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Quote from a Confederate Chaplain 

 

“Out of my stony griefs Bethel I’ll raise. Praise God for the anchor, Hope, that 
entered within the veil and binds the storm-tossed soul to His very throne.”  



Chaplain J. L. Underwood 
30th Alabama Infantry 

 

     
 

Editorial 
  
Fellow Compatriots in the Chaplains’ Corps and Friends: 
 

          I send you greetings and salutations in our blessed God and Saviour 
Jesus Christ. There will be a Chaplain’s Conference April 25 to 26, 2013 at 
the Providence Baptist Church in Harrisonburg, Virginia. The Chaplain’s 
Corps and any others who are interested in the things of God and true 
Southern history are welcome to attend. Folks please put this on your 
calendar. Join us in the Valley made famous by our illustrious “Stonewall” 
Jackson and his famous “foot cavalry.”  
 Also, I would like to remind our readers of our Chaplain-in-Chief’s fine 
article “Is there not a Cause?” This article is to be found in our Confederate 
Veteran magazine the March/April, 2013 issue. 
 Next is an editorial article that will extend into two parts. 
 

Confederate Chaplains at War’s End 
By Dr. H. Rondel Rumburg 

Part I 
War is a devastating and destructive exercise, but defending one’s self and 

family is a Biblical prerogative. Miles Standish (1584?-1656) had it right, “War is 
a terrible trade. But when the cause is just, the smell of gunpowder is sweet.” The 
judgment of God will finally settle the issue against the abolitionists and 
Constitution wreckers. The end of wars has produced as great destruction and is 
sometimes more devastating than the war itself. Dr. James McClellan (a 
descendent of H. B. McClellan who rode with J.E.B. Stuart) explained the great 
loss: 

 
The surrender of General Lee’s forces at Appomattox and the capture of President Davis in 
flight from Richmond signaled the end of the American Republic and the triumph of 
Federalist ideology. For M. E. Bradford and the Nashville Agrarians, the War was thus the 
turning point in American history…. It was the lust for empire that undid the Romans and 
would destroy the achievements of the American Founders [Defending the High Ground: 
The Legacy of M. E. Bradford, from The Intercollegiate Review, Vol. 29, No. 2, Spring 
1994, 40-41]. 
 

There was a sense in which many of the Southern Confederacy realized that the 
Republic given them by their fathers and grandfathers ended at Appomattox. Why? 



They believed they were defending the Constitution in its original intentions, 
principles of liberty and republicanism (not the republicans) as embodied also in 
the Declaration of Independence. This was a part of the blow of war’s end, for it 
meant the end of the Republic. The present day political corruption proves them 
right! 

War’s end was to touch the chaplains in the Confederate cause in striking 
ways. Confederate chaplains were so consumed by their demanding work that they 
were caught off guard when they heard of the events at Appomattox Court House 
in early April 1865. Some were reluctant to believe the reports thinking they were 
rumors from the enemy. There are three chaplains that will be chosen, of the many 
faithful ones, in order for this exercise. They are Chaplain L. C. Vass, a 
Presbyterian; Chaplain A. D. Betts, a Methodist; and Chaplain William Wiatt, a 
Baptist. 

 

Chaplain L. C. Vass and War’s End 
 

When General R. E. Lee’s army evacuated Petersburg they left behind the 
wounded who had been hospitalized. These were left in the hospitals in the care of 
their physicians and chaplains.  Chaplain L. C. Vass, the Presbyterian chaplain of 
the 27th Virginia Infantry, was one of the chaplains left behind. Vass recorded: 

 
How anxious we have been about Gen. Lee. We would not believe the first reports about his 
surrender. Men cried when told on their beds that Gen. Lee had capitulated. Many would not 
believe it and scarcely credit it now (five days) after it has occurred. I would not receive it 
finally and fully as true until I read the correspondence between Gen. Lee and Grant on the 
subject [Diary of Rev. L. C. Vass, 4]. 
 

Chaplain Vass had to read a copy of the original correspondence of the event in 
order to accept its veracity. People fighting, praying and living for freedom are 
reluctant to believe that they have lost this treasure, for it is a pearl of great value. 
They hope against hope that it is not true, for if so, the loss is great.  

