluding around 4:00 p.m. The dates are later than 

usual, but I think it will work okay.  The Sprinkles said, ―Hopefully there will not be snow in 

June.‖  That part of Virginia has been inundated.     
 

Let’s pray for one another, our camp members and families, and for all the leadership within the 

Sons of Confederate Veterans.   
 

Deo Vindice! 
 

Mark W. Evans 

Chaplain-in-Chief 
 

***** 
Chaplain-in-Chief’s Article 

 

James Henley Thornwell 
(1812-1862) 

 

Mark W. Evans 



 

     James Henley Thornwell, theologian and preacher, was an eminent defender of the 
Confederacy.  As a boy, he lost his father and faced poverty along with his godly mother.  
He was pale, sickly, and undersized, but possessed an unquenchable thirst for 
knowledge.  A gifted teacher recognized his genius, and plantation owners agreed to 
provide for his education.  At the age of 16, the scholar overheard his patrons planning 
to train him in the field of law.  The next evening, Mr. W. H. Robbins, a friend and 
benefactor, found a letter under his plate.  The distressed youth wrote:   
 

My Dear Sir:  I have adopted this method of discharging a duty, which I consider 
due to you in common with my other patrons; as I am incapable of speaking to 
you on the delicate subject without tears. The relation which has hitherto 
subsisted between us is now to be dissolved. I would to God that this trying scene 
could have been averted. I would to God that this bitter cup could have passed 
from me. But His will be done. Though your regard for me should vanish like 
smoke, and though you should hereafter treat me with the utmost contempt and 
disdain, yet will I ever love even the very earth on which you tread. 

 

After explaining his procedure for determining his future occupation, he declared, ―In 
conformity to these views, which appear to me correct, I have determined to adopt 
theology as my profession.‖   Mr. Robbins found James weeping in a secluded place in 
his home.  ―Taking his hand, he led him gently back to the supper table, and there 
assured him that he was laboring under a total misapprehension of his views.‖  He said: 
 

[N]othing was further from the hearts of those who had befriended him, than to 
force his inclination in any degree. He would be perfectly free hereafter to choose 
any profession which taste, or prudence, or conscience might suggest; and that he 
would enter upon its pursuits with their good will and blessing [The Life and 
Letters of James Henley Thornwell, pp. 47, 48]. 

 

     When only 18 years old, James applied to the College of South Carolina for entrance 
into the junior class.  The following year he graduated with highest honors.   He next 
studied at Harvard University and finished at the Theological Seminary of Columbia, 
South Carolina. His subsequent labors included service as a professor and as president 
of the College of South Carolina, as pastor of several churches, as a leader in the 
assemblies of his denomination, and as Professor of Theology at the Theological 
Seminary of Columbia.  In his various ministries, he never lost his zeal to proclaim the 
Gospel of Jesus Christ.  He declared:  

 

It is my earnest desire and prayer that those who hear me may be saved. The 
solicitude which I always feel for the young men of my charge is collected to its 
greatest intensity when they are about to be dismissed from the pastoral 
instruction and care. If it could avail, I could weep tears of blood over those who 
have never been persuaded to become reconciled to God … when I reflect that 
they are probably hearing my voice for the last time, I am constrained to cry 
aloud in one final, desperate effort to dispel the enchantment which, if not 
dispelled, must seal them up in death [Douglas Kelly, Preachers with Power, p. 
78]. 

   



     Dr. Thornwell was ill when the War for Southern Independence began, yet he took up 
his pen to defend the cause.  He wrote of South Carolina‘s secession:   
 

She has not renounced, and, if it had been permitted to stand, she never would 
have renounced, the Constitution which our fathers framed. She would have 
stood by it for ever. But, as the North have substantially abolished it, and, taking 
advantage of their numbers, have substituted another in its place, which dooms 
the South to perdition, surely she has a right to say she will enter into no such 
conspiracy. The Government to which she consented was a Government under 
which she might hope to live. The new one presented in its place is one under 
which she can only die. Under these circumstances, we do not see how any man 
can question either the righteousness or the necessity of secession. The South is 
shut up to the duty of rejecting these new terms of union. No people on earth, 
without judicial infatuation, can organize a government to destroy them.  It is too 
much to ask a man to sign his own death-warrant [The Life and Letters of James 
Henley Thornwell, 606]. 

 

     Soon after the Confederacy‘s formation, the Presbyterian Church in the United States 
of America adopted a resolution calling for allegiance to the Federal government.  Forty 
seven presbyteries of the Confederacy departed their denomination and constituted the 
Presbyterian Church in the Confederate States.  The assembly adopted Dr. Thornwell‘s 
defense of the separation.  Dr. Benjamin M. Palmer described the scene as, one by one, 
the delegates signed the document:   
 

We were carried back to those stirring times in Scottish story, when the Solemn 
League and Covenant was spread upon the grave stone in the Grey Friar‘s church-
yard, and Christian heroes pricked their veins, that with the red blood, they might 
sign their allegiance to the kingdom and crown of Jesus Christ, their Lord and 
Head [Ibid, 504]. 

   
    On August 1, 1862, the faithful servant entered eternal glory.  As early as 1850 he had 
discerned the real cause of the fierce conflict.  He wrote:  
 

 
―The parties in this conflict are not merely Abolitionists and Slaveholders; they 
are Atheists, Socialists, Communists, Red Republicans, Jacobins on the one side, 
and the friends of order and regulated freedom on the other.  In one word, the 
world is the battle ground, Christianity and Atheism the combatants, and the 
progress of humanity the stake [The Collected Writings of James Henley 
Thornwell, vol. 4, pp. 405, 406]. 
 

     As Sons of Confederate Veterans we are fighting the same battle.  Our privilege is to 
forward the colors, not with physical weapons, but with spiritual truth.  The Psalmist 
said, ―The words of the Lord are pure words:  as silver tried in a furnace of earth, 
purified seven times.  Thou shalt keep them, O Lord, Thou shalt preserve them from this 
generation for ever‖ (Psalm 12:6, 7). 
 
        

 
 



 

Generals R. E. Lee and “Stonewall” Jackson as Fathers 
 

By Dr. H. Rondel Rumburg 
© 2014 SBSS 

 

Part III 
Jackson the Father 

To bring children up in the nurture and admonition of the Lord a father needs to 

know the Lord. This was true of Thomas J. Jackson. When injured and facing death he 

said: 
 

It has been a valuable and precious experience to me, that I was brought face to face 
with death, and found all was well. In that experience, I learned an important lesson, 
that one who had been the subject of converting grace, and was the child of God, 
could, in the midst of the severest sufferings fix the thoughts upon God and heavenly 
things, and derive great comfort and peace. But that one who had never made his 
peace with God, would be unable to control his mind, under such suffering an in 
such circumstances, so as to understand properly the way of Salvation and repent 
and believe on Christ. I felt that if I had neglected the salvation of my soul before, it 
would have been too late. 
  
Thomas Jonathan Jackson longed for children in God‘s time and under His 

blessing. His life was filled with family sorrows that would have embittered many, but 

these events were used of the Lord to fashion a ―Stonewall‖ Jackson. He believed his 

God was always greater than the difficulties or visitation of sorrows. He had experienced 

the loss of his father and older sister when but a wee fellow, then he was orphaned of his 

beloved mother as a little boy; in his youth he lost his older brother; and he was passed 

around to different relatives for his rearing. Most of his upbringing was at Jackson‘s Mill 

in the home of an unmarried Uncle Cummins Jackson, who at times was of dubious 

behavior. All of this occurred prior to manhood and marriage.  

Every facet of family life was of great concern for Thomas J. Jackson for he had not 

experienced growing up with his parents. The souls of those in his household were of 

primary concern as well as their discipline, behavior, health and education. Since 

Thomas did not have a normal family upbringing he sought to compensate as best he 

could. He was a man devoted to the Lord and conscientious about life. 

Thomas Jackson‘s first marriage was to Eleanor Junkin whose father was a minister 

and president of Washington College. Thomas was growing in the Christian faith when 

they married. Thus in his pursuit of the Christian life he had an invaluable helper in his 

wife. Both of them desired to live for their Lord. He had become a student of the things 

of God when he became a Christian, but ―Ellie,‖ as she was commonly called, helped 



Thomas fill in the gaps in his spiritual lessons on some of the elementary things of God. 

Elizabeth Preston Allan wrote: 
  

Major Jackson found in Eleanor Junkin not only the sweetest woman he had ever 

known, and the most charming and engaging companion, but the highest type of 

Christian, as well. Hers was the stanch, conscientious, God-fearing faith of the old 

Covenanters, sweetened and sunned and blossom covered by a dainty and 

altogether lovely womanliness. 
  

The couple longed to bring glory to God and to receive God‘s blessings upon their home. 

Jackson had never remembered such peace in home life as he now enjoyed for since 

boyhood he had no home under the roof of his parents for they were dead. Ellie helped 

make their lives together one of great joy. Also, Thomas had been so protective of his 

little sister Laura, especially because of their less than normal childhood. Now he 

desired her to come to Christ in salvation, and Ellie joined in his desire. Therefore in 

their prayers and letters they sought her salvation. 

Thomas and Ellie expected a baby in October of 1854. Everything seemed to be 

normal with the pregnancy. Then suddenly something went awry on Sunday, October 

22, 1854, and Ellie died during the birthing of a stillborn infant. Ellie and the stillborn 

child were buried together. The great benefit of family connection was broken after 

fourteen months. Now Thomas Jackson had to face life without the one which some 

said, ―He had loved too much.‖ The first child of this father was dead at birth. 

In a letter to Maggie, Ellie‘s sister and mentor, on February 14, 1855, Thomas wrote:  
 

My dear sister, from my heart I thank God that though He has left me to mourn 

in human desolation He has taken dear Ellie to Himself. I am well assured that He 

left her with us to the latest moment consistent with His glory, hers, yours, and my 

happiness. For no good thing will He withhold from His children.  
 

