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“General Walker (himself an ungodly man) gave me clearly to understand that he 
regarded me in reality the spiritual officer of the regiment; that he expected me to 
preserve the moral efficiency of the command by correcting and reporting such 
violations of morals and orders.” 
 

Chaplain A. C. Hopkins 

2nd Virginia Infantry 
 

     
 

Editorial 
  

 
Celebrate our 100

th
 issue with us! 

 

Fellow Compatriots in the Chaplains’ Corps and Friends: 
 

This is a time for celebration! This is the one hundredth (100
th

) issue of the 

Chaplains’ Corps Chronicles. In August, Anno Domini 2005 the first issue of 

this e-journal was dispatched for God’s glory and to help spread the good 

news of salvation in Christ the Son of God; and for the purpose of networking 

with SCV chaplains. Also, there is the intention of providing informative 

information on the Confederate chaplains for anyone interested. There is a 

need of identifying as many of the chaplains laboring in the Confederate 

armies as possible. The neglect of these men has gone on too long. 

Perhaps it would be appropriate to repeat the first editorial. 
 

I send greetings to all fellow chaplains from the “Briar Patch” in Spout 

Spring, Virginia. Our Confederate forefathers had a much greater difficulty 

communicating with one another than we do with all our electronic gadgets. 

However, the need for good communications is indispensable. Perhaps at times 

we can use this chronicle as a method of providing vital information. 

Will you participate? Perhaps you have found a way of having a greater 

impact on your camp or division. Would you share it? Some of you could 

provide pertinent articles. 



Some of the men in the Confederacy have relayed information to me at 

meetings or reunions. With all of the fanfare that goes on at such times it is 

difficult to remember the details of conversations. Would you use the 

Chaplain’s Corps Chronicles to inform us? 

We also need the e-mail addresses of chaplains in the Confederacy to add 

to this list. Will you help? I know we all have hectic schedules. Most of us 

have many hats that we wear, but if you want something done, they say, find 

someone who is busy. 
 

Interestingly the first issue had news of a Chaplains Conference which was 

scheduled for November of 2005 at the same location as the one for 2014—

Providence Baptist Church in Harrisonburg, Virginia. 

In that issue was the article The Soldier’s Grave: A Chaplain’s Story which 

was written by a Confederate chaplain. We need to honor those men and seek 

to be better Christians and faithful chaplains in the SCV. 

Oh, that this publication would have the blessings of the Lord to continue 

upon it as long as it remains faithful to the gospel truth which was the same 

preached by the Confederate Chaplains of the past; also we need to remain 

true to the history of the South and the Confederacy. The danger is the 

departure from Biblical and doctrinal truth along with an embracing of the 

distorted ideas of faulty teachings. Perhaps the Book Reviews in this issue will 

help in distinguishing truth.  

There is a danger of imbibing revisionist history with its multitudes of 

distortions. How can those who renounce and reject Christ as God and 

Saviour write history that understands the Christian culture of the Old 

South? 
 

******* 

Readers please be in prayer regarding the upcoming Chaplain’s 

Conference at Providence Baptist Church facility in Harrisonburg, VA. The 

date to put on your calendar is June 19-20. 
 

     
 

Please find in this issue our Chaplain-in-Chief’s message to the reader. Then our Chaplain-

in-Chief gives us an article revealing what the Lord does and that is, He brings Light Out of 

Darkness. Your editor has provided an article dealing with one of the activities of those of 

the Chaplains Corps, The Confederate Chaplain as a Scribe.  This issue as usual includes A 

Confederate Sermon, submitted by Chaplain Kenneth Studdard.  This sermon is by Rev. 

John Lafayette Girardeau on The Discretionary Power of the Church and this is part two of 

three. Our Book Review is actually an overview of Confederate Theological Writings and is 

supplied by your editor.  
 



Soli Deo Gloria, 

Editor H. Rondel Rumburg 

  
[Compatriots, if you know of any members of the Chaplains’ Corps or others who would like to receive 

this e-journal, please let us have their names and e-mail addresses.  Also, feel free to send copies of this 

journal to anyone you think would like to receive it.  If you want to “unsubscribe” please e-mail the 

editor or assistant editor.  Confederately, HRR] 
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THE CHAPLAIN-IN-CHIEF'S MESSAGE 

 

 

Dear fellow Chaplains and Friends of the Corps: 
 

We are approaching the time of year when we especially remember the sacrificial 
sufferings, death, and resurrection of the Lord Jesus Christ.  Our ancestors found 
strength and comfort in the eternal victory that the resurrected Redeemer gives to those 
who trust in Him.  Many fell in battle, but looking beyond the grave, they knew the One 
who forgives sin, conquers death, and gives eternal life.     
 

Jesus Christ said, “For what is a man profited, if he shall gain the whole world, and lose 
his own soul” (Matthew 16:26)?  In the midst of war‟s horrors, the Gospel of Christ‟s 
death, burial, and resurrection drew tens of thousands of the men in gray to believe in 
Jesus Christ as Lord and Savior.  The War for Southern Independence brought the 
greatest revival known in our country‟s history and created the Bible Belt.  What a 
privilege we have as chaplains to guard and protect this part of our heritage that goes far 
beyond the affairs and circumstances of this life.  The Rev. Dr. E. H. Myers, in July, 
1863, wrote:  “God is trying us in a fiery furnace of war; and for the present, the battle 
seems to go against us.  The high hopes for our country and of a speedy peace, which we 
entertained a few weeks since, have been in a measure disappointed, and we may be 
doomed to yet greater disappointment.  But there is a refuge for the soul in every storm.  
God‟s peace and love, the joys and hopes of salvation, the sanctifying and comforting 
influences of the Holy Ghost, are not subject to human circumstances; and they may be 
ours amid every variety of calamity.  But these are the fruits of the cultivation of 
personal religion; and, independent of every other consideration, the uncertainty of all 



other sources of comfort alone should be an inducement to us to betake ourselves to that 
refuge, to watch closely, pray much, believe with all our heart, and to cleave the closer to 
God, the louder the storm swells, and the more furiously the billows dash upon the 
wreck of earthly hopes.”  The Lord‟s servant concluded with these words, “He who, in 
the dark hour, feels that he grows in grace and maintains soul-communion with God, 
stands upon a rock” [Christ in the Camp, 607].  May the Lord give us many chaplains in 
the Sons of Confederate Veterans possessing such faith and leading others to eternal 
victory! 
 