The fighting war was over, and Chaplain Vass continued working in the 
hospital. On April 20th he was summoned to the officers’ ward to see Capt. M. S. 
Quimby of the 30th Virginia. The captain was now rejoicing in the hope that was in 
Jesus as his Saviour and Lord. Quimby had been meditating on the saving love of 
God when “there seemed to be an overflow of peace of mind, that gave him 
sweetest comfort, and thought he, this must be a saving trust in Jesus.” Happiness 
filled his heart as he realized forgiveness of the “dreadful evil” of sin. Vass said, “I 
have seldom seen so much comfort, such bright trust, and such apparent absorption 
in Christ and confidence in facing death.”[5] As the chaplain was busy on 
Wednesday May 3rd dealing with the dying and death, he heard that Capt. Quimby 



had died. The souls of sufferers were on his mind along with the uncertainty of the 
land he loved. He recorded: 
 

How greatly must Grant’s army have outnumbered Gen. Lee’s! Why could he not long ago 
enter Petersburg? God and the skill of our good chieftain protected us. Oh, why we are at 
last left so desolate and in the power of a foe we utterly loathe, and forced into a Union 
which is so distasteful to us. We can do nothing now, but submit. We must obey, though we 
cannot love in this time, and high sense of that word.[7] 

  

Chaplain Vass was still doing his duty though the future was in grave doubt. 
Perhaps all of us should remember that in these days! Vass wrote, “We are under 
lords many now.” These words resulted from the orders being issued even down to 
the buttons on his coat that had to be removed or covered. Vass and the doctors he 
worked with had to move to different “rebel quarters,” as he called them. He 
described these quarters as “our Confederacy.” He explained:  
 

In large black letters is painted upon my door ‘Confederate States’ Officers,’ and beneath 
on a card 

 
  Surgeon R. S. J. Peebles CSA 
  Rev. L. C. Vass Chaplain CSA 

 
How we mingle our sorrows and together kindle our joy and nurse our hopes. Hopes! Ah, 
we have none, except of transportation to a land where we shall never see a Yankee, or at 
least may speak as freely as he can, and boldly defend what we believe to be the truth and 
right, and denounce and expose their vile lies and slanders. We are now doing our duty 
and ministering to the noble who have suffered. [11] 
 

Chaplain Vass considered leaving the land of his birth but asked himself if it would 
be right to forsake his country, which would “please our gasping foes and greedy 
conquerors.” No, there are dear ones at home and there are considerations 
“involving our duty to God, and our love for the purity of His church.” These 
“chain us here” was his assertion [11]. He and his fellows soon found that they 
could not rely on the word of the enemy. 

Then there was the issue of “the oath.” “I read it,” he wrote, “and then signified 
my willingness to take it. Willingness! What a mockery of words! Bayonets around 
me, and restrictions on every hand…. No, I loathed it and never would have taken 
it, if it was possible to have avoided it. But I suppose everyone will be forced to 
swallow the bitter pill.” [12] The reality was he was not going to be allowed to 
preach the gospel without the oath; this was the new kind of freedom and religious 
liberty which controlled ones preaching Christ. “I concluded to accept as it would 
enable me to work for Christ, and be near the Hospital, where our soldiers need my 
services….” [13] He still felt a responsibility to his calling in Christ and for 



Christ’s gospel as well as his chaplaincy duties as long as Confederate soldiers 
were convalescing.  

We leave this noble chaplain with his written prayer: “O, God, wilt thou not 
relieve me for (thine) own sake; for the sake of my dear old Mother, and my own 
comfort. I pray for this great mercy in submission to thy will and in the name of 
my Saviour Jesus Christ. Amen” [13]. The days ahead were not very promising, 
but God was greater than the circumstances. 

(to be concluded in the next issue) 
 

     
 
Please find in this issue our Chaplain-in-Chief’s message to the reader. Then our Chaplain-
in-Chief gives us an account of a recent heritage event in Tennessee A Prayer Meeting in 
Memphis. Will the enemy erase the monuments of our history? Your editor has supplied 
Part I of a biographical sketch on the life of Chaplain John Levi Underwood. This issue 
includes A Confederate Sermon, submitted by Chaplain Kenneth Studdard.  This sermon 
is by Rev. B. M. Palmer on The Warrant and Nature of Public Worship. Our Book Review 
is by Editor Rumburg, reviewing the volume by Chaplain J. L. Underwood, The Women of 
the Confederacy.  
 
Soli Deo Gloria, 
Editor H. Rondel Rumburg 
  
[Compatriots, if you know of any members of the Chaplains’ Corps or others who would like to receive 
this e-journal, please let us have their names and e-mail addresses.  Also, feel free to send copies of this 
journal to anyone you think would like to receive it.  If you want to “unsubscribe” please e-mail the 
editor or assistant editor.  Confederately, HRR] 
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THE CHAPLAIN-IN-CHIEF'S MESSAGE 
 
Dear fellow Chaplains and Friends of the Corps: 
 

We are thankful to announce a Chaplains’ Conference planned for April 25-26, in 
Harrisonburg, VA.  Pastor Lloyd Sprinkle (Sprinkle Publications) and Park View 



Baptist Church will host the conference.  Our preliminary plans are to have a 
service Thursday evening, April 25, and speakers throughout the day on Friday, 
April 26.  More details are coming – but we hope you will mark your calendars and 
join us for a time of spiritual edification, helpful instruction, inspiring teaching of 
our history, and encouraging Christian/Confederate fellowship.   Please pray for 
the Lord’s blessing upon the meetings.  This will be a great opportunity to 
introduce a fellow believer to the Sons of Confederate Veterans.  Visitors are 
welcome and encouraged to attend. 
 