Thomas was now undergoing a test from his gracious Lord. Here was a trial of his 

fatherhood in its preliminary stage. Daily he visited Ellie and the infant‘s grave. Grief 

was so intense there was a momentary eradication of the distinction between life and 

death. At one moment there was the desire for the one and at another the desire for the 

other. But the fourteen months of life with Ellie had impacted Thomas in so many ways 

that actually helped prepare him for the rest of his life. Maggie would write that it was ―a 

fitting crown to Eleanor‘s short and beautiful life.‖ Finally, the sorrow was eclipsed and 

Major Thomas J. Jackson wrote:  
 

I cannot realize that Ellie is gone; that my wife will no more cheer the rugged 

and dark way of life. The thought rushes in upon me that it is insupportable—

insupportable! But one upward glance of the eye of faith, gives a return that all is 



well, and that I can do all things through Christ that strengtheneth me. Are not His 

promises wide enough? The height and the length the breadth and the depth 

thereof, no mortal man can fully measure or take in.  
 

In the end he found that no matter how great was his sorrow his God was always 

greater. Ellie and the infant were in the hands of the Lord. Jackson would often say, ―We 

could not love an earthly creature too much if we only love God more.‖ 

Some three years after the death of ―Ellie‖ Thomas was to wed again. On July 16, 

1857, Thomas J. Jackson remarried. He married Mary Anna Morrison whose father was 

a minister and founding president of Davidson College. Their first winter together was 

one of continued adjustment and joy. Thomas made a suggestion that they study 

together the Shorter Catechism as a Lord‘s Day activity. This catechism had been an 

integral part of Anna‘s childhood since she had to master it as a part of her Christian 

upbringing. Thomas had not been schooled in the catechism. Thomas believed his 

childhood‘s shortcoming, relative to the catechism, needed to be remedied for he needed 

the information contained therein. He had previously made himself generally 

acquainted with its contents. The very person to be his source of help he believed was 

his beloved wife. Not only did he desire to master it himself, but he felt it necessary to do 

so. Thus Anna was his choice as a teacher. She described the situation: 
 

A few months after our marriage he proposed that we should study together the 

Shorter Catechism as a Sabbath-afternoon exercise, and it was not long until we 

committed it to memory—he reciting it to me with perfect accuracy from beginning 

to end. This he had not been taught in his youth, although he had read it carefully 

before committing himself to Presbyterianism. He considered it a model of sound 

doctrine, as he did also the Confession of Faith; but his chief study was the Bible 

itself, which was truly ―a lamp unto his feet, and a light unto his path.‖ 
 

Not only was Thomas concerned about the education of his wife and himself, he was 

concerned for his household. He catechized a servant child. He sought to help in the 

education of a nephew who lived with them for a while. 

Thomas had the proper order. God‘s Word was his chief study in his life and home 

and then those things which could aid in understanding doctrinal matters and make one 

wise in living in the Lord‘s world. Anna helped her husband in his pursuit of learning 

that he had missed in his childhood.  Their marriage was fulfilling in so many ways.  

Thomas became a father on April 30th, 1858, when a daughter they named Mary 

Graham Jackson was born. The parents sought to honor Anna‘s mother by naming the 

little bundle of joy after her. The elation of the new parents can be seen in their joy of 

spreading the news. Thomas now a father of a living child wrote the following to Anna‘s 

mother: 
 



Dear mother, we have in our home circle a darling little namesake of yours, and she 

is a bright little one, her father being the judge…. I hope it will not be many years 

before our little Mary Graham will be able to send sweet little messages to you all. 
 

The prospects of the happy father are very clear in this letter, and the same was 

manifested in many letters. Thomas was writing to get out the word to those they loved 

and knew wanted to hear their joyous news. 

Another letter which Thomas wrote from the joys of fatherhood was to his sister. 

His excitement seemed so evident that he mixes various events, as if driven by nervous 

excitement, in relaying their good news: 
 

Lexington, Va., March 1, 1858.  

My Dear Sister:  
 

I am very much pressed with business, but I must drop you a line to say that 

yesterday God blessed us with a charming little daughter, and we have named her 

after Mrs. Morrison, Mary Graham. My eyes have been troubling me a great deal 

lately. I regret that you have had so much suffering. It appears to have resembled my 

attack. I am now using glycerin which is the essence of oil. I take it through the 

nostrils for the purpose of curing the inflammation at the entrance of the nasal tubes 

into the mouth, and I find it of great service. God has blessed its use to me. I tried 

caustic or nitrate of silver, but with much less effect. I hope that you will soon be 

well. I ascertained to-day that I can get a copy of ―Silverwood‖ in town, so you may 

expect one when Mr. Chenoweth goes home, if not before. Anna and the little one are 

both doing very well, for which we are very thankful to our heavenly Father. I 

received a letter from Wirt a few days since; his health, I think, is just tolerable from 

what he says. I have been wanting to write to Thomas for some time, and hope to do 

so before long. May the blessings of our heavenly Father rest upon you richly is the 

prayer of your affectionate brother. Anna joins me in love to you and the children. 

Remember me very kindly to Mr. Arnold.  
 

Your brother,  

Thomas.  
 

Thomas began his letter by relating the birth of little Mary and much later in the letter 

he tells Laura that Anna and the little one are doing well for which they were ―very 

thankful to our heavenly Father.‖ He also related that Anna joined in sending her love. 

The new father excitedly jumped from one subject to another in his missive.  

The immense happiness that had engulfed the parents was short lived for little Mary 

became ill. She was showing signs of jaundice. Then in another letter there was an 

explanation of the situation from the father‘s point of view: 



 

Lexington, Va., May 22, 1858.  

My Dear Sister:  
 

Your welcome letter came safely, but finds our little daughter Very ill of jaundice; 

and she may at any hour take her place among the redeemed in Paradise. Anna is 

doing well. My intention has been, and still is, to visit you this summer, but I 

learned a lesson from last summer not to make a promise; for no one can tell 

what a day may bring forth. But I trust that if our little daughter lives that God 

will bless us all in a visit to see you, and all the family. It seems like a long time 

since I was at your house. The children, I suppose, have grown a great deal. Give 

my thanks to my darling little niece for her letter, and tell her I expect to answer 

it in a few days. Give much love to all the children from myself and Anna. She 

joins me in love to you. I received a letter from Wirt this morning, stating that he 

is well, but that he lost his horse by his straying off, and that he wants me to 

forward him one hundred and five dollars New York draft, which I want to try 

and do, though it will cost a premium here.  
 

Your affectionate brother,  

Thomas.  
 

The letter instills in the reader the caution of a father who understood the brevity of life. 

The letter also shows that the Jacksons believed that children that die in infancy go to 

heaven. Although all those born of Adam‘s race inherit a sin nature and all acts of sin are 

performed as a result of that nature there is redemption through Christ Jesus. If infants 

are saved they must to be included in Christ‘s redemption. The Jacksons and most other 

Bible believers think that infants have the benefit of the atonement of God‘s Son. There 

was an acute awareness evident in the letter that they could lose their little Mary 

Graham. She after all was in the hand of God as are all created beings. The infant 

mortality rate of that era was very high. Then five days short of reaching a month old 

little Mary Graham died. A memorial service was conducted on May 26, 1858. The 

parents sorrowed not as others which have no hope, but there was a deep bereavement 

over one that had already come to love so dearly. Their God was greater than any 

circumstance and He was the balm in Gilead to their souls as they comforted each other 

with His Holy Word and rested in the consolation that the God of all the earth does 

right. Thomas sought to console Anna and he pursued that which made for her well 

being.  

The little niece, Anna Grace Arnold, who was a favorite of her uncle, received the 

following letter: 
 

Lexington, Va., June 7, 1858.  



My Dear Little Niece:  
 

Your very interesting letter reached me a short time before your sweet little cousin 

and my little daughter was called from this world of sin to enjoy the heavenly 

happiness of Paradise. She died of jaundice on the 25th of May. Whilst your Aunt 

Anna and myself feel our loss, yet we know that God has taken her away in love. 

Jesus says, ―Suffer little children to come unto me, and forbid them not, for of such 

is the kingdom of heaven.‖ Did you ever think, my dear Grace, that the most persons 

who have died and gone to heaven are little children? Your aunt is doing very well; 

she is out visiting. We hope to go and see you all this summer, but my health is so 

delicate that I am disposed to go North first. I think this will give us more time to 

stay with you. Should we go to see you first I may have to hasten on North without 

staying more than two or three days. I wish you would write to me at once and let 

me know which you would rather I should do. I hope that you have enjoyed your 

school and your vacation both a great deal. Remember your aunt and uncle to your 

father, mother, Thomas and Stark, and accept much love for yourself.  
 

Your affectionate uncle,  

Thomas.  
 

Thomas as a father kissed the hand of providence in the removal of his child whom he 

loved dearly. The Lord does not make any mistakes. Anna wrote of her husband, ―But 

here, as always, religion subdued every murmur. Great as was his love for children, his 

spirit of submission was greater, and even in this bitter disappointment he bowed 

uncomplaining to his Father‘s will.‖ The assurance that all things work together for 

good to them that love God was a reality to the major. Jackson ―always said he preferred 

God‘s will to his own; and his perfect assurance of faith never forsook him, however 

severely it might be tried.‖ 

During the war Thomas tried to stay in touch with Anna and she with him via letter. 

The events of war remind people of the perishable nature of life. Anna lived with her 

parents and family in North Carolina during much of the war except when she travelled 

to be with her husband on rare occasions. War news was the topic of conversation. Anna 

must have been concerned when she read of the loss to overwhelming numbers of her 

husband‘s army at the Battle of Kernstown on March 23, 1862. This battle was not far 

from Winchester. Anna received a short letter on March 24th which was Thomas‘ brief 

explanation of bravery and the repulse due to superior numbers. Thomas made his wife 

aware of the ―Many valuable lives … lost.‖ Then he stated, ―Our God was my shield.‖ 

This was true because their lives were in the Lord‘s hands.  