We are looking forward to our Chaplains‟ Conference planned for June 19, 20 at the 
Providence Baptist Church, 1441 Erickson Avenue, Harrisonburg, Virginia 22801. Pastor 
Lloyd Sprinkle has graciously agreed to be our host.  The opening service is planned for 
Thursday evening, June 19, followed by a day of messages and fellowship, to end around 
4 p.m. It would be a joy to have you present.  Visitors are welcome.  Please pray for the 
Lord‟s blessing upon this important meeting. 
  
Deo Vindice! 
 

Mark W. Evans 
Chaplain-in-Chief 

 

***** 
Chaplain-in-Chief’s Article 

 

Light Out of Darkness 
 

Mark W. Evans 
 
 

     After one hundred fifty years, God‟s purpose for the War for Southern Independence 
is still unfolding.  The battles against the Northern invader, the genius of Southern 
military leaders, the hardships, endurance and fighting spirit of the men in gray, and 
their valor that repelled overwhelming numbers, remain an indelible testimony to 
martial excellence.  Yet, there were other accomplishments that were of eternal value.  It 
was God‟s providential purpose to demonstrate the sufficiency of His grace in the 
extremities of a fierce war.  A revival of immense proportions swept through the 
Confederate armies, bringing glory to the King of kings.  Confederate Chaplain W. W. 
Bennett wrote, “In the midst of all the privations and horrors of war „the grace of God 
appeared‟ unto thousands and tens of thousands in the camp and in the hospital, 
„teaching them that, denying ungodliness and worldly lusts, they should live soberly, 
righteously, and godly in this present world.‟  The subjects of this revival were found 
among all classes in the army.  Generals in high command, and officers of all lower 
grades, as well as private soldiers, bowed before the Lord of Hosts, and with deep 
penitence and earnest prayer sought the pardon of sins through the atoning blood of 
Christ” [The Great Revival, p. 18].  Chaplain Bennett quoted a report of a contemporary 
witness:  “We cannot express our feelings while we think of them.  Glorious fruits of the 
grace of God are these men that have been „born again‟ on fields of blood.  They left their 



homes for battle with a desperate foe – they entered into associations and upon scenes, 
by universal consent, the most unfavorable to piety; but the ever-blessed Savior went 
with them; listening to ten thousand fervent prayers, He revived his work and made the 
still, small voice to be heard amid the thunder of war.  It is a sublime expression of 
mercy” [The Great Revival, pp. 18, 19].  
     The work of God in the Southern armies was undergirded by the South‟s faithfulness 
to the Bible.  Philosophies attacking Christianity, the Scriptures and its foundational 
doctrines flooded the Northland.  Chaplain Bennett said:  “Itinerant venders of the 
various isms of the age have found a poor market for their wares among the people of 
the South.  Hence, among the subjects of the army revival there was not found a strange 
jumble of opinions which had to be cleared from the mind before the simple truths of 
the Gospel could have their full effect [The Great Revival, pp. 23, 24].  The Rev. Dr. 
Sehon, who worked among the soldiers of the Army of Northern Virginia, recalled a 
meeting in which he had requested the use of a Bible.  A young soldier approached him 
and yielded his treasured volume.  Dr. Sehon read in the front pages a moving message 
from the soldier‟s family, expressing their affection, advice and prayers.  The preacher 
said, “In the course of the sermon, I remarked that they were now peculiarly the subjects 
of earnest prayer and anxious solicitude.  That for them, at this very hour, prayer from 
many a heart and home-altar was ascending to God – that as in the volume I then held 
in my hand, which had been laid on the table by my unknown young friend, so each had 
with him a similar silent, yet painful witness of the anxiety, devotion and prayers, as 
pledged in these sacred gifts of their loved ones at home – that they should now pray 
themselves to their heavenly Father and engage earnestly in His service.”  The preacher 
said, “There was a low and gentle wail which came up from that weeping crowd like the 
mournful sounds of the passing breeze through the lofty pines of the distant forest” [The 
Great Revival, pp. 20, 21].  
     Such tenderness and hunger for the eternal consolations of the Gospel brought tens 
of thousands to repent of sin and to believe in Jesus Christ as Lord and Savior.  While 
there were those who betrayed their profession, the South‟s history records that many 
remained steadfast to the end.  Confederate Chaplain J. C. Granberry wrote after the 
war:  “How grateful then to us should be the story of what divine grace did for those 
brave men; how it exalted and hallowed their character, comforted them amid all their 
risks and sufferings, inspired the dying, whatever may have been the issue of the day, 
with immortal triumph, and continues  to be in peace as in war the guide and joy of 
those whom battle, accident and disease have spared” [Christ in the Camp, pp. 13, 14]. 
      Rev. James McDowell, Chaplain of the Palmetto Sharpshooters, gave this account of 
an eternal victory:  “Not far off I witnessed a most triumphant death bed scene; an 
experienced Christian of the Third South Carolina Regiment.  He said, „I am weaker, but 
my way is clearer than ever before.  God is my Rock and my Fortress.‟  He spoke of his 
great love for Christians, and spoke of this affording him evidence of his being a 
Christian; for, said he, „We know that we have passed from death unto life because we 
love the brethren.‟  He spoke of his intense sufferings, but said, „Christ is very precious 
to me.‟  Again he said, „I hope I will know you in heaven,‟ and „I believe in heavenly 
recognition.‟  He trusted in Christ alone, and said, „We are not saved by works, but by 
the unsearchable riches of Christ.‟  Again he said, „No denominations are in heaven; 
loftier thoughts than these will engage our attention there.‟  It was a privilege to hear his 