My article this month is about a heritage battle taking place in Memphis, TN.  It 
was a great blessing being with compatriots from camps in that area.  When I saw 
the parks that many Southerners had helped supply with memorials, weaponry, 
monuments, and other testimonies to our heritage, I was amazed at the audacity of 
city officials in their attempt to simply erase history.  I suspect the next step will be 
to remove all tokens of the Confederate struggle if they can.  It was a pleasure to 
witness the gentlemanly, yet courageous stand of those engaged the battle.  It made 
me grateful to be a part of the SCV.  Please pray for these compatriots.  They are 
looking to the Lord for His help.   
 

Let’s pray for one another and stay on the old paths.   
 

Yours in Christ’s service, 
Mark W. Evans 
Chaplain-in-Chief 
 

***** 
Chaplain-in-Chief’s Article 

 

A Prayer Meeting in Memphis 
 

Mark W. Evans 
 

     Mark Buchanan, Commander of the Memphis Brigade, called and asked if I 
would be willing to attend a prayer vigil in Memphis.  Several camps and other 
heritage organizations continue in a struggle with the City Council of Memphis.  
At stake are three Confederate parks that several city leaders believe must be 
renamed.  They are the Jefferson Davis Park, the Confederate Park; and the Forrest 
Park. The leaders and the media seem to focus on the Forrest Park, probably 
because of a large monument with a bronze statue of Gen. Nathan Bedford Forrest 
mounted upon his horse, “Prince Philip.”  To these detractors, Forrest is the 
emblem of racism.  Lee Millar, Chief of Protocall (National SCV) and Lt. 
Commander of the Tennessee Division, has done an excellent job of countering 



accusations and appealing to the people of Memphis for harmony and respect that 
is due to everybody’s history.  The critics concentrate on Forrest’s connection with 
the history of the Ku Klux Klan and his owning slaves.  Of course, they fail to 
mention that his association with the KKK was before it turned evil.  It was created 
for the purpose of protection in the face of the lawlessness of Reconstruction.  As 
to racism, facts are against them as the General, after the war, was a promoter of 
racial harmony and was ahead of his time.  Southern blacks formed an 
organization, called the Independent Order of Pole-Bearers Association, to aid in 
securing black voting rights.  Forrest was the first white man invited to address 
them.  A daughter of a Pole-Bearer’s officer presented flowers to him before the 
speech.  The General said: 
 

     Ladies and Gentlemen I accept the flowers as a memento of reconciliation 
between the white and colored races of the southern states. I accept it more 
particularly as it comes from a colored lady, for if there is any one on God's earth 
who loves the ladies I believe it is myself. (Immense applause and laughter.) I 
came here with the jeers of some white people, who think that I am doing wrong. I 
believe I can exert some influence, and do much to assist the people in 
strengthening fraternal relations, and shall do all in my power to elevate every 
man to depress none. (Applause.) I want to elevate you to take positions in law 
offices, in stores, on farms, and wherever you are capable of going. I have not said 
anything about politics today. I don't propose to say anything about politics. You 
have a right to elect whom you please; vote for the man you think best, and I think, 
when that is done, you and I are freemen. Do as you consider right and honest in 
electing men for office. I did not come here to make you a long speech, although 
invited to do so by you. I am not much of a speaker, and my business prevented me 
from preparing myself. I came to meet you as friends, and welcome you to the 
white people. I want you to come nearer to us. When I can serve you I will do so. 
We have but one flag, one country; let us stand together. We may differ in color, 
but not in sentiment. Many things have been said about me which are wrong, and 
which white and black persons here, who stood by me through the war, can 
contradict. Go to work, be industrious, live honestly and act truly, and when you 
are oppressed I'll come to your relief. I thank you, ladies and gentlemen, for this 
opportunity you have afforded me to be with you, and to assure you that I am with 
you in heart and in hand. (Prolonged applause.)1 
 

    The General Nathan Bedford Forrest Historical Society included the following 
comment:  “Whereupon N. B. Forrest again thanked Miss Lewis for the bouquet 