Sometime after Anna‘s visit to Thomas in Winchester there was news that Anna 

shared with Thomas in a letter, likely the last of March. She had written about her 



sickness. Neither one of them seemed to know the origin at first. Others seemed to have 

noticed, but evidently did not confide their thoughts to Anna. His answer to the news of 

sickness was to write with ―great concern‖ on April 7th; this seemed to evidence that he 

did not know the cause. He challenged Anna in his letter to ―so live that it, and all your 

trials, may be sanctified to your, remembering that ‗our light afflictions … are … for a 

moment‘‖ but they ―‗work out for us a far more exceeding and eternal weight of glory.‘ I 

trust you and all I have in the hands of a kind Providence, knowing that all things work 

together for the good of His people.‖ Thomas had lost Ellie along with the child; then he 

and Anna had lost their first child. He did not take life for granted. Their Mary Graham 

had a very short life. There seemed to be a fear of presuming on God. The Word of God 

was their source and stay. Thus he quoted of two verses: 2 Corinthians 4:17 and Romans 

8:28 which was a part of Thomas‘ consolation to Anna.  

Finally, Thomas was told that he would be a father. The intervening letters were 

very sensitive and scriptural. Then when Thomas knew Anna was overdue he did not 

know if there were complications. A prayerful husband still sought to perform his 

military duties but only the Lord could prevent a repeat of his loss of another wife and 

child. Ellie and the little one had both died. However, he knew they were in the Lord‘s 

hands and all things were working together for good to those who love God. 

Little Julia Laura Jackson was born on the Lord‘s Day just after the worship service, 

November 23, 1862. Thomas was in Virginia when the birth took place doing his duty as 

a soldier. Anna gave birth in North Carolina. Anna‘s sister Harriet was gifted with a 

unique expression of pen. Harriet chose to write the informative letter to Julia‘s father 

as if it were written by little Julia. Therefore, General ―Stonewall‖ Jackson the Defender 

of the Valley received the following precious missive. 
 

My own Dear Father,—As my mother‘s letter has been cut short by my arrival, I 

think it but justice that I should continue it. I know that you are rejoiced to hear of 

my coming, and I hope that God has sent me to radiate your pathway through life. I 

am a very tiny little thing. I weigh only eight and a half pounds, and Aunt Harriet 

says I am the express image of my darling papa … and this greatly delights my 

mother. My aunts both say that I am a little beauty. My hair is dark and long, my 

eyes are blue, my nose straight just like papa‘s, and my complexion not all red like 

most young ladies of my age, but a beautiful blending of the lily and the rose. Now, 

all this would sound very vain if I were older, but I assure you I have not a particle of 

feminine vanity, my only desire in life being to nestle in close to my mamma, to feel 

her soft caressing touch, and to drink in the pearly stream provided by a kind 

Providence for my support. My mother is very comfortable this morning. She is 

anxious to have my name decided upon, and hopes you will write and give me a 

name, with your blessing. We look for my grandmother to-morrow, and expect 

before long a visit from my little cousin, Mary Graham Avery, who is one month my 



senior. I was born on Sunday, just after the morning services at church, but I believe 

my aunt wrote you all about the first day of my life, and this being only the second, 

my history may be comprised in a little space. But my friends, who are about me like 

guardian angels, hope for me a long life of happiness and holiness and a futurity of 

endless bliss.  

Your dear little wee Daughter.  
 

There was a series of these little letters to Thomas from the ―dear little wee daughter‖ 

but this was the only one to survive the war. Once Anna was recovered from the 

childbirth she took her pen and the ―wee one‖ gave up writing for a spell. The new father 

responded to the letter:  
 

Thank sister Harriet very kindly, and give the baby-daughter a shower of kisses 

from her father, and tell her that he loves her better than all the baby – boys in 

the world, and more than all the other babies in the world. 
 

His fatherly assertion was, he loved ―her better than all the baby – boys in the world.‖ 

This was intended to give reassurance to Anna who was afraid that Thomas was 

disappointed at not having a baby boy. Thomas had previous to the childbirth 

mentioned that men had a greater sphere of use and opportunity than women. This is 

why Anna thought him disappointed. But Thomas believed God‘s will was best and that 

meant he needed a little girl. Anna noted that ―… his own will was so entirely in 

subjection to that of his Heavenly Father that he said he preferred having a daughter, 

since God had so ordained it.‖ He would say, ―I fear I am not grateful enough for 

unnumbered blessings.‖  

Anna described how she felt when she first held Julia. ―When she was placed in my 

arms for my first look … my heart was thrilled with delight and thankfulness….‖ That 

which caused the delight was ―seeing every feature of his (Thomas‘) reproduced in her 

tiny face.‖ In the future as this likeness matured often Jackson‘s old soldiers would be 

taken aback and sometimes weep as they saw his likeness in his little girl.  

The new father wrote, ―Oh! how thankful I am to our kind Heavenly Father for 

having spared my precious wife and given us a little daughter! I cannot tell how gratified 

I am….‖ He noted how much he wished to be with his ―two darlings.‖ Thomas‘ 

playfulness broke out through his pen: 
 

Don‘t you wish your husband wouldn‘t claim any part of it, but let you have the sole 

ownership? Don‘t you regard it as the most precious little creature in the world? Do 

not spoil it, and don‘t let anybody tease it. Don‘t permit it to have a bad temper. 

How I would love to see the darling little thing! Give her many kisses for her father. 
 



Not only does his playfulness exude from these words but some concerns are evident as 

well. 

Thomas also mentioned to Harriet in another letter marked: ―Christmas, 1862. 

Yesterday I received the baby‘s letter with its beautiful lock of hair. How I do want to 

see that precious baby! and I do earnestly pray for peace.” Then he remarked, “I 

haven‘t seen my wife since last March, and, never having seen my child, you can imagine 

with what interest I look to North Carolina.‖ Here his disappointment was registered but 

duty required he stay with his command.  

Anna wanted Thomas to give the baby a name, since her mother‘s name had been 

given to their first child that died in infancy. Thomas named her Julia to acknowledge 

his mother. He reasoned, ―My mother was mindful of me when I was a helpless, 

fatherless child, and I wish to commemorate her now.‖ His memories of his mother were 

of necessity as a little boy and of great tenderness because of her love, instruction and 

final goodbye. Her short time with Thomas shows what a tremendous impact a mother 

exerts over a child. He was orphaned as a little lad. And Julia‘s middle name was Laura 

in honor of Thomas‘ sister whom he immediately took under his care when they were 

orphaned.  

Both Anna and Thomas were a bit fretful regarding the future of their child. Thomas 

even reminded Anna, ―Do not set your heart upon her, except as a gift from God. If she 

absorbs too much of our hearts, God may remove her from us.‖ When Julia came down 

with a severe case of chicken pox General Jackson said to Dr. McGuire, his medical 

director, ―I do wish that dear child, if it is God‘s will, to be spared us.‖ About this time 

Jackson was encamped on the Corbin property. He became concerned over Julia‘s 

health when little five years old Janie Corbin came down with scarlet fever in the middle 

of March. The little golden haired child, who would have been about the age of his Mary 

Graham, if she had lived, was suddenly taken away in death. The child had become 

attached to the general and he to her. Jackson was overwhelmed with grief and wept 

sorely. He was in the process of moving his headquarters when this death occurred. 

Having never seen his child, Thomas, the concerned father, asked Anna, ―Does she 

notice and laugh much?‖ He also wondered why Anna did not tell him how much Julia 

looked like her mother. Evidently Thomas had begun to talk out loud or perhaps his 

mind was expressed via phantom speech to Anna and Julia in the mornings and 

evenings. Consider the following account: ―If you could hear me talking to my esposa in 

the mornings and evenings, it would make you laugh, I‘m sure. It is funny the way I talk 

to her when she is hundreds of miles away.‖ He was a loving family oriented individual 

as well as a man of humor. Perhaps he was unlike the man many pictured in their 

minds.  

About this time Thomas became concerned about Anna‘s health so he sent her 

brother Joseph, who was on his staff, to her as his emissary.  
 



I send this note by him, and also send the baby a silk handkerchief. I have thought 

that as it is brightly colored, it might attract her attention. Remember, it is her first 

present from her father, and let me know if she notices it. 
 

Anna said this handkerchief has ―been sacredly preserved as a precious relic.‖ Later 

Thomas received a letter from Anna describing Julia‘s reaction to his gift. The father 

replied that he was ―glad little Julia was pleased with her present, and wish I could have 

seen her laugh.‖ 

Anna‘s health began to improve by the goodness of the Lord. This was a relief to 

Thomas who had often besought the throne of grace for his beloved wife‘s health. He 

noted that he was reminded of human mortality. ―I think that if, when we see ourselves 

in a glass (or mirror) we should consider that all … that is visible must turn to 

corruption and dust,‖ (this harkened back to the passage Thomas had read to Anna the 

day he left Lexington for the war, 2 Corinthians 5:1), ―we would learn more justly to 

appreciate the relative importance of the body that perishes and the soul that is 

immortal.‖ 

Anna‘s verbal depictions of Julia were a boon to her father who had never laid eyes 

on her. These descriptions only intensified his desire to see her for himself and give her 

a loving squeeze. Finally, when things seemed safe and Julia was well over her sick spell, 

Thomas gave Anna the news that she had been waiting to hear. She was being invited to 

make a visit. Thomas, in a letter written on April 18, 1863, told Anna he was looking for 

―my darling and my baby.‖  

The Monday when little Miss Julia Jackson arrived at Guiney‘s Station was a rainy 

day. Her father arrived with many other eager eyes looking on, everyone trying to get a 

glimpse of the babe and mother. Thomas entered the coach with his slicker dripping 

rain. His extremely blue eyes seemed to light up as he greeted his wife and little Julia. 