talk, and as I looked on his corpse next day, I thought what a glorious exchange his spirit 
has made” [Christ in the Camp, p. 502]! 
        Such was the testimony of multiplied thousands that entered the righteous fight for 
constitutional liberty, State‟s Rights, and freedom from tyrannical, centralized 
government.  The Christian faith brought peace to the conscience, faithfulness to duty, 
and endurance to the end.  Our heritage encourages us in our present struggles for 
deliverance from what our forefathers knew would inevitably come to pass.  The God 
who kept our relatives has preserved for us the truths of His Word, His Gospel, and the 
promise of ultimate victory.  The Psalmist said, “The Lord bringeth the counsel of the 
heathen to nought:  he maketh the devices of the people of none effect.  The counsel of 
the Lord standeth for ever; the thoughts of his heart to all generations” (Psalm 33:10, 
11). 
 
        

 
 

 

The Confederate Chaplain as a Scribe 
 

By Dr. H. Rondel Rumburg 
 

The primary purpose of Confederate chaplains was to present the gospel of the Lord 
Jesus Christ. Men are naturally depraved, sinful and lost, thus they need a Saviour and 
His salvation. Soldiers were facing eternity in every battle and there was the danger of 
disease, which killed more than bullets. The men without forgiveness with God needed 
to be pointed to the only one who could save them from their sins. Jesus Christ had lived 
a perfect life and died a substitutionary death and victoriously rose again the third day. 
Jesus said, “I am the way, the truth, and the life: no man cometh unto the Father, but by 
me” (John 14:6). There is no salvation apart from Jesus Christ. “Neither is there 
salvation in any other: for there is none other name under heaven given among men, 
whereby we must be saved” (Acts 4:12). The chaplain had the task of preaching as a 
dying man to dying men. 

The Confederate chaplaincy was a many-faceted job: besides preaching the gospel 
there was studying to preach, praying, leading prayer meetings, teaching, counseling, 
comforting, visiting the sick and dying, distributing literature, burying the dead, 
directing the building of chapels and many other tasks. 

Confederate chaplains had to have the pen of a ready writer. They had a multiplicity 
of tasks that involved correspondence for soldiers as well as correspondence with 
churches, families and condolence letters. Sometimes soldiers were injured and could 
not write for themselves and sometimes they could not write due to a lack of education. 
If no one else was available to be a scribe the chaplain became the soldier‟s amanuenses. 
There were also records to keep and reports to write. Some chaplains kept journals or 
diaries. Writing to their own loved ones was very crucial in the life of the Confederate 
chaplain as well. A. D. Betts the chaplain of the 30th North Carolina Infantry in 
Experience of a Confederate Chaplain, which is his diary, was regularly penning such 
remarks as: “write to wife” or “write to Mary.” He wrote: 

 

Dec. - Writing and reading until near midnight.  Write to Mary, Keep „watch 
night.‟ On my knees at midnight. A New Year begins! Oh, may it be a good year!  



May it bring peace to my land!  May it carry me and my fellow soldiers to our several 
homes.  Sorry for the follies of the past year.  May I be able to spend the new one 
more for God‟s glory! [Betts, 52].  
 

Sometimes the correspondence was almost overwhelming. The chaplain was often a 
go-between; when a man professed faith in the Lord Christ the chaplain would 
recommend the individual to a local church in the man‟s community. This involved 
corresponding with the minister of the church and conveying information relative to the 
man‟s conversion. The chaplain had to have knowledge of the man‟s walk with the Lord 
since his profession of faith as well as his grasp of Biblical truth. As has been mentioned 
the chaplain would write letters for the sick and wounded, but also at times for soldiers 
requesting their help.  

Betts on October 26, 1863 has in his diary, “Prayer in Co. „E.‟ Write sundry letters” 
[48].  Writing was a constant in life for the chaplain. One reads of bad weather on the 
outside and the chaplain in quarters writing to catch up on letters. One entry in a diary 
was short and sweet, “Rain all day. Write many letters.” A chaplain described his 
situation on one occasion explaining that he sat on his bed made of canvas stretched 
over two poles with his feet toward the fire writing on his little box desk. On another 
occasion a chaplain described writing for his denominational magazine until midnight. 

There were various kinds of letters that were a part of the writing of chaplains. Take 
Chaplain William E. Wiatt of the 26th Virginia Infantry, who wrote a diary. He is an 
example. Consider the varied nature of the following kinds of letters mentioned. “Wrote 
a letter to my beloved wife….” “Wrote a letter to Reverend James A. Duncan, Richmond, 
inviting him to preach in our Regiment….” “Wrote a letter for Foster Hall to his 
mother….” “Wrote letters to Dr. F. D. Jones and to Brother A. V. Wiatt, Petersburg….” 
“Wrote a letter to Brother J. W. Courtney, acknowledging the receipt of the $125.25 
contributed by Olivet Church for King and Queen soldiers….” “Wrote a letter to Elder A. 
F. Scott (Gloucester Court House) and to my beloved wife….” “Wrote a letter to the 
„Religious Herald‟ (the Baptist magazine for Virginia) remitting $5.00, Major Garrett‟s 
subscription for copies for soldiers….” “Wrote a note to Colonel Knight in reference to 
the bill of lumber I requested him to saw for the Chapel and got a wagon to go after it….” 
These various letters were the ones mentioned by Chaplain Wiatt in his diary during just 
part of a month [Confederate Chaplain William Edward Wiatt, 36-40]. 