                                                
1 General Nathan Bedford Forrest Historical Society, http://tennessee-scv.org/ForrestHistSociety/ 

 



and then gave her a kiss on the cheek. Such a kiss was unheard of in the society of 
those days, in 1875, but it showed a token of respect and friendship between the 
general and the black community and did much to promote harmony among the 
citizens of Memphis.” 
     In an advertisement attached to the front page of Memphis’ newspaper, Lee 
Millar quoted from Historian Earnest B. Furguson: “Correcting history by erasing 
it is an exercise best left today to leaders in China, N. Korea, and Cuba, countries 
where mind control is an official function of the government.”  The advertisement 
continued:  “Surely, history eradication wouldn’t happen in Memphis.  But it is!!  
Why is the Memphis City Council changing the names of three 100 year old parks, 
when the city needs to worry about rising taxes, crime, gangs, and needing better 
schools?  Preserve our history.  We encourage all citizens of Memphis and Shelby 
County who respect our city’s history to join in opposition to the pending 
resolution and ordinances before the City Council to rename our three historic 
parks.”  As Southern gentlemen our SCV compatriots in Memphis are standing tall 
for our Confederate heritage.  What makes it even more glorious is that they follow 
our ancestors in praying to the living God, through the name of the Lord Jesus 
Christ, to direct their steps and sustain them in this battle.   
     A few days after the prayer meeting, the City Council met (Tuesday, March 5) 
for the third reading of the ordinance and the final vote.  The vote was tabled until 
April 2.  Now the Council is referring the matter to a committee to recommend 
names for the parks.  The delay is encouraging, in that it seems many throughout 
Memphis, a city of about one million people, are against the ordinance.  There 
were numerous events that transpired before the prayer meeting.  For example, a 
city official had a beautiful, half ton marker in Forrest Park removed by night.  The 
local Sons of Confederate Veterans and the Shelby County Historical Commission 
placed the marker at a cost of over $10,000.  It simply bore the name, “Forrest 
Park.” The city’s chief administrator claimed that the donors did not have proper 
permits, yet the city of Memphis’ Department of Parks and Recreation approved it.  
The city’s paper, “The Commercial Appeal,” reported:  “Lee Millar, spokesman 
for the Sons of Confederate Veterans and the Shelby County Historical 
Commission, said the groups worked personally with former park services director 
Cynthia Buchanan.  ‘The groups relied on her as a city director to have the proper 
guidance based on her approval and that of her staff and administrators.’”     
     Like our ancestors who heeded the call of President Jefferson Davis and others, 
these stalwart defenders of our heritage gathered and humbly approached the 
throne of grace.  The Lord told Jeremiah the prophet while he was held captive by 
his own people, “Call unto Me and I will answer thee, and shew thee great and 
mighty things which thou knowest not” (Jeremiah 33:3).  As SCV chaplains, we 
have the privilege of leading our camps in the sacred exercise of prayer.  We do 



not pray to sticks and stones, but to the living God.  May the Lord send us a revival 
of prayer throughout the SCV.  Our organization needs it, and our country 
desperately needs it.  General Robert E. Lee, in General Order No. 23, March 30, 
1864, called the Army of Northern Virginia to “a day of fasting, humiliation and 
prayer” in accord with a proclamation from President Jefferson Davis.  The 
General said at the close of the General Order:  “Soldiers! Let us humble ourselves 
before the Lord our God, asking through Christ the forgiveness of our sins, 
beseeching the aid of the God of our forefathers in the defence of our homes and 
our liberties, thanking Him for His past blessings, and imploring their continuance 
upon our cause and our people.” [J. W. Jones, Christ in the Camp, 56]. 
                

 
 
 

 
 

Chaplain John Levi Underwood 
30th Alabama Regiment Volunteer Infantry 

 

By Dr. H. Rondel Rumburg 
 

Part I 
 

Chaplain John L. Underwood is well described in his quotation of the last 
words of Henry W. Grady, “If I die, I die serving the South, the land I love so 
well…. I am proud to die speaking for it.” Underwood wrote from Kellam’s 
Hospital in Richmond, Virginia, on April 1st, 1906, that he “fought for the South 
and is now so afflicted that he can no longer hope to speak for the South (lip 
cancer), but he will be happy to die writing for it.” These words are found in his 
“Introduction” of The Women of the Confederacy. He had delivered a very heartfelt 
speech on “Confederate Women” in 1896 for the benefit of the Confederate 



Monument in Cuthbert, Georgia, and shortly thereafter, his lecture work was 
interrupted by a very serious lip cancer which eventually landed him in the Kellam 
Hospital in the old capital of the Confederacy. 

 

Early Life 
 

John Levi Underwood, by the blessing of God, made his way into this world on 
March 27th, 1836. He was the son of Lancelot Viverett and Martha Thomas 
Underwood. He was born in Sumterville, Sumter County, Alabama. His father as a 
lad moved from Nash County, North Carolina to middle Tennessee and shortly 
moved to west Alabama during the early days of the pioneering of the state. John’s 
mother was a native of Hancock County, Georgia, and was the daughter of F. 
Gabriel Thomas who had moved to Russell County, Alabama.  