Mrs. Jackson wrote:  
 

She was at the lovely, smiling age, and, catching his eager look of supreme interest 

in her, she beamed her sweetest and brightest smiles upon him in return, so it 

seemed to be a mutual fascination. He was afraid to take her in his arms, with his 

wet overcoat; but as we drove in a carriage to Mr. Yerby‘s [where he had engaged 

board for us], his face reflected all the delight and happiness that were in his heart, 

and he expressed much surprise and gratification at her size and beauty. Upon our 

arrival at the house he speedily divested himself of his overcoat, and, taking his baby 

in his arms, he caressed her with the tenderest affection, and held her long and 

lovingly.  
 

During this short visit, General Jackson rarely had Julia out of his arms as he carried 

her and amused her in every way his imagination could find.  He would hold her up to a 



mirror and say, ―Now, Miss Jackson, look at yourself!‖ Then he would turn to someone 

in the room and say, ―Isn‘t she a little gem?‖  Those present frequently remarked to him 

that she looked like him, but he would say, ―No, she is too pretty to look like me.‖  

As Julia slept her father would often kneel at her cradle whereupon he would gaze 

into the little face with rapt admiration. Anna often afterward desired that the scene 

could have been captured on canvas. 

Jackson, as a Christian father, did not have any idea of spoiling her or allowing her 

to be spoiled. He sought to teach Julia self-control. His discipline began before she was 

five months old. One day she began to cry to be held as she showed signs of becoming 

spoiled. As soon as she was picked up, she stopped crying. Her father laid her back upon 

the bed, and the crying was renewed with increased volume. Anna desired to stop the 

crying by taking her, but her father exclaimed, ―This will never do.‖ He issued a 

command ―all hands off‖ until that little will was conquered. She lay on the bed kicking 

and screaming, while he stood over her with as much coolness and determination as if 

he were directing a battle. He was true to the name of ―Stonewall‖ even in disciplining 

his baby daughter! When she stopped crying, he would take her up, but if she began to 

cry again, he would lay her back, and this was repeated until she was completely 

conquered and became perfectly quiet in his arms.  

Anna Jackson‘s visit lasted only nine precious days before it was interrupted. The 

morning of April 29th it was cut short. The Jacksons were aroused by a messenger 

reporting that General Early‘s adjutant needed to speak to General Jackson. Jackson 

was told that Hooker was crossing the river. Thomas headed out to prepare a proper 

Confederate reception for Hooker, the invader from Lincoln‘s Army of the Potomac who 

was coming to kill in Virginia. Anna was awaked to the fact that the precious family time 

was over. Little did she realize that never again would her husband and the father of 

their child attend the public worship of the Lord together!  

Thomas was unwilling for his family to remain. They would be exposed to danger if 

they remained with the Yerbys. The capture of his family would unduly play into the 

hands of the enemy. Anna was informed to prepare to leave for Richmond at a moments 

notice. Her husband promised that he would return to see them off providing 

circumstances allowed. Although in the event of providential hindrance, he would send 

Anna‘s brother Joseph to be her escort. After a tender and hasty good-by, he hurried off 

without breakfast. 

Almost as soon as General Jackson left, there was the sound of cannon fire and the 

earth began to tremble, frightening the Yerby and Jackson family. Duty kept Joseph 

Morrison from seeing his sister off and the general sent a most trusted friend in 

Chaplain B. T. Lacy. Anna gave the following description: 
 

My hasty preparations for leaving were hardly completed when Mr. Lacy, the 

chaplain, came with an ambulance, saying he had been sent by General Jackson to 



convey his family to the railroad station as speedily as possible, in order to catch the 

morning train to Richmond. My brother Joseph, seeing General Jackson‘s need of 

his services, had requested that Mr. Lacy should be sent in his stead as my escort. 

He brought a cheerful note from my husband, explaining why he could not leave his 

post, and invoking God‘s care and blessing upon us in our sudden departure, and 

especially was he tender and loving in his mention of the baby.  
 

Now that his family was headed for safety General Jackson concentrated on crushing the 

vicious invader and destroyer of human life and property. 

The Battle of Chancellorsville was the greatest victory for General Jackson as well as 

the last. He was wounded after the great victory of the first day‘s battle. He was 

mistakenly shot by his own men while doing recon after the battle. Sunday morning, 

May 3rd, at first light, Chaplain Lacy reached the field hospital near Wilderness Tavern. 

General Jackson‘s arm had already been removed, and by then he had recovered from 

the effects of the chloroform. Lacy spoke to Jackson in the field hospital. He inquired 

after his general and Christian friend, expressing his deepest regret. Jackson thanked 

him with his usual politeness and then said:  
 

You find me severely wounded, but not unhappy or depressed. I believe that it 

has been done according to the will of God; and I acquiesce entirely in his holy will. 

It may appear strange, but you never saw me more perfectly contented than I am 

today for I am sure that my heavenly Father designs this affliction for my good. I am 

perfectly satisfied that, either in this life, or the life which is to come, I shall discover 

that what is now regarded as a calamity is a blessing. And if it is regarded as a great 

calamity [for surely I shall feel it to be a great inconvenience to be deprived of my 

arm] it will result in a great blessing. I can wait until God in his own time shall make 

known to me the object he has in thus afflicting me. But why should not I rather 

rejoice in it as blessing, and not look upon it as a calamity at all? If it were in my 

power to replace my arm, and to restore myself to perfect health, I would not dare to 

do it, unless I have reason to believe it was the will of God. 
 

Jackson remained at the field hospital until Monday morning, May 4th. General Lee 

then sent word to remove him. This was primarily to prevent the danger of capture. 

Chaplain Lacy woke Jedediah Hotchkiss at an early hour to guide the ambulance 

carrying General Jackson and Colonel Crutchfield to Guiney‘s Station. During Monday‘s 

ride, Jackson met many teamsters with supplies, who, as soon as they heard the 

wounded Jackson was in the ambulance, they yielded the road with tenderness. One 

said, ―I wish it was me, sir.‖  Jackson was uncomplaining in this uncomfortable 

conveyance and was courteous in answer to all inquiries, saying he felt far more 

comfortable than he had a right to expect. But before his journey‘s end his pains became 



exceptionally hard to bear. The Chandler‘s offered a room in their home for the use of 

General Jackson, but Chaplain Lacy decided to use their office building because it was 

not as cramped.  The office building had more room, less traffic and better accessibility 

since no one in the house needed to be disturbed with the constant coming and going of 

care givers and friends.  

After reaching Chandler‘s, Jackson became more restless and doctors found it 

necessary to restrict conversation. Dr. McGuire requested that Chaplain Lacy go to 

General Lee and secure the services of Dr. S. B. Morrison to attend the general‘s bedside. 

Morrison was one of Anna‘s relatives and an old friend, as well as the family physician. 

Lee granted the request and also sent Chaplain Lacy to Jackson with a special message: 

―Give him my affectionate regards, and tell him to make haste and get well, and come 

back to me as soon as he can.  He has lost his left arm; but I have lost my right arm.‖  

Lacy read and prayed daily at 10:00 o‘clock each morning with General Jackson. 

Each day he met the wounded warrior for ―bedside worship.‖  Chaplain Lacy often read 

a chapter from the Book of Psalms as his selection. The chaplain observed that Jackson‘s 

faith was clear. He spoke of perfect willingness to die, but always expected to recover.  

The pain in Jackson‘s side increased.  On Wednesday, May 6th, a cold rain fell.  

Thursday morning, May 7th, General Jackson called for wet towels, not having used 

them at all during the night. At 8:00 o‘clock in the morning, his breathing was labored 

and gasping. Pneumonia had reared its ugly head.  Dr. Morrison reached Jackson that 

evening at 2:00 o‘clock. Lacy, in going for Morrison, had called on General Lee and told 

him Jackson‘s condition was now more threatening. Lee said he was confident God 

would not take Jackson at such a time when his country so much needed him. When 

Morrison and Lacy returned, Mrs. Jackson had arrived from Richmond.   

From Thursday morning, Jackson‘s mind wandered somewhat, and he seemed to be 

in a stupor.  During his wandering, he imagined himself at the head of his troops and 

would forthwith give orders. Several times he asked anxiously about issues of battle. 

Sometimes Jackson visited the throne of grace in prayer. He asked McGuire whether 

persons healed by the Saviour ever suffered from the same disease again. The doctor 

replied that he did not think so. Chaplain Lacy continued to pray in his presence, but he 

was hardly lucid enough to hear it, but the God who hears prayers hears.  

Thomas‘ last connection with his little five and a half month old Julia was her 

appearance at his death-bed. Anna‘s friend, Mrs. Moses D. Hoge of Richmond, came to 

her assistance during this difficult time. She was taking care of Julia while Anna was in 

the sick room. Julia was brought into the room as her father began to lose his earthly 

powers. He however revived a bit when he recognized his little daughter and his 

countenance brightened and he lovingly smiled remarking, ―Little darling, sweet one!‖ 

They sat her beside her father who watched her intently and then closed his eyes as if he 



were praying. Julia seemed to be contented and smiled as long as her father seemed to 

have a connection with her.  

On Sunday May 10th Dr. Morrison spoke to Anna and related that medicine had 

done all it could and Thomas‘ end was near. Thomas had said he was ready to die when 

God willed it, but if he could, he would like a few hours of preparation. Thus his dear 

wife was faithful to the end. Anna told him the doctors thought he would soon be in 

heaven, at first he did not seem to discern her meaning, but upon repeating her words 

he understood; Anna asked him if he was willing for God to do with him according to 

His own will, and then he looked at Anna calmly and intelligently and said, ―Yes, I 

prefer it, I prefer it.‖ Anna mentioned to him that before the day was over he would be 

with the blessed Saviour in His glory. With perfect distinctness and intelligence he said, 

―I will be an infinite gainer to be translated.‖ Anna then asked if it was his wish that she 

should return with their child to her father‘s home in North Carolina.  ―Yes,‖ he said, 

―you have a kind, good father; but no one is so kind and good as your Heavenly Father.‖ 

Thomas J. Jackson was a God-centered Christian man resting in the hands of an 

almighty and gracious God. He was now leaving this earthly realm and thus his family! 