The saddest part of letter writing was the condolence letters as families were 
notified of the death of a loved one from the family circle. Chaplain Betts on one 
occasion considered his Regiment [30th N. C.] and wrote in bold letters, “Some are gone 
forever!” [35]. The loss of men who were friends and brothers in the faith was difficult. 
Chaplain Betts‟ first letters of condolence were to wives of men out of his pastorate, 
“Write to Mrs. Tedder and Mrs. Hood, whose husbands had fallen” [9]. 

These letters of condolence were part of the sad but important ministry. Conveying 
the death of a loved one to a family was an important aspect of the chaplaincy. This 
needed to be done in a discreet way that sought to be of comfort to a grieving family. 
When a son was killed from one chaplain‟s congregation he wrote the father a letter of 
condolence. Many condolence letters were very personal because a number of chaplains 
went with members of their congregation to war. The group of parishioners formed 
regiments or were incorporated into part of a regiment and their chaplain was their 



former pastor. These condolence letters were very difficult for the chaplains who knew 
the family members to whom they were writing. 

Consider the tasteful example of the following letter from Chaplain A. C. Hopkins of 
the 2nd Virginia Infantry to Mrs. General Elisha Franklin Paxton: 
 

Near Richmond, May 12, 1863. 
 

In the tenderness and freshness of your grief, you may deem me an intruder, 
though I come to sympathize with you. Esteem for your husband while living, and 
regard for his memory now that he is removed from earth, prompt me, a stranger, to 
send you this letter. 

I am a chaplain of his former command. An attack of typhoid fever caused me to 
be removed from camp to a kindly roof in the vicinity some six weeks ago; and from 
there I was rapidly hurried off from a sick-bed to avoid capture just the day before 
my admired General‟s death. Of course, therefore, I could not be with him on that 
ill-fated day, and have nothing of his last words to send you for comfort. I know, 
however, he died as a brave, patriotic soldier, whose home and family are invaded 
and humiliated by an enemy, would prefer to die, doing his duty for their defence. 
With all this you have been made more fully acquainted than I have, and therefore I 
leave it. 

I can boast no claim to the special confidence of your husband. What I tell you, 
you may have learned before from his own pen or tongue. But I am assured that you 
will be much comforted to learn that in every conversation with me for months past 
he has given evidence of very serious reflection on the subject of religion; and so 
great has been his zeal in encouraging chaplains in the religious instruction of his 
troops, that I am induced to hope that the blood of Christ had purchased his soul, 
and he is now among the rejoicing saints in light. 

During my illness he kindly came to see me twice, the last time but a few days 
before the battle, and each time he introduced and continued to speak on religious 
matters. He always proved himself the chaplain‟s warm friend so long as he 
endeavored to promote the spiritual interest of his regiment and proved faithful to 
his ministerial office. 

Now, madam, please accept the tender sympathies of a friend, admirer and 
member of your lamented husband‟s former command, although a stranger to you. 
May the great Comforter administer to you all the consolation which Heaven 
bestows on earth, and be so good a Guide and Light to your fatherless children as to 
compensate for their great bereavement. My failing strength bids me cease. With 
kind regards and tenderest sympathies for you and your mourning household, I am 
your sincere friend [John Gallatin Paxton, Memoir and Memorials: Elisha Franklin 
Paxton, 110-111]. 

 

Chaplain Hopkins‟ letter of condolence touched on the essential areas that needed 
expression. The letter was written during his recovery from illness. This letter is a good 
example to any who must pen such words. His letter shows compassion, reveals a 
reticence to barge in where angels fear to tread, gives an acknowledgment of personal 
connection to the departed, expresses a reason for tardiness in writing, confides an open 
honesty regarding the circumstances about which he is writing, expresses the purposed 
life of the deceased, confides personal observations of the spiritual behavior of the late 



loved one, personalizes his testimony of the encouragement of the deceased, and desires 
the Lord‟s administration of consolation to those who were bereaved. 

Yes, the chaplains needed to be scribes. Their task for Christ necessitated it and 
their duties demanded the use of the pen.  
 

 
 

  

 
 

A CONFEDERATE SERMON 
Submitted by Chaplain Kenneth Studdard 

John Lafayette Girardeau (1825-98) was a Presbyterian pastor and theologian of great 

ability. His life was devoted to the preaching of the gospel. His heart was deeply moved 

to work among the slaves of his native South Carolina. Prior to the outbreak of the War 

Between the States, he served as pastor of a predominantly black church.  

Girardeau was once called the “Spurgeon of America,” and many were moved by his 

powerful Christ-centered preaching. In Preachers with Power, Douglas Kelly describes 

Girardeau as one who “had a profound grasp of the reformed faith and was skilled in 

preaching it with unusual power, clarity and unction to the men and women of his own 

culture…not a few observers expressed surprise at the theological nature of his preaching 

to the black slaves.”  

Girardeau served the Confederate Army as a chaplain of the Twenty-third Regiment of 

the South Carolina Volunteers. Following the war Girardeau continued in the pastorate 

until he was called to the chair of Didactic and Polemic Theology of Columbia 

Theological Seminary. He would continue in that position until retiring due to poor 

health.  