The parents of John Underwood were Presbyterian, so John during his early 
days was nurtured by his Christian parents. As a youth he enjoyed the best 
educational advantages offered by the schools and academies of the time and area.   

John Underwood as a lad of ten came to a saving knowledge of Christ as Lord 
and Saviour in 1846. The next year he made his public profession of faith as he 
was baptized by Rev. James K. Clinton into the fellowship of the Baptist Church at 
Black Hawk, Mississippi. 
 

Formal Education and Calling 
 

J. L. Underwood entered Oglethorpe University, which at that time was located 
at Milledgeville, Georgia. He entered in 1853 and graduated with first honors in 
1855.  When he returned to Alabama he moved his membership to Newborn 
Baptist Church, Greene County, by which church he was licensed to preach in 
1857. His father was an elder in the Livingston Presbyterian Church at Livingston, 
Alabama. Young Underwood disappointed his father when he took this step.  
Instead of taking up law as his father had desired, which was reminiscent of Martin 
Luther’s father, the young preacher took charge of the Newborn Academy where 
he taught. He was in charge of the Newborn Academy for two years. 

Then in 1857 he entered the Presbyterian Theological Seminary at Columbia, 
South Carolina. Here he had the great joy of studying under Dr. James Henley 
Thornwell, who was an accomplished minister of the gospel and professor at 
Columbia Seminary from 1856 until his death six years later on August 1st, 1862. 
There seemed to be no opportunity that was any greater than the tutorage of the 
great Presbyterian divine. Under Thornwell, young Underwood used John Calvin’s 
Institutes of the Christian Religion as his primary text. Some of the students 
believed that their professor found more in the Institutes than Calvin himself. 
Theology to Thornwell was “the science of the life of God in the soul of man.” 



Thus John Underwood studied under one of the most accomplished men ever 
produced in the South. Here was a Baptist minister being trained in a Presbyterian 
institution; but this was not unusual in those days for John’s best friend, William 
Curry, another Baptist, was trained there. James P. Boyce was trained at Princeton 
Seminary as were Basil and Charles Manly.  

After completing the course at Columbia Seminary in 1859, Underwood went 
to Europe, hoping to spend four years in study, but after one year at the University 
of Heidelberg, Germany, it became obvious that his beloved South was in danger 
of being invaded. Now that the War of Northern Aggression seemed so imminent 
he changed his plans and hurried to Paris and studied at the Sorbonne until the 
declaration of war in 1861.   

Upon returning from Europe, Underwood landed in New York. Sensing a 
danger of being taken prisoner by the Federals, he began speaking only French 
until he crossed the Mason and Dixon line into the bastion of Southern safety. The 
ruse worked and he returned to the waiting arms his beloved Dixie. 
 

The Invasion of the South and War 
 

The first act of the returning student, after reaching the South, was to strike out 
for the home of his beloved Miss Amy Curry. Yes, he headed to the home of Joel 
Curry at Currytown in the Edgefield District of South Carolina. Not very long after 
his return he was married to Amy Curry.  She was a sister of his best friend, Rev. 
William Lewis Curry. Curry had been a fellow student at the Columbia 
Theological Seminary and would become the Baptist chaplain of the 50th Georgia 
Infantry. John Levi Underwood and his new bride took a journey to the home of 
the groom’s father in Sumter County, Alabama.   

In the summer of 1861, soon after his return from Europe and his marriage, 
John took charge of a school and church at Homewood, Mississippi, and threw 
himself into his labors for his King and Saviour. Here he was ordained to the 
gospel ministry in the autumn of that year.  

The war then reached such a stage that in order to protect his home and family 
he believed that it was his duty to enlist in the Confederate Army and take up arms. 
The day after his ordination he went to Mobile, Alabama, where he enlisted as a 
private soldier in the 20th Alabama Regiment under Col. O. W. Garrett.  

Then, in 1863, at Vicksburg, Mississippi, he was commissioned as chaplain of 
the 30th Alabama Regiment, which was under Col. Charles M. Shelly. While at 
Vicksburg during the siege, he contracted typhoid fever which devastated his 
constitution. His health was so impacted as to force him to resign in December of 
that year.  

A few months later he had sufficiently recovered to take charge of a school and 
become minister of a local Baptist church in his wife’s hometown. Thus 



Underwood was once again at work at Currytown in the Edgefield District of 
South Carolina and as minister of the church at Red Oak Grove. Amy Curry 
Underwood continued her education under her husband and became especially 
interested in the study of French. 