These were the last fatherly instructions. His final earthly words have been 

immortalized, ―Let us cross over the river, and rest under the shade of the trees.‖ And 

―Stonewall‖ Jackson crossed the river of death into Immanuel‘s Land. 
   

Conclusion of Lee and Jackson as Fathers 
 

The Apostle Paul, under inspiration of the Holy Spirit, wrote, ―As ye know how we 

exhorted and comforted and charged every one of you, as a father doth his children, that 

ye would walk worthy of God, who hath called you unto his kingdom and glory‖ (1 Thess. 

2:11-12). Consider, Paul is using an analogy of ―a father‖ relating to his children. 

Exhorting, comforting and charging should be with a heart and mind of a father. This 

indicates that a father is authoritative and affectionate and aware of the sacred nature of 

his task, and ministers should be the same. Paul is telling the Thessalonian believers 

that he was concerned for them as a father is for his children in their total care. A father 

wants his children to walk in a way pleasing to God. This is the same kind of father Lee 

and Jackson proved to be in their relation to their children—authoritative and 

affectionate and aware of the sacred nature of their task. 

The lives of Lee and Jackson were very family oriented as well as being Christ-

centered. Doing that which pleased the Lord was a primary purpose in their desires. One 

died in the post-war era and the other died during the war. 

As has been noted, Lee and Jackson when compared give us many similarities as 

well as contrasts. Lee would live to see some of his grandchildren and Jackson would 

not. Lee would see the loss of an adult child and Jackson would not. Lee was privileged 

to teach and guide his children in adulthood but Jackson would not. Lee lived to see his 



sons established and his daughters became a mainstay of their parents but Jackson 

would not. Lee lived to see the results of his discipline of his children but Jackson would 

not. Lee lived after the war but Jackson did not. 

Lee and Jackson were both loved and respected by their wives. Lee would die before 

his wife and so did Jackson. They cared for their families and instructed them in the 

ways of the Lord as revealed in the Bible. Lee and Jackson loved children and especially 

their own with a Christian father‘s love.  

Lee and Jackson were great in war but even greater in the home. Home and family 

was the place they both desired to be when given their own choice. 
 

 
 

A Lad Cares for His Invalid Mother 
By John Huffman 

[Published by permission of Mighty Men Herald] 
 

What is a gentleman?  The picture of a Christian gentleman has long been absent 
from our modern world.  Let us consider, for a moment, a scene from the boyhood of 
such a true gentleman. 

The sun shone high in the autumn sky as a boy walked home from school.  His head 
was full of his lessons, but he had a polite word for all those whom he passed on the 
street.  Soon, a fellow scholar ran up to catch him and begged the lad to go with him on 
an adventure.  The boy‘s eyes shone at the prospect.  School was out.  The autumn air 
was crisp and inviting, and the smell of ripe apples was in the air.  But then the boy 
remembered.  He had promised his invalid mother that he would take her on a drive.  A 
promise was a promise.  With a smile, he declined his playmate‘s invitation and took the 
solitary path up to the house where he resided. 

 He entered with a cheerful smile and gave his mother a kiss.  The mother did 
not know that her son had just turned down an invitation to play.  He treated her like a 
queen.  He ran to make her tea.  He went out to the back of the house and prepared the 
carriage for an afternoon ride in the country.  In the evening, after the ride was over, the 
boy pulled out one of his books and read to his mother while she sat at the fire.  Our 
little gentleman loved playing as much as any other boy just entering his teenage years.  
But he had learned early in life that true joy came from laying aside his own pleasure for 
the benefit of others. 

 He had always been like this.  Our hero had been born in one of the finest 
mansions in America.  The blood of Scottish kings, English and French knights, and 
colonial statesmen had flowed in his veins.  Yet his family had been reduced to poverty 
due to unforeseen circumstances.  His mother had been left a widow by her husband‘s 
death, and she had been forced to move from the grand mansion to a much smaller 
house in another town. 

His mother having become an invalid, throughout his youth, the boy spent his time 
devotedly caring for his mother.  He read her good books.  He hitched up the family 



vehicle and helped his mother into the carriage to take rides in the country.  His mother 
would say of her son long before his fame, ―He is both son and daughter to me.‖ 

 This gentle spirit continued as he matured.  At the institution of higher learning 
where he was educated, he was loved by all his classmates and professors.  He did not 
receive a single bad mark upon his name.  Yet no one envied him. All seemed to know 
that he was superior to all, yet they loved him anyway. 

 Gentleness was the mark of his life.  The wife of his youth was the wife of his old 
age.  She, like his mother, became an invalid.  He was a tender father to his seven 
children, seeing them through various calamities common to every young life, such as 
the time when one of his young sons accidentally cut off some fingers or when a 
daughter had a severe eye injury.  During his busy life, he was never too busy to read 
with his children.   

He also was diligent in writing letters to his friends and family members.  His 
correspondence would fill volumes, and every letter, whether written to a friend or a 
stranger, was marked with perfect courtesy and genuine interest in the wellbeing of 
others.  His letters were usually signed simply, ―Your obedient servant.‖ 

 He was known for his kindness to children and even to animals.  He once 
stopped in a dangerous place to lift a little bird back into a nest from whence it had 
fallen.  Once he opened his bedroom window in the middle of a rainy night to let in his 
daughter‘s cat.  Children adored him and were always welcome in his presence.  Even in 
old age, he would lay aside his own comfort to let a little boy ride ―horsey‖ on his aged 
knee.  When pressed by the crushing duties of supporting the weight of a nation on his 
shoulders, he took time to talk to three little girls who visited him and brought him a 
basket of eggs, pickles, and garden produce.  He refilled the little girls‘ basket with 
apples from a tree beside him. 

 Yet this man of gentleness and tenderness was esteemed by competent military 
experts, even in his own generation, as the greatest captain of all history.  He hurled 
back no less than five splendidly equipped armies which, in every case, largely 
outnumbered his own.  On several occasions, he offered to lead his own troops 
personally into the thickest of the battle, but his men, who adored their commander, 
would not suffer him to risk his own noble life.  They always promised him that they 
would go forward, facing almost certain death, if only he would go to the rear.  On 
dozens of battlefields, small and great, his men proved their devotion to their 
commander, always inflicting more casualties than they suffered and throwing back 
wave after wave of well-fed and well-equipped troops. 

As the war ground to a close, our hero bore the burden of a people‘s troubles on his 
own manly shoulders and took the odium of defeat upon his own generous head.  When 
successful, he gave the credit to others.  When defeated, he took the blame upon himself. 

During the war, he lost everything but life itself.  He had three family estates 
destroyed by the enemy.  He lost a precious daughter to sickness.  All of his 
grandchildren died of sickness during the war, and his son was severely wounded and 
languished many months in a prison.  At the war‘s end, he passed the remainder of his 
days training young men, in his own words, ―to be good Christians.‖  ―If that were 
accomplished,‖ our hero said, ―I should have nothing more to desire.‖  

When he died, he was the most beloved man in the world.  At the announcement of 
his death, European dignitaries sounded his praises.  Newspapers eulogized him as the 
greatest man of the day. 



Even his enemies adored him.  Before his death, he had once said some kind words 
to a soldier who had fought against him, and he had even given the young man some 
money from his own reduced purse.  This former enemy had then said of our hero, ―He 
is the noblest man that ever lived.‖ 

Yes, I am sure by now that you know his name, for there is no record like that of 
Robert E. Lee in all the annals of Christendom.  The boy who had laid aside his own 
pleasures to serve his widowed and invalid mother, the servant of all, had become, as 
Jesus said, the greatest of all (Mark 10:44).  Where in all the annals of nations and 
empires does history record the life of a man who triumphantly faced defeat and came 
out of his own defeat universally admired?  One admirer remarked that when all that 
was mortal of him was laid to rest, very little was laid away, for that which was immortal 
remained. 

On the Day of Resurrection, when all wrongs are made right and the last shall be 
first, then and only then will Lee have his just and full reward.  A Baptist pastor named 
J. William Jones, who knew Lee intimately in his last years in Lexington, Virginia, said 
of him:  

 ―If I have ever come in contact with a sincere, devout Christian – one who, 
seeing himself to be a sinner, trusted alone in the merits of Christ – who humbly tried to 
walk the path of duty, ‗looking unto Jesus‘ as the author and finisher of his faith – and 
whose piety constantly exhibited itself in his daily life – that man was General Robert E. 
Lee.‖  

  

 
 

A CONFEDERATE SERMON 
Submitted by Chaplain Kenneth Studdard 

John Lafayette Girardeau (1825-98) was a Presbyterian pastor and theologian of great 

ability. His life was devoted to the preaching of the gospel. His heart was deeply moved 

to work among the slaves of his native South Carolina. Prior to the outbreak of the War 

Between the States, he served as pastor of a predominantly black church.  

Girardeau was once called the ―Spurgeon of America,‖ and many were moved by his 

powerful Christ-centered preaching. In Preachers with Power, Douglas Kelly describes 

Girardeau as one who ―had a profound grasp of the reformed faith and was skilled in 

preaching it with unusual power, clarity and unction to the men and women of his own 

culture…not a few observers expressed surprise at the theological nature of his preaching 

to the black slaves.‖  

Girardeau served the Confederate Army as a chaplain of the Twenty-third Regiment of 

the South Carolina Volunteers. Following the war Girardeau continued in the pastorate 

until he was called to the chair of Didactic and Polemic Theology of Columbia 

Theological Seminary. He would continue in that position until retiring due to poor 

health.  



The editor of the Girardeau’s volume of sermons said the following regarding this 

sermon:  ―This is not the most eloquent, but it is the most valuable and the most timely 

sermon in this volume. It was preached before the General Assembly, at St. Louis, May 

20, 1875. The author called it a testimony.‖ 

THE DISCRETIONARY POWER OF THE CHURCH 

Part I 

Matt. xxviii:20. ''Teaching them to observe all things, whatsoever I have 

commanded you."         