The editor of the Girardeau’s volume of sermons said the following regarding this 

sermon:  “This is not the most eloquent, but it is the most valuable and the most timely 

sermon in this volume. It was preached before the General Assembly, at St. Louis, May 

20, 1875. The author called it a testimony.” 

THE DISCRETIONARY POWER OF THE CHURCH 

Part II 

Matt. xxviii:20. ''Teaching them to observe all things, whatsoever I have 

commanded you."         



Still the question presses, whether the church has any power to develop doctrine. Is there 

such a thing as its legitimate development? It is necessary that we look again to the signification 

of our terms. There are certain writers, as, for instance. Dr. Rainy in his recent able lectures on 

the Delivery and Development of Christian Doctrine, who employ the term doctrine in a 

subjective sense, to signify the conception which the mind has of the teaching of Scripture, and 

which it reduces to formal shape. It is the doctrine of the Bible as apprehended by the 

understanding, and, perchance, modified by it in the process of assimilation. Hence it is inferred 

that a real development of doctrine is warrantable. Now, it is perfectly evident that if a doctrine 

precisely as it is enunciated in the Scriptures is received by the mind, there is no more 

development admissible in the one case than in the other. If a doctrine be the very same on the 

pages of the Word and on the tablets of the human mind, what is predicable of it in one place is 

predicable of it in the other. And if, as written by the Spirit of God in the sacred oracles, it is not 

susceptible of substantial development, neither is it capable of such development when inscribed 

by the same Spirit upon the human soul. The same thing is true of doctrine as registered by the 

church in her formularies of faith and duty. If the doctrines of these symbols exactly coincide 

with those delivered in the Scriptures, it is impossible to see how they can receive any other 

development than that to which Scripture itself may be subjected. The ground may, therefore, be 

boldly and safely taken, that the doctrine of Scripture, if rightly apprehended by the individual 

mind, or rightly expressed in a church-creed, admits of no substantial development. It is a 

completed product of the divine intelligence. What is true of any particular doctrine is also true 

of a system of doctrine, whether held by an individual or by the church. If in either case the 

scheme of Scripture doctrine is accurately reproduced, nothing can be added to it and nothing 

taken from it. We do not hesitate, therefore, to maintain that in so far as a creed faithfully 

conforms to Scripture, it is no more susceptible of development than Scripture itself. What is it, 

in that case, but Scripture? 

If, on the other hand, doctrines are held by the mind which are not those of Scripture, 

what is the development which is needed? What can it be but abandonment of them and the 

substitution of the true doctrines? If destruction can be termed development, then may such 

doctrines be developed.  If those held are but imperfectly conformed to the scriptural standard, 

the developing process is simply one of correction by that standard. It is somewhat curious that 

there should be any perplexity about this matter. Manifestly, the development which is possible 

and legitimate in such cases is that not of doctrine, but of doctrinal knowledge. It is the mind's 

stock of knowledge which is developed by substantial additions; and the very staple of these 

additions ought to be the unchanging doctrines of God's Word. And precisely so is it with the 

knowledge of the church in her organic capacity, as that knowledge is formulated in her creeds. 

The fixed, the invariable, the undeveloping quantity is the doctrines of the Scriptures; the 

variable and developing is the church's knowledge. If a creed is imperfect, let the church develop 

it into closer conformity with the Scriptures; or, in other words, let her adjust the formal 

statements of her knowledge to the nature and extent of that knowledge. This she not only may 

do, but ought to do; but in that case it is not Scripture doctrine which is developed, it is the 

theology of the church, by being brought into closer approximation to the changeless and 

everlasting Word. The distinction which has been illustrated is as clear is it is simple, and the 

wonder is that it is not always observed. 

What becomes, then, of that development of doctrine by inference, which the 

Westminster Confession appears to sanction? If by development be meant the unfolding, the 

bringing out the latent and unexpressed meaning of a proposition, then it is admitted that to 



deduce doctrines from Scripture propositions by good and necessary consequence is a legitimate 

development of Scripture. But let it be observed that the development, in that case, proceeds not 

by substantive addition. It is simply the explicit evolution from the doctrinal propositions of the 

Word of what is implicitly contained in them, — the inference is part of the original enunciation. 

And it must be borne in mind that it is not a discretionary power which entitles the church to 

make such a development of doctrine as this: the rules of logic necessitate it. The only 

discretionary power which the church is apt to employ in the case is to attempt a development by 

ill and unnecessary consequence. She has no commission to reason badly. The sort of evolution 

of doctrine we are considering is only justifiable when it proceeds by logical inference, and 

logical inferences are not speculative opinions. Let the church confine herself to the deduction of 

good and necessary consequences from the doctrines of Scripture, and she will not develop from 

them the doctrines and commandments of men. 

There is a specious and dangerous form of this theory of development of doctrine which 

threatens, at the present day, to invade the supremacy of the written Word. The ground is not 

openly taken that the doctrinal system of the Scriptures may be developed, but it is maintained 

that the creeds and confessions in which the church has logically arranged that system cannot 

bind the conscience or shackle thought. It is contended that they are human compositions — 

fruits of the human brain, and that they are consequently collections of the unauthoritative 

dogmas of men. To forbid the development of doctrine beyond their limits is represented as 

tyranny, and tyranny in its worst form, as inflicted upon the intellect itself. The precious and 

inalienable right of private judgment, consecrated to the Protestant heart by the struggles of the 

Reformation, is retrenched, and the dogmatic despotism of man again enthroned in the sacred 

domain of conscience. The free, progressive, advanced thought of the age must not be strapped 

down by old dogmas which have gone to sleep with the conflicts which gave them birth. Like the 

weapons of ancient warfare, they did good service in their time, but they must give way to the 

improved arms of the present. Theological schools are not to be repositories of these now useless 

engines. The demand of the times is for untrammeled development. The young, vigorous, 

exultant intellect of this era will be satisfied with nothing less; and if the church insists on 

clinging to antiquated dogmas and repressing this temper of development, she must consent to be 

left behind by the grand army of progress in its onward and triumphant march. This is eloquent. 