Pastor Underwood’s health was quickly regained. He therefore believed he had 
a responsibility to return to the war, so he enlisted as a private in the Confederate 
Army, fighting under General Ambrose Ransom Wright. General “Rans” Wright 
had been severely wounded at Sharpsburg after which he was promoted to major-
general and ordered to Georgia where he exercised command until the war’s end. 
Private Underwood fought under this noble officer. Major-General Wright was 
assigned the task of fronting Federal General Sherman as the arsonist and destroyer 
marched through Georgia. At least they sought to impede the progress of the 
destroyer as much as humanly possible. G. K. Chesterton made a wise remark, 
“The true soldier fights not because he hates what is in front of him, but because he 
loves what is behind him.” This was true of J. L. Underwood. 

 

[To be continued] 
 

 
 

A CONFEDERATE SERMON 
Submitted by Chaplain Kenneth Studdard 

 

Benjamin Morgan Palmer (1818-1902) served as pastor of First Presbyterian 
Church of New Orleans for 46 years.  He was a strong influence in the 
Presbyterian church as well as in the communities he served.  After New Orleans 
fell to the Federals in 1862, Palmer spent the remainder of the War preaching to 
Confederate soldiers. The General Assembly of the Presbyterian Church in the 
South appointed Palmer as Commissioner of the Army of the West.  Palmer was a 
powerful orator and preacher.   

The Warrant and Nature of Public Worship 

A sermon preached on 9th October 1853 in Columbia, South Carolina. 

 

The hour cometh, and now is, when the true worshippers shall worship the Father in spirit 
and in truth: for the Father seeketh such to worship him. God is a spirit: and they that worship 
him must worship him in spirit and in truth. John 4:23-24. 

 



It is an advantage sometimes accruing from unusual solemnities, that attention is directed to 
those ordinary rites, which pass current under the sanction of usage and prescription, rather than 
from an intelligent conviction of their nature and design. Thus, at the threshold of our services 
today, questions break upon us, from the depths of the eternal world, like the surf of the 
seashore, which gives presage of the boundless and surging ocean. We meet professedly, with 
public forms, to devote to the service of God this elegant structure, a monument both of the 
liberality and taste of the congregation by whom it has been reared. 

But what is meant precisely by this act of dedication? Do we hope, by the incantations of a 
spiritual magic, to transform this building of stone and mortar into a true and real temple? Can 
any amount of priestly benedictions put holiness into these beams and timbers? Surely not. Let 
the wizards peep and mutter as they may, the brick and the marble confess themselves incapable 
of that holiness which is an attribute of sentient and rational beings only. 

If, under the Jewish dispensation, the consecration of particular localities was enjoined, this 
was due to the typical character of that mysterious economy. Jerusalem and Zion were 
[consecrated] only because Jehovah chose there for a season to reveal his presence. It was the 
Shekinah between the cherubim which made the tabernacle holy. But the tabernacle, with its 
chambers and its courts, its altars and its ark, its vessels and its veil, was but a type of Christ's 
humanity, and of the great priestly work to which this was needful. Only until "the fulness of the 
time should come" (Gal. 4:4), did it please God to dwell in temples made with hands. Now he 
dwelleth in the Incarnate Word, which is "the true tabernacle, which the Lord pitched, and not 
man," "the greater and more perfect tabernacle, not made with hands ... not of this building" 
(Heb. 8:2; 9:11). 

It is, my brethren, a melancholy proof how little we are imbued with the spirit of the gospel, 
that good Christians should still "speak half in the speech of Ashdod" (Neh. 13:24). A vain 
superstition still babbles, in the dialect of obsolete Judaism, about temples, and altars, and 
priests, as though these were anything more than "figures of the truth, for the time then present" 
(cf. Heb. 9:9). As the only priest known to the gospel is that High Priest, who by "his own blood 
entered into the holy place, having obtained eternal redemption for us" (cf. Heb. 9:12) so the 
only temple now on earth is that which is "builded together for an habitation of God through the 
Spirit" (Eph. 2:22), the stones of which are living stones, taken, indeed, from the quarry of 
corrupt human nature, but polished after the similitude of a palace, in which God dwells by his 
Spirit. 

This dedication, then, imparts no sanctity to this material edifice. In the language of another, 
"No pompous ceremonies, no solemn forms, no magnificent appearances, no gaudy or golden 
solemnities, can sanctify any place unto God and his worship, or make it more holy than it was 
before. And though when a commodious building is erected for the worship of God, it is a very 
decent thing to begin the worship at that place with solemn prayer or addresses to God; yet, all 
this human prudence, this natural decency, and all these prayers, do not amount to the sanctifying 
the spot of ground or the building, so as to make it holier than the rest, or put any such holiness 
upon it as belonged to the Jewish people." 



Then, "what mean we by this service?" (Ex. 12:26). Why this lifting up of our hands, this 
invocation of the adorable and incomprehensible Trinity, these chants and psalms of praise? We 
do but set apart, in solemn phrase, this house to the public worship of Almighty God. A sense of 
propriety would dictate, on opening a house of worship, that God's blessing should be implored 
upon all the ordinances to be dispensed therein; and the character of those associations should be 
declared, which are henceforth to invest the worshipper. 