There are certain utterances which, though brief, are comprehensive and regulative. They 

enounce principles, or inculcate duties, which involve all minor and dependent ones, and stamp a 

molding influence upon thought and action. Such are those contained in the text. So far as any 

words of the Lord Jesus can derive a peculiar interest from the impressiveness of the 

circumstances in which they were spoken, these possess that quality. They constitute a part of 

what is usually termed the great commission, — that last brief, but affecting and momentous 

charge which Jesus delivered to the apostles and, through them, to the church, while ten thousand 

of His holy ones waited to escort Him to the gates of glory and the mediatorial throne. An 

apostate or declining church may be insensible to their power, but they burn like fire in the 

consciousness of one which is vitalized by the breath of the Holy Ghost. They speak to us this 

day with the same freshness and emphasis with which they fell from the lips of a triumphant 

Savior upon the listening ears of the apostles of His extraordinary call. 

There are two supreme obligations which this final charge of the Lord Jesus lays upon the 

heart of the church. The first is the transcendent duty of universal evangelization. The second is 

the inculcation and maintenance of the truth which Christ, the prophet of the church, has taught, 

and the commands which Christ, the king of the church, has enjoined. The call of the gospel is to 

be addressed to all the sons of men, and when they accept it, and are gathered into the fold of the 

church, she is to teach them all things whatsoever Christ has commanded. There are obviously a 

positive and a negative aspect of this charge to the church, — positive, in that she is directed to 

teach all that Christ has commanded; negative, in that she is implicitly prohibited from teaching 

anything which He has not commanded. The negative duty is a necessary inference from the 

command which enforces the positive. Here, then, we have the principle tinctured with the blood 

of our Puritan, Covenanter and Huguenot forefathers — that what is not commanded, either 

explicitly or implicitly in the Scriptures, is prohibited to the church. She can utter no new 

doctrine, make no new laws, ordain no new forms of government, and invent no new modes of 

worship. This is but a statement of a fundamental principle of Protestantism, contradistinguishing 

it from Rationalism on the one hand and Romanism on the other, — that the Scriptures, as the 

word of Christ, are the complete and ultimate rule of faith and duty. They are complete, since 

they furnish as perfect a provision for the spiritual, as does nature for the physical, wants of man, 

and, therefore, exclude every other rule as unnecessary and superfluous. They are ultimate 

because, being the word of God, they must pronounce infallibly and supremely upon all 

questions relating to religious faith and practice. The duty of the church, consequently, to 

conform herself strictly to the divine word, and her guilt and danger in departing from it would 



seem to be transparently evident. But the clearest principles, through the blindness, fallibility, 

and perverseness of the human mind, frequently prove inoperative in actual experience; and the 

history of the church furnishes lamentable proof that the great, regulative truth of the 

completeness and supremacy of the Scriptures constitutes no exception to this remark. Because 

we are Protestants, and Presbyterian Protestants, because the doctrine of the perfection and 

ultimate authority of the word lies at the root of our system and is embodied in our standards, we 

are not, therefore, free from the peril attending the failure of the church to conform herself in all 

things to the revealed will of Christ, and her tendency to rely upon her own folly instead of His 

wisdom. 

It is designed, in these remarks, to direct attention to the subject of the discretionary 

power of the church; and in the discussion of that question, logical fitness requires that the great 

Protestant principle of the completeness and supremacy of the Scriptures be premised. That 

being admitted, the Rationalist hypothesis of the final authority of reason in matters of religious 

faith and duty, and the Romanist, which affirms the ultimate rule to be the Scriptures and 

tradition, as expounded by an infallible human head of the church, are effectually discharged. To 

establish this fundamental assumption, recourse need be had but to a single short but conclusive 

argument. Those who appeal to the Scriptures as possessing any authority at all must admit them 

to be true. They are a veracious witness.  But they affirm themselves to be inspired: "All 

Scripture is given by inspiration of God;" and as inspired they farther assert that they are a 

complete standard of faith and directory of practice. They claim to be "profitable for doctrine, for 

reproof, for correction, for instruction in righteousness; that the man of God may be perfect, 

thoroughly furnished unto all good works." Either we must deny their truthfulness in this 

instance, or admit it. If we deny it, then their character for veracity breaks down in all respects, in 

accordance with the maxim: "false in one point, false in all." They are suited to be no rule at all. 

If we admit their truthfulness, then, as they declare themselves to be complete, we must believe 

that they are; and so every other rule is excluded, and they stand alone, without a rival, either as a 

co-ordinate or a supplementary standard of faith and duty. 

But, although the Scriptures are the supreme rule, they are not alone the supreme judge of 

faith and practice. The question being as to the final judge whose expositions of the rule are 

ultimate, the answer is given with equal sublimity and accuracy in the Westminster Confession 

of Faith: "The supreme Judge by which all controversies of religion are to be determined, and all 

decrees of councils, opinions of ancient writers, doctrines of men, and private spirits, are to be 

examined, and in whose sentence we are to rest, can be no other but the Holy Spirit speaking in 

the Scripture." From the nature of the case, the only competent judge of a divine rule is a divine 

judge. Let us pause a moment that we may estimate the force of this mighty collocation. The 

grand principle of Protestantism is not that the supreme judge is the Word alone, nor that it is the 

Spirit alone: but that it is — the Word and the Spirit.  This little coupling and, which brings 

together and indissolubly unites the two great terms — the Word, the Spirit, effects the junction 

with a thundering clank which should ring in the ear of the church, and penetrate into her 

innermost heart. The copulative here has a significance akin to that which expresses the 

substantial unity of the three distinct subsistences in the adorable Trinity — the Father, and the 

Son, and the Holy Ghost, one God over all blessed forever. It is like that between justification, 

sanctification, and the personal experience of both, — not the water only, not the blood only, not 

the Spirit only; but the Spirit and the water and the blood, one in the unity of the Word, and one 

in the concrete unity of the believer's experience. God, all-wise, has put together these two terms 

of the grandest of all Protestant canons — the Word and the Spirit, the supreme judge of 



controversies; and what God hath joined together let not man put asunder! Their divorce is sure 

to result in slavery to the letter on the one hand, and on the other, in wild hypotheses as to human 

rights and needless schisms which rend the unity of the church in pieces. 

Neither, then, is the conscience of the individual, nor that of the church in her organic 

capacity, possessed of ultimate authority in matters of faith and duty. Both, in the noble language 

of Luther, himself the intrepid defender of the right of private judgment, in his final reply at the 

Diet of Worms, both are "bound captive by the Scriptures." And, as the Word is interpreted by 

the illumination of the Holy Ghost, human wisdom is to be guided by that infallible authority. In 

the grand words of the same distinguished reformer: "Obedience is to be preferred to the gift of 

miracles, even if we possessed that gift." Yes; the paramount duty of the church is absolute 

conformity to the written Word as it is expounded to faith by the divine Spirit. 

Attention is now invited to a consideration of the theory of the discretionary power of the 

church. Has she any such power? If so, what is it? and how is it limited? 

It is obvious that the root of these questions must be sought in an antecedent one, in 

reference to the very nature of the church herself. She is fundamentally discriminated from all 

other institutes in this respect — that they are natural, and she is supernatural. The state has its 

origin in the facts and relations of nature, and "is designed," as a profound thinker has remarked, 

"to realize the idea of justice." Philanthropic societies have a like foundation and aim to realize 

the idea of benevolence. The church is grounded in the supernatural facts and relations of 

redemption, and is intended to "realize the idea of grace." Her very existence is created by the 

redeeming mission of Christ. She is not, therefore, a society of human beings, as such, but of 

human beings as redeemed. As strictly a redemptive institute she must be supernatural. Her 

origin is supernatural as lying in the mediatorial work of Christ; her existence as historically 

developed is supernatural, as springing from the call of the Holy Ghost; her members are men 

presumed at least to be supernaturally regenerated; and her end is supernatural, as designed to 

illustrate the grace of a redeeming God. It would, consequently, violate all the analogies of the 

case to suppose that she is left to the guidance of a rule of faith and duty which is natural — 

which is dictated by the wisdom of the human intelligence.  Like herself, her fundamental rule 

must be supernatural — it must be a revelation from Him who, as He has redeemed her by His 

blood and called her by His Spirit, alone possesses the authority to give her constitution and the 

power to enforce it. It is barely conceivable that as a regenerated nature is imparted by grace to 

her members, and the promise of illumination is furnished them, she might have been left to the 

guidance of sanctified reason under the direction of the Holy Spirit, without the formal 

instructions of an objective rule of faith and duty, — supernaturally imparted wisdom might have 

been able to frame rules adequate to the wants even of a supernatural society. It might be 

supposed that, as God originally stamped the articles of natural religion upon the reason of man 

and engraved His law upon his conscience. He might have pursued the same course in regard to 

the religion of grace. But this antecedent probability is vacated of force by the consideration that 

while we are, if regenerate, endowed with a reason and conscience supernaturally illuminated, 

we are also still under the partial influence of sinful principles; and in the collision between these 

two antagonistic elements which would emerge upon the presentation of the concrete cases of 

experience, confusion would necessarily characterize our ultimate judgments, and utter 

uncertainty attach to the resulting rule. But the question is settled by fact. God has furnished to 

the church a supernaturally revealed, an external and authoritative rule of faith and duty; and 

allusion has only been made to the antecedent presumption indicated in order to evince the 

necessity for such a standard. As infinite wisdom appointed the external objects of nature, the 



sun, moon, and stars in the heavens above and the visible phenomena of the earth below, fixed 

realities by which the aberrations of perception and the illusions of sense may be corrected, so 

has He set in the supernatural firmament of His Word the great facts and doctrines of redemption 

as unchanging and permanent data, in accordance with which all the deductions of reason and all 

the decisions of conscience, in the domain of religion, are to be tested and regulated. 