All that it needs to make it effective is — truth. Had it possessed that simple quality it would, ere 

this, have fired and roused the heart of the church. 

If the preceding argument is worth anything, it has shown that in whatever way the 

doctrines of the divine Word may be expressed, they are characterized by completeness and 

ultimate authority, and are, therefore, incapable of substantial development. Whether enunciated 

in the Scriptures, or written upon the tablets of the human mind, or inscribed upon the pages of a 

church-formulary, they are possessed of the same immutable characteristics. The question, then, 

is simply one of fact, — do church-creeds faithfully reproduce the doctrines of the Scriptures? 

The question to us as a church is, Do our standards accurately state those doctrines? If they do 

not, the development required is to expunge the dogmas which do not express the mind of Christ 

in the written Word, and incorporate those that do. If they do, as they utter the word of Christ, 

they are clothed with Christ's authority. The delivery of Christ's doctrines and commandments by 

men does not make them the doctrines and commandments of men. The fact being settled that 

the doctrines of these standards are the very doctrines of Scripture, we meet the fundamental 

premise in which the opposition to them is grounded with a denial. They are not human 

compositions, except in so far as their form and arrangement are concerned — they are for 



substance the composition of the divine Spirit; they coincide with the inspired writings. Their 

dogmas are not man's, they are God's dogmas. The cry for liberty to develop theological thought 

beyond their doctrines is the demand for license to develop it beyond God's doctrines.  This is 

the real secret of revolt against the binding authority of confessions. When men cry, Down with 

creeds! they mean, Down with the Bible ! When they shout, We will not be tied down by 

confessions of faith! they mean, We will not submit to God's authority — the human intelligence 

is too gloriously free to be led captive by God Himself! These are not Christian views; they are 

the children of rationalism brought to the font of the church and baptized under the attractive 

names of Broad-Churchism, Liberal Christianity, and Progressive Thought — the fair daughters 

of men with whom, when the sons of God consort, they generate the giant leaders of defection 

and apostasy. 

And in the name of reason we would ask. Why should confessions of faith be rejected 

because they are old? What is there in age to invalidate truth? She is as old as God and as 

immortal as He. Is not the Bible old? Has age made it worthless? Is it not now, as it ever has 

been, the impregnable tower into which the righteous runneth when pressed by the legions of the 

pit? Has age made it decrepit? Is it not now taking wings like the Apocalyptic angel, to fly in 

mid-heaven and blow the trump of jubilee to the slaves of sin and death? Is not nature old? And 

are her laws inoperative because they began to work from the foundation of the world? Are her 

ordinances worn out because they are old? Shine not the heavenly host with the same luster with 

which they beamed upon the plains of Uz, when Job sang of the bands of Orion and the sweet 

influences of the Pleiades? And are the grand facts and doctrines of redemption effete because 

they date back to the promise which, springing like a bow from the abyss of the fall, has spanned 

the arch of time? Is the panoply of God of no further service because for ages the darts of the 

Devil have been driven in a fiery storm against it? And is the sword of the Spirit, which is the 

Word of God, now useless and to be discarded because in the conflicts of centuries it has rung 

against the armor of error and the mail of hell? No; the difficulty with these confessions — these 

battle-torn standards of the church — is not that they are antiquated; it is that they are as young 

and vigorous as ever. The light of immortal youth which rests upon the divine Word kindles 

upon them. Their crime is that they too faithfully represent God's authority — that they restrain 

the license of speculation, call the students of truth into the school of Christ, and bind His yoke 

upon their necks. 

To develop her knowledge of Scripture doctrine as its meaning is elicited by fresh 

conflicts with error, and new evolutions of providence, and, as developed, to give it formal and 

permanent expression in her symbols and in this way to develop them, — this is conceded to be 

the privilege and the duty of the church; but so far as this has been done and her standards made 

coincident with the Scriptures, she is debarred from any substantive development of their 

doctrines as she is precluded from such a development of the complete and ultimate rule of faith 

and duty. She ought to add Scripture doctrines to her standards when they are wanting; she has 

no power to add to Scripture doctrines in her standards. 

The next aspect of this subject which claims our notice is the extent of discretionary 

power possessed by the church in the sphere of government. 

Reverting to the great principle of the completeness of the Scriptures as a rule of faith and 

duty, we would expect to find in them ample directions in respect to the government of the 

church as an organized society; we would reasonably look for an adequate constitution for this 

supernatural kingdom from Him who is at once its Savior, its head and its sovereign — the giver 

of life, the source of power and the administrator of rule. To take any other view would be to 



impugn the perfection of the Scriptures, or to suppose that they were designed to be a guide to 

individuals only, and not to the church as an organic whole. To adopt this supposition is to 

impeach the wisdom of Christ, since in that case He would have failed to guard His church 

against the corruptions into which she has been plunged by this very hypothesis, that He has 

given her no definite form of government, but left her in that matter to the guidance of her own 

wisdom. But our expectation that He would provide for all the requirements of His church is not 

disappointed. He has revealed to her His will in this solemn concern of her polity. It is usual to 

draw a sharp distinction between doctrine and government. In a certain sense, it is admissible — 

the sense in which the gospel as a doctrine differs from church-government as a law. It would, 

however, seem to be more accurate to take the distinction between the doctrine touching the way 

in which individuals are to be saved, and the doctrine touching the way in which the church is to 

be governed — in a word, the doctrine of salvation, and the doctrine of church-government. Both 

are matters of revelation; the government of the church is a revealed doctrine as well as the 

salvation of the soul. In both cases, therefore, our obligation is alike to believe and obey — to 

accept the doctrine and to perform the inculcated duties. If the individual embraces the gospel by 

faith, by faith likewise does the church receive the teachings of her Lord in reference to the 

government and order of His house. If this position be correct, it follows that the church has no 

more discretionary power to develop the doctrine of government by substantive addition or 

diminution than she possesses in regard to the doctrine of salvation. This, however, is denied. It 

is contended that there is no definite form of church- government revealed in the Scriptures; only 

the essential principles are given. If the language conveys any meaning, it implies that 

government in the general is instituted, but no form of government in particular. 