But the antecedent inquiry arises, why should men meet in public assembly to render united 
homage to the God of heaven? If, as is often alleged, and in a high sense is most emphatically 
true, if religion is only the name of man's individual relations to God, lying only between the 
conscience of the creature and the authority of the Creator, what distinctly is the warrant for 
these public convocations? Why is it not enough, in the elegant language of Jeremy Taylor, that 
"every man shall build a chapel in his own breast, and himself be the priest, and his heart the 
sacrifice, and every foot of glebe he treads on be the altar?" It does not satisfy this inquiry that so 
it has been through all periods of time, and under every dispensation the voice of assembled 
worshippers has gone up to heaven, as "the sound of many waters" (Rev. 1:15). The universality 
of this public worship is, indeed, fully attested by the seal of history. 

If, from the present moment, we ascend, through intervening generations, to apostolic and 
primitive Christianity, our march will be through assemblies more or less august, till we sit down 
with the church that was in the house of Philemon or Aquilla. If we cross the line which 
separates the Christian from the Jewish economy, our feet stand upon the threshold of the 
synagogue, in which, from the captivity, if not from a remoter age, all the parts of natural 
worship-prayer, and praise and reading of the law, were continually performed. With the myriads 
of Israel again we go up to the holy hill of Zion, where, in the temple of Solomon, or the 
tabernacle, its pattern, we wait upon those ceremonial and positive institutions which God 
expressly ordained. Three times a year a nation trod with solemn feet the courts of Jerusalem, 
and a nation's anthem went up in praise, while a nation's repentance smoked in the blood of 
unnumbered victims. If again we penetrate the haze which hangs around the patriarchal 
dispensation, when the earth was young, when the ruler was a priest, and the priest a father, we 
find dim traces of chosen spots honored with the symbols of God's presence, and where lingers 
faintly the echo of a united worship. So that across the track of sixty centuries, from the moment 
when we gathered in this assembly to the day when Paul stood on Mars Hill, and from Peter in 
the streets of Jerusalem to Noah, a preacher of righteousness to sinners before the flood, the 
Lord's "faithfulness has always been declared in the congregation of his saints" (cf. Ps. 40:10). 
But this universality of public worship binds us with the authority of prescription only, not of 
law. It proves that some principle exists in man, prompting to these joint acts of worship, but 
does not declare what that principle is. Nor if it did, would the mere suitableness of this worship, 
recommending it to such universal consent, be deemed a sufficient basis upon which to rest the 
duty. 

Nor does it satisfy this inquiry to point out the public benefits flowing from the practice. 
These blessings cannot be exaggerated, though depicted in the deepest colors the most lively 
fancy shall invent. "Religion," it has been well said, "is the ligature of souls, and the great 
instrument of the conservation of bodies politic, and is united in a common object, the God of all 
the world, and is managed by public ministries, by sacrifice, adoration and prayer, in which, with 



variety of circumstances indeed, but with infinite consent and union of design, all the sons of 
Adam are taught to worship God," Science teaches that the harmony of the material universe 
depends upon one pervading natural law. The power of mutual attraction, which holds together 
two atoms in a lump, holds earth, and all the planets, which in the void immense wheel their 
course. Whole constellations, too, "cycle and epicycle, orb in orb," as "with unoffensive pace 
each spinning sleeps on its soft axle", revolve with complex motion round a common center, the 
"primum mobile," perhaps the august throne on which the Godhead sits. The analogy is perfect. 
What attraction is to matter, binding the atom to the mass, the planet to the sun, and the 
constellation to the throne of God, that religion is to soul. Man's responsibility to God gives 
capacity for obedience to human law. He moves in the narrower sphere of earthly duty, because 
fastened by a higher tie in a wider and holier relation. While the conscience responds to the 
challenges of divine law, the yoke of authority will be borne under the human. Thus religion is 
truly the girdle which binds together the complicated interests of society. 

Public worship nourishes this sentiment precisely in the form which is best suited to 
immediate application. It is of immense service, at stated seasons, to bring men together in the 
mass, where they may feel a brotherhood of nature and of race where all the artificial distinctions 
of wealth, position, education and rank, shall for the moment be obliterated where each shall feel 
that "there is one body, and one Spirit, even as there is one hope of their calling, one Lord, one 
faith, one baptism, one God and Father of all, who is above all, and through all, and in all" (Eph. 
4:4). Individual differences are merged, and individual asperities softened, when all look back 
upon a common ruin, look up to a common Saviour, look forward to a common goal, rejoice in 
the promises of a common covenant, weep tears of a common repentance, and experience the 
joys of a common pardon. Blot religion from the soul of man, and you have destroyed the 
cohesion of society; bury the sanctuary in ruin, and you have dashed to pieces the great magnet 
of earth, which draws all hearts into sympathy and union. 