Now, as it has pleased God to communicate to the church a supernatural revelation of His 

will, which He intended and has declared to be a complete and supreme rule of faith and life, it 

would seem to be intuitively obvious that her duty is to conform herself implicitly and absolutely 

to it in all things, that she has no discretion but to teach and observe all that Christ has 

commanded, and to teach and observe nothing else. The maxim of Bacon, in regard to the 

relation which man holds to nature as a minister and interpreter, would appear to apply with 

enhanced emphasis to that which the church sustains to the Scriptures. They disclose a new 

world of supersensible and transcendent realities — a supernatural universe. In their light even 

the common obligations and duties of "the law moral" in respect to which the natural reason and 

conscience are, in some measure, competent, to speak, are brought under the molding influence 

of supernatural relations, enforced by supernatural motives and impressed by supernatural 

sanctions. Granting that the church, as renewed and enlightened by the Holy Spirit, is enabled to 

study and apprehend these revealed mysteries, we are compelled to confess that she must ever be 

the learner and servant, and not the law-giver and master. Faith, or what is the same thing, reason 

born again, the supernaturally-imparted organ of perception which adapts her to this system of 

redemptive phenomena, is a confession of her inability to originate anything in such a sphere. It 

can only report what it observes. The church, therefore, can have no opinions and frame no laws 

of her own. The facts, the doctrines which expound the relations of those facts, and the practical 

rules which enforce the duties arising from those relations, are all divinely given. Her whole duty 

lies in believing and obeying. She can create nothing. There is no necessity for it even if she 

could. All that she requires is already provided for her by the wisdom and mercy of her head. She 

is completely equipped for all the exigencies of her life, and for all the ends which her Lord has 

designed her to achieve. The extent of her power is thus easily defined, — it consists in first 

knowing, and then applying, the rule of faith and duty which expresses to her the will of Christ. 

These conclusions are so fair and obvious that one reasoning abstractly could scarcely imagine 

how they may be disputed; and yet the history of the church has, to a great extent, been a record 

of perpetual contradictions of them. How is the amazing fact to be accounted for? Apart from 

that general cause, the corruption of the human heart, which ever tends to mar by its touch every 

perfect work of God, a special explanation is to be found in the assumption that the church is 

invested with a discretionary power which may be legitimately exercised alike in the sphere of 

doctrine, of government, and of worship. Here we lay our finger upon the main secret of the 

church's tendency to degeneracy in these vital concerns. The theory of discretionary power 

constitutes her formal justification of her practical departures from the Word. It appears, in the 

main, to be founded on one or the other, or on a combination of both, of these suppositions — 

namely, that the statements of doctrine in the Scriptures are in the form of concise and 

comprehensive enunciations of principles, which need to be expanded and developed by 

additional deliverances; and that the rules laid down for government and worship are regulative, 

not constitutive — general provisions without the specification of particular modes and minute 

details: and their application to the varying circumstances and multiplied exigencies of the 

church demand from her supplementary legislation in a more specific shape. The church is 

endowed with wisdom for the discharge of these important offices; and so long as she does not 



positively contradict the Word, her exercise of this discretionary power is legitimate. She is not 

to be tied to the letter of Scripture — that would be a bondage inconsistent with the liberty 

wherewith Christ has made her free. She is in some sort His confidential agent, and as such she is 

entitled to use her own judgment. Where the Scriptures are silent she may speak, and whatever 

measure they do not prohibit, and is, to her mind, consistent with their general scope and spirit, 

she is not precluded from adopting. To require her to produce a divine warrant for all that she 

does, is to fetter her freedom and cripple her energies. 

Let us contemplate the operation of this theory of discretionary power in the sphere of 

doctrine. Let us see how, under its influence, the potent key is wielded by the church which 

admits her into 'this grand department of Christ's kingdom. It is in the way of what is termed 

development of doctrine. The idea which is embodied in this high-sounding phraseology is 

somewhat vague and indefinite, as everyone must have felt who has made the attempt to seize it. 

The meaning of the term must, if possible, be settled in order that we may attain some clear 

apprehension of the question before us. Development may be understood to signify the express 

eliciting from anything that which is implicitly contained in it; and that either by a process of 

self-evolution, or by the agency of extraneous forces acting upon it; or, it may be taken to mean 

the unfolding of a series or system by substantive addition and accretion to what previously 

existed, in accordance with an intelligent plan. In this latter case there is no self-evolution; the 

development is effected by successive interpositions of a creative power. There is no eduction of 

what was latent in a thing already existing, but the creation of new things related to those going 

before, not by inherent affinity, but by the unity of an intelligent scheme. This sort of 

development is simply the orderly procedure of intelligence accomplishing results in pursuance 

of a definite plan. It is the development of a scheme, not of the individual things embraced under 

it. When, for example, a certain class of scientific men contend that the Creator brings into being 

new species of vegetables or animals, different from, but related to, those previously existing. He 

only develops His plan; there is no evolution of species into species, but a clear addition at each 

step in the creative process to the numerical sum of distinct beings. 

Let it be observed now that the question is not whether there has been a divine 

development of doctrine by the instrumentality of inspired prophets and apostles. Of course there 

has been. As each dispensation of religion succeeded another, there was an addition of new facts, 

and a fresh development of doctrine.  The Jewish economy was an advance upon the Patriarchal, 

and the Christian upon the Jewish; and this progress of doctrine went on under the immediate 

agency of inspiration until the canon of Scripture was closed. The question is not, whether God 

developed doctrine — that is conceded; but it is, whether the canon of Scripture having been 

closed, the church is clothed with power to continue the development. 

In order to clear our way still farther, let us note the patent distinction which has been 

pressed by orthodox Protestants, and candidly and explicitly stated by rationalist theologians 

themselves — the distinction between a subjective and an objective development of doctrine. 

The former is simply the growth and expansion in the mind itself of its knowledge of the 

doctrines externally given in the Scriptures. It is not a development of Scripture, nor a 

development from Scripture, but a development, as Dr. Rainy has said, up to Scripture, as the 

ultimate standard. It is what every well-instructed Christian understands — the leaving the 

principles of the doctrine of Christ and going on onto perfection. In the case of the church as an 

organized society living on from age to age, it is the progress which she has made in the 

knowledge of Scriptural truth in consequence of her conflicts with error, and the discipline she 

has undergone. The latter — the alleged objective development of doctrine — is the numerical 



increase of the objects of faith, the addition of others to those already externally given in the 

Scriptures; it is the expansion and enlargement of the doctrinal system by substantive accretions 

to the complement of doctrine revealed in the written word. It is this latter view which 

constitutes the very core of the theory of development of doctrine.   

Now, in regard to this theory it deserves, in the first place, to be remarked that its most 

prominent advocates are logically guilty in confounding the two members of the distinction 

which has just been signalized. At one time they argue for what no one denies — the 

development of the knowledge of doctrine, and at another for a very different kind of 

development — that of the doctrinal system of the Scriptures. The confusion is damaging to the 

success of the theory. Let us have one thing or the other. The amalgamation of rationalist and 

evangelical views in the same line of argument is too glaring an incongruity to be overlooked. 

In the second place, the theory involves the inconsistent mixture of the two sorts of 

development to which in the foregoing remarks attention has already been directed, — the one, 

by a process of self-evolution by virtue of inherent tendencies, and the other, by positive 

additions effected by creative power. A patient endeavor to detect the real merits of the theory 

has led us to the opinion that it finds some plausible ground in the following assumptions: First, 

the doctrines of Scripture may be regarded as seminal principles —  germ-truths, which were not 

intended to be complete, but to expand into other and related doctrines by virtue of certain 

tendencies inherent in them; in some such manner as the germ-cells of vegetable or animal 

organisms are developed by a process of growth, or as the rudimentary truths of the human mind 

are unfolded through the progress of intelligence to maturity. Secondly, there may be assumed to 

be a genius or spirit which pervades and characterizes the doctrinal system of the Scriptures — a 

sort of typical, controlling idea, in accordance with which the mind of the church, reflectively 

acting upon the process of evolution as it brings the germinal principles of the divine Word into 

contact with her changing circumstances and her diversified necessities, is enabled to register the 

results of the development in the shape of formulated statements. Substantial additions are thus 

made to the doctrines of Scripture, but the church does not create them. Her intelligence is 

indeed in contact with the developing truth, but only as a concurring and conditioning force. As 

one species of animals, it is said, is evolved into a new and distinct species, so one truth, or 

group of truths, is evolved into a new truth or group of truths. The church simply watches the 

course of this wonderful self-development of doctrine, marks the results and reduces them to 

formal record. Thus the body of doctrine is continually enlarging. Did our limits permit, we think 

it might be shown that these germ-principles of Scripture are hypothetical. The fundamental 

doctrines of the word are developed in it far more fully and systematically than is commonly 

supposed. The great cardinal truths of justification and sanctification, for example, are very 

elaborately and completely expounded with their affiliated doctrines in the epistle to the Romans, 

and that of the priesthood of Christ in the epistle to the Hebrews. As to this genius of Christianity 

which is substituted for the Holy Ghost, what we have to say is, that it usually turns out to be but 

the dominating conception by some individual or party of the contents of Scripture, to which 

they are bent to serve a purpose. We, of all men, have reason to know what this genius of the 

gospel can accomplish, when it holds its light for humanitarian and higher-law developers of the 

Bible. 

But the case, as it has just been stated, is not the case as put by the Romanist defenders of 

this theory themselves. They admit that all the results of this self-evolution are not to be retained; 

and they cover up the difficulties in which such a view of the process involves them under the 

cloudy phrase — historical development. They assume an infallible developing authority which 



sifts out all that is undesirable and formulates only what is suitable. The admission is fatal. It 

concedes the fact that the alleged development does not proceed by its own law, but is arbitrarily 

managed and regulated by the church. We have, then, after all, not a development by legitimate 

evolution of comprehensive principles, but one implying the continuous growth of a system by 

the interventions of creative power. The church is the creator; she makes the substantive 

additions to the original doctrines of the Scriptures, and she does it by the process of construction 

in accordance with a scheme of her own. The hypothesis is weighed down by the difficulties 

with which a searching historical criticism had embarrassed that of tradition, for which it was 

intended to be a philosophical substitute. They both postulate an infallible developing authority. 