It may, without arrogance, be suggested that it is difficult, if not impossible, to extract 

any clear and precise notion from this position. We can understand the proposition that Christ 

appointed no government for His church, but left it to the enlightened wisdom of His followers 

to devise one for themselves; but that is not what is affirmed. We can perceive, in the abstract, 

the logical distinction between the generic notion of government and the different species which 

may be contained under it; but it passes our ability to comprehend how, in the concrete, an 

organized society can be under government in the general, but under no particular sort of 

government. If, for example, it be said that a given political community is under government, the 

question at once arises. What government? Is it monarchical, or aristocratic, or democratic? If it 

be replied that it is neither under any one of these, nor under one composed of the elements of 

some or all of them, then we beg to know what conceivable idea of government remains. It is 

like thinking away all the distinctive marks which characterize a thing and then attempting to 

form a notion of the thing itself. There is a government, but there is no constitution which 

embodies it, and nobody authorized to administer it. The truth is that the effort to realize the 

abstract idea of government in the concrete necessitates the designation of some particular 

features, and however few may be the elements enumerated, their specification defines a certain 

kind of government which is distinguishable from others. If, therefore, Christ has, in His Word, 

ordained any government at all for His church, it must be one which is capable of being realized 

in a definite form. Has He done this? Has He revealed a government for His church? Is this 

among the all things which He commanded the apostles and which they were to teach the church 

to observe? This question will be settled by another. Has He revealed those component elements 

of a government the existence of which determines the existence of the government itself? The 

essential elements which enter into the composition of a government are laws, officers and 

courts. Each of these elements is revealed in the New Testament, — it embodies the laws, the 



officers are given under definite titles and with prescribed functions, and the courts are 

described. Presbyterians are sure that they find a particular sort of officers, courts peculiarly 

composed, and a specific principle which distinguishes the mode of administering the 

government from every other — the principle of government by Presbyters in representative 

assemblies, discriminating this polity from Prelacy on the one hand and Independency on the 

other. We have, then — so we firmly believe — a divinely-revealed polity of definite form. The 

King of the church has not left it to her to frame a government upon principles of expediency 

commending themselves to human wisdom; He has supernaturally communicated to her as a 

supernatural organism her constitution, office-bearers and courts. It is no more permissible to the 

church to devise her government than to think out her gospel. Reason, no doubt, would, were it 

left to her, do better in the one department than in the other. That is not the question. The task of 

doing neither has been assigned to it. Polity is given as well as salvation, and in regard to it the 

church has no power but to conform herself strictly to the requirements of her complete and 

infallible rule. 

There is a respect in which the church has discretionary power in this department, but it is 

one which does not in the slightest degree affect the nature and organization of her government. 

It lies not in the sphere of the supernatural, but altogether in that of the natural. The Westminster 

Confession very precisely defines the extent of this discretion. It is restricted to "some 

circumstances concerning the government of the church common to human actions and 

societies." It is designed to speak more particularly of this "doctrine of circumstances" under the 

topic still remaining — that of worship — and it is here dismissed with a single remark. It is 

clear that circumstances which are common to human actions cannot be anything which is 

peculiar to church actions, and those which are common to human societies cannot be anything 

distinctive of the church as a certain kind of society. They are circumstances belonging to the 

temporal sphere — time, place, decorum, and the natural methods of discharging business which 

are necessities to all societies. They do not appertain to the kind of government which the church 

ought to have, nor the mode in which it is to be dispensed. 

This, then, is the extent of the discretionary power of the church in the sphere of 

government: She is to add nothing to, to take nothing from, what Christ has commanded in the 

Scriptures. All her needs are there provided for. She must have a divine warrant for every 

element of her polity and every distinctive function of government. Her laws are given; her 

officers are given; and the mode in which those laws shall be administered, and those officers 

shall act, is given. She can, consequently, make no laws — her power is limited to declaring and 

applying Christ's laws; she can create no offices — her power is expressed in electing the 

persons to fill those that Christ has appointed; she can institute no new mode of government — 

her sole power lies in employing that which Christ has ordained. Her power and her duty alike 

are summed up in absolute conformity to the Written Word. 

 

 
 

  

 Book Review 

Confederate Theological Writings 
 



by H. Rondel Rumburg 
 

I have been asked before about Confederate theologians and the theology of the era. 
Who were the most prominent theologians who were loyal Confederates and what about 
their theological writings? 

First, I bring to your attention James P. Boyce‟s Abstract of Systematic Theology. 
He wrote a 493 page theology. Boyce was the founding president of Southern Baptist 
Theological Seminary. During the War of Northern Aggression Dr. Boyce was a 
fundraiser for the Confederacy and was committed to the cause. He was elected to a seat 
in the South Carolina Legislature in 1862 and re-elected in 1864. As a voice for the 
Confederacy he endorsed financial issues and published a pamphlet to that end. Boyce 
was also chaplain of the 16th South Carolina Infantry. His book of theology is very 
succinct and of highest merit. 

Secondly, please consider with me John L. Dagg‟s A Manual of Theology which has 
379 pages; also consider Manual of Theology: Second Part: A Treatise on Church 
Order with 312 pages. His theology is exceptionally readable and one of this editor‟s 
favorites. This theology was Dr. Boyce‟s text in teaching theology at the seminary till he 
wrote his theology. Dagg also wrote The Evidences of Christianity containing 418 pages 
and A Practical View of Christian Ethics (originally published as The Elements of Moral 
Science) containing 374 pages. These volumes were reprinted by Sprinkle Publications. 
Dagg was a pastor and educator. During his very active life he was president of Mercer 
University. He saw abolitionism as a great danger to the Constitution of the United 
States. Dagg wrote a Confederate tract called A Proclamation of Peace.  

Thirdly, I refer to Norvell Robertson‟s Church-Members’ Hand-Book of Theology 
containing 323 pages. Robertson was an eminent Mississippi minister, who was born in 
Georgia in 1796. His father, also named Norvell was a Baptist preacher, who spent fifty-
one years in the ministry in Georgia and Mississippi, and died at the advanced age of 
ninety-one years. His distinguished son professed Christ in 1830, and was ordained in 
1833. Robertson served as an area missionary. He was soon called to take charge of the 
Leaf River Baptist Church, where he continued as pastor to the time of his death, in 
1879, about forty-five years. He constantly refused the most tempting offers to leave this 
country church. He was a faithful minister to the flock where the Lord placed him 
especially during the War of Northern Aggression. This volume is a treasure originally 
published by the Sothern Baptist Publication Society and has been reprinted by Sprinkle 
Publications. 

Fourthly, I call attention to Robert L. Dabney‟s Lectures in Systematic Theology 
containing 903 pages. Dabney was a man tremendous foresight much like Patrick 
Henry. Dabney was a pastor, writer and educator. However, during the War of Northern 
Aggression he first became chaplain of the 18th Virginia Regiment, and then was 
persuaded by Gen. T. J. “Stonewall” Jackson to become his Chief of Staff.  After the 
strenuous Valley Campaign he was forced, by his health, to resign this duty in July of 
1862. He continued to preach to soldiers as he could and upon the death of Gen. 
Jackson was requested by his widow to write a biography of the great general.  Dabney 
also continued with his seminary work during the last years of the war. His literary 
works were many and formidable, in addition to his theology was Defense of Virginia 
and the South, Sacred Rhetoric, etc.  There is a 5 volume treasure of Dabney‟s writings 
called Discussions which were re-printed by Sprinkle Publications. 



Fifthly, please consider James Henley Thornwell‟s Collected Writings in 4 volumes. 
His writing on Theology Proper or the Person of God is of great value. Thornwell was a 
minister and educator. He became a professor at South Carolina College and eventually 
became president. He pastored First Presbyterian in Columbia, SC.  Thornwell became 
Professor of Systematic Theology at Columbia Seminary. He was an integral part of the 
establishing of the Presbyterian Church in the Confederate States of America at Augusta, 
Georgia.  He was Confederate by conviction and threw himself into the cause of the 
South and his death occurred during the war.   

Sixthly, is John L. Girardeau who was an accomplished preacher and Confederate 
chaplain! He was professor of Systematic Theology at Columbia Theological Seminary. 
One of his great books was Calvinism and Evangelical Arminianism: Compared as to 
Election, Reprobation, Justification and Related Doctrines containing 574 pages. There 
is also his Discussions of Theological Questions containing 534 pages. There are other 
volumes of interest which he wrote. Sprinkle Publications has reprinted many of 
Girardeau‟s books. 

Dear reader if these volumes were to be assimilated you would know what 
Confederates believed theologically. There were giants in the land in those days. These 
were not “men pleasers” but men who sought to please God. Their ministries were 
greatly used of God in true revival. Some today sadly try to apologize for these men. God 
owned their ministries with awakenings but nothing of the kind is heard of God greatly 
using these apologizers as He did them. Political correctness is not a spiritual virtue but 
instead a capitulation to the enemy. God save us from ourselves, please!!!!!!! 

 

   
 

 We must remember who we are and what we must be about:  
The SCV Challenge by Lt. Gen. S. D. Lee 

  

To you, Sons of Confederate Veterans, we will 
commit the vindication of the cause for which we 
fought.  To your strength will be given the 
defense of the Confederate soldier’s good name, 
the guardianship of his history, the emulation of 
his virtues, the perpetuation of those principles 
which he loved and which you love also, and 
those ideals which made him glorious and which 
you also cherish. Remember, it is your duty to 



see that the true history of the South is 
presented to future generations. 
  

***** 

 Chaplain’s Handbook 
  Sesquicentennial Edition 

Sons of Confederate Veterans  
  

This is an enlarged Sesquicentennial Edition of the Chaplain’s Handbook.   It is enlarged from 

131 pages to 165 pages. A chapter has been added on the topic, SCV Chaplains Should be 

Gentlemen; there has also been added a third burial service, The Order for the Burial of the Dead 

of the Protestant Episcopal Church in the Confederate States of America; a chapter on Praying 

in Public has been added; and a chapter on Prayer Suggestions for Public Use.  All the other 

chapters remain the same. 
 

Hopefully, those using the handbook will find it even more useful than before.  There is the same 

cloth cover, acid free paper for longevity, sewn signatures, etc.  
 

The retail price is being kept to a minimum of $12, which is very low for a hardback quality 

publication.  Contact SCV headquarters or biblicalandsouthernstudies.com for a copy. 

 

 

 

 

 

 