That being granted, it is virtually admitted that the church has creative power, and actually 

makes new doctrines in addition to those of the Scriptures. This theory of development, then, 

stands chargeable with bringing together and confounding incongruous hypotheses. 

In the third place, the theory, in the hands of the Romanist, effectually breaks down at the 

point at which it assumes the continuance of inspiration. Were it true that the church is inspired 

and, therefore, gifted with infallibility for the development of doctrine, it would follow that there 

is a continuous supernatural revelation of God's will. The development in the way of addition 

would be legitimate, since it would be divine. But the fundamental assumption of the theory — 

the existence of an infallible developing authority — is unsupported by evidence. The 

miraculous credentials of inspiration are absent. Let the Pope raise the dead and we will consider 

his claim to be inspired. 

The theory as held by the Rationalist, while substantially identical with that of the 

Romanist, differs from it in several respects, — he denies the Scriptures to be a supernaturally 

inspired revelation; he makes reason, instead of an infallible church, the ultimate developing 

authority; and he asserts its competency to abridge, as well as enlarge, the doctrinal contents of 

the Word. Our main issue with the Rationalist is not in regard to the power to develop the 

Scriptures, but in reference to their inspiration. But holding, as we do, the fact of their 

inspiration, the argument against the power of reason to develop their doctrines either by 

addition to, or subtraction from, them is a short one. The developing authority cannot be of lower 

degree than that which originally communicated the doctrines. To remit the dicta of an inspired 

revelation to the fallible judgment of reason is to bring God to the bar of man. 

We meet this whole theory of development of doctrine, which involves positive additions 

to the Scriptures, by whomsoever held, on the simple ground of the perfection and supremacy of 

the written Word. We accept its own testimony that it thoroughly furnishes the man of God for 

all good works, and maintain that the church, as a society of men of God, finds in its provisions 

ample furniture for all her needs. It is absurd to talk of substantially developing a complete rule; 

it is wicked to say that the Scriptures are not complete. The church has no such discretionary 

power as is implied in this theory of development of doctrine by which Rationalist and Romanist 

— Herod and Pontius Pilate — take counsel together against the Lord and against his anointed. 
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I Exalt You, O GOD: Encountering His Greatness in Your 
Private Worship 
by Jerry Bridges 

 (c) 2001 Waterbrook Press, 186 pages hardback 
 

Reviewed by H. Rondel Rumburg 
 

How do you ascribe to our God the glory that is due unto Him? You are commanded 
to worship the Lord your God and serve Him alone. How are you doing? There is a 
challenge given by Jerry Bridges in his I Exalt You, O GOD.  

Our God triune is worthy of perfect exalted worship but we are finite and fail so 
much in our spiritual duties. This does not negate our responsibility for our God is 
worthy. 

Bridges divides this book into four parts: 
 

 Part I: For Your Greatness, O God, I Exalt You 

 Part II: For Your Holiness, O God, I Exalt You 

 Part III: For Your Wisdom, O God, I Exalt You 

 Part IV: For Your Love, O Lord, I Exalt You 
 

There are thirty one devotions that are excellent to encourage the reader in exalting the 
Lord in personal worship. There is a sense of the gloriousness of God in these devotions 
divided into one a day. 

Bridges points out two concepts of worship one broad and the other narrow. ―We 
glorify God by ascribing to Him the honor and adoration due Him because of His 
excellence—the narrow concept of worship. We also glorify God by reflecting His glory 
to others—the broader, way-of-life manner of worship.‖ 

In his introduction he gave a Biblical depiction of worship from Psalm 29:1-2: 
 

Ascribe to the LORD, O mighty ones, 
 ascribe to the LORD glory and strength. 
Ascribe to the LORD the glory due his name; 
 worship the LORD in the splendor of his holiness. 
 

―Without the heart,‖ Stephen Charnock wrote, 
 

…it is no worship; it is a stage play, an acting a part without being that person 
really which is acted by us: a hypocrite, in the notion of the word, is a stage 
player…. We may be truly said to worship God, though we [lack] perfection; but 
we cannot be said to worship him if we [lack] sincerity. 

 

Jesus said worship ―in truth.‖ Bridges said, ―if we stress only one side of God‘s 
attributes—say, His mercy and love—without also stressing His sovereignty and 
holiness, we‘re not worshiping in truth.‖  

Another essential in worship that is dealt with is that ―we must always come to God 
through Christ‖ (Eph. 3:12; 2:18). Yea, we enter through Jesus‘ blood (Heb. 10:19). A 
third essential in worship is a heart free from cherished sin (Ps. 66:18). 

Bridges said after his wife‘s death a friend passed on to him a saying that helped him 
with his submission to God: 



 

Lord, I am willing 
To receive what You give; 
To lack what You withhold; 
To relinquish what You take; 
To suffer what You inflict; 
To be what You require. 
 

Bridges keeps a copy of this in his prayer notebook and prays over it several times a 
week. 

He also deals with posture in worship. He makes suggestions and questions: 
1. Have I presented myself and all that I have to God as a living sacrifice, so that 

my way of life is a life of worship? 
2. Do I take time daily to worship God privately and to thank Him for all His 

blessings to me? 
3. Is there some ―cherished‖ sin, some practice I‘m unwilling to give up, that 

hinders my worship? 
4. Do I seek to enter wholeheartedly and ―in spirit and truth‖ into worship? Or do I 

simply go through the motions without really worshiping? 
 

What follows is a selection extracted from Day 22. 
 

Day 22: A Mystery Too High 
One reason we may not recognize God‘s wisdom in providence is because He often 

works in ways contrary to how we would. His wisdom and ways are so much higher than 
ours….  

God‘s wisdom, however, is infinite; ours is finite. This absolute difference is one that 
I think we fail to grasp. We tend to assume we would understand if God would just 
explain. We don‘t really believe that ―his understanding no one can fathom‖ (Isaiah 
40:28)…. 

Humility should be a hallmark of those who fear and worship God. To accept that 
God‘s ways are often mysterious, that His wisdom is infinite and ours only finite, is an 
important expression of humility. Then we can say with David, ―My heart is not proud, 
O LORD, my eyes are not haughty; I do not concern myself with great matters or things 
too wonderful for me‖ (Psalm 131:1). 

Father in heaven, I praise and thank You for how Your wisdom and Your ways are 
so infinitely high and exalted and incomprehensible. You are truly God Most High! 

“How awesome is the LORD Most High, the great King over all the earth!” Your 
“understanding has no limit,” and Your “greatness no one can fathom.” Psalms 47:2; 
147:5; 145:3 

We are formed by God to declare his praise (Isaiah 43:21).  
 

On Day 31: In Grace I Stand 
Bridges said, all true believers acknowledge that we‘re saved by grace (Eph. 2:8-9). 

Paul tells us … that we also stand in grace (Rom. 5:1-2)…. 
….My desire has been to help you develop such a view of God‘s love that you can‘t 

help but be motivated to fear and worship Him, to love others, and to wholeheartedly 
obey and serve Him. I want you to experience joy in these responses and to grow in that 
joy more and more as you increase in the knowledge of His love.  

http://biblia.com/bible/esv/Isaiah%2040.28
http://biblia.com/bible/esv/Isaiah%2040.28
http://biblia.com/bible/esv/Isaiah%2040.28
http://biblia.com/bible/esv/Psalm%20131.1
http://biblia.com/bible/esv/Psalms%2047.2
http://biblia.com/bible/esv/Psalms%20147.5
http://biblia.com/bible/esv/Psalms%20145.3
http://biblia.com/bible/esv/Isaiah%2043.21


My desire is that both you and I will be so overwhelmed by Christ‘s love that it will 
indeed compel us to live not for ourselves but for Him…. He delights in our heart 
response of love…. 

The book is concluded: 
 

Of God our glorious Father! With You there is forgiveness; therefore You are 
feared. While we were still sinners, objects of Your just and holy wrath, You love us 
and sent Your Son to die for us. You reached out in Your mercy to relieve our misery, 
and in Your grace to forgive our guilt. 

And now through Jesus we call You “Abba, Father.” Create in our hearts that sense 
of filial fear that will cause us to worship and adore You because of Your love to us. 

Again we praise You through Jesus our Lord. 
Amen. 
 

This reviewer has always profited from Jerry Bridges‘ writings such as: The Pursuit 
of Holiness, The Practice of Godliness, Trusting God, I Will Follow You, O GOD and 
others. If you would like a spiritual challenge this book will help you! 

 

   
 

 We must remember who we are and what we must be about:  
The SCV Challenge by Lt. Gen. S. D. Lee 

  

To you, Sons of Confederate Veterans, we will 
commit the vindication of the cause for which we 
fought.  To your strength will be given the 
defense of the Confederate soldier’s good name, 
the guardianship of his history, the emulation of 
his virtues, the perpetuation of those principles 
which he loved and which you love also, and 
those ideals which made him glorious and which 
you also cherish. Remember, it is your duty to 
see that the true history of the South is 
presented to future generations. 
  

***** 



 Chaplain’s Handbook 
  Sesquicentennial Edition 

Sons of Confederate Veterans  
  

This is an enlarged Sesquicentennial Edition of the Chaplain’s Handbook.   It is enlarged from 

131 pages to 165 pages. A chapter has been added on the topic, SCV Chaplains Should be 

Gentlemen; there has also been added a third burial service, The Order for the Burial of the Dead 

of the Protestant Episcopal Church in the Confederate States of America; a chapter on Praying 

in Public has been added; and a chapter on Prayer Suggestions for Public Use.  All the other 

chapters remain the same. 
 

Hopefully, those using the handbook will find it even more useful than before.  There is the same 

cloth cover, acid free paper for longevity, sewn signatures, etc.  
 

The retail price is being kept to a minimum of $12, which is very low for a hardback quality 

publication.  Contact SCV headquarters or biblicalandsouthernstudies.com for a copy. 

 

 

 

 

 

 