Still less can we overstate the influence of the sanctuary as the educator of mankind. It is 
God's voice which thunders here, and the human soul must give back the echo. He speaks of law, 
and, like the needle to the pole, conscience points to duty. He speaks of wrath, each fluttering 
pulse betrays the fears. He speaks of love, the softened heart gives its wedded vows to him who 
won it. Under a judicious ministry, who can estimate the slumbering energies aroused, and the 
mental training which reaches thousands whom scholastic discipline never touched? I speak not, 
of course, of that fanatical rant, whose ambitious sport it is to lash the soul into a tempest of 
emotion, leaving only the foam to mark its passage. I speak of that discreet, well proportioned, 
yet earnest ministry, which feeds the church of God with wholesome truth-giving milk to babes, 
and strong meat to men which, not pampering to a taste craving always to be delirious with 
excitement, chooses to pour a flood of knowledge upon the human mind, and suffers this light of 
Heaven to draw its own music from the soul on which it beams. 

Yet all these advantages, of which only a suggestive hint has been given, do not form the 
ground of public worship. They fully justify the wisdom which ordained it, and add motives for 
its due and reverent observance, but they do not furnish the warrant upon which its claims may 
legally be sustained. 



We reach a much higher position when the authority and will of God are distinctly pleaded 
in its favor. In whatever form this will may be revealed, it silences dispute and rebukes distrust. 
Whether it be conveyed through the appointment of a weekly Sabbath, upon the lintel of which is 
inscribed the sentence "the seventh day is the Sabbath of rest, an holy convocation" (Lev. 23:3) 
or, in the assurance of extraordinary blessings to such as frequent his courts, as thus, "in all 
places where I record my name I will come unto thee and I will bless thee" (Ex. 20:24) or, in the 
more explicit command, "forsake not the assembling of yourselves together, as the manner of 
some is" (cf. Heb. 10:25); the will of God, clearly known, resolves every scruple and binds the 
conscience. But the divine authority, though recognized as ample warrant for the duty, does not 
forestall investigation, whether in man's essential nature, or in his religious relations, any 
reasonable ground exists for this practice of public worship. It infers no want of submission to 
God's absolute authority to trace the obvious reasons of his holy commands, and thus to inflame 
our admiration of his wisdom and goodness, by discovering the suitableness of his laws, both to 
our nature and condition. 

There are three great principles, from which the institution of stated public worship would 
seem to flow by necessary deduction. The first is: 

I. That man, endowed with a social nature, cannot attain the perfection which is possible to 
him, in the privacy and insulation of his own being. As in worship we have immediate commerce 
with the Infinite One, it might seem to be a matter of individual concernment merely. But, 
however true it may be that religion lies only between the man and his Maker, in the sense that 
God only is Lord and judge of the conscience, it is not true that religion contemplates man as an 
insulated being. On the contrary, it penetrates every faculty of his complex nature, and pervades 
every relation in which he stands. 

As the moon's motion round the earth does not impede the common and wider motion of 
both around the sun, so neither does the connection between God and the conscience become less 
intimate, when the worshipper lifts his voice in the great congregation, than when he breathes his 
prayer in the whispers of the closet. This "bill of divorcement" which men draw up between the 
first and second tables of the decalogue, between their primary and secondary duties, as though 
the former only fell within the pale of their religion, is the charter of that "filthy antinomianism" 
which, in every age, has left its obscene touch upon the church of God. True religion does not 
more possess man's nature than it covers man's relations. It is as truly a part of religion to love 
our neighbor as ourselves, as it is to love the Lord our God with all our heart as much a part of 
religion to "do justly, and to love mercy," as "to walk humbly with our God" (cf. Micah 6:8). The 
earth's orbit may be around the sun, but the earth's orbit is also among the stars. Man's duty is to 
know and to obey God, but not the less to serve him among men. 

True piety is thus an invisible essence, which penetrates the whole character, and relishes 
the entire life. With supreme love to the Master in our souls, all the hard labor with which we 
earn our bread in the working forge of life, all the unseen acts of wayside charity the morsel of 
bread to the hungry, the cup of cold water to the thirsty, the tear of Christian sympathy for the 
mourner all these, like the prayers and the alms of Cornelius, come up for a memorial before 
God; or like the sweet savour which the Lord smelled in the burnt offerings of Noah. If, then, 
religion though an individual matter strictly, does not exclude, but rather, in its comprehensive 



definition, embraces all the social relations of man, surely his worship, which is but the utterance 
of religion, may be rendered conjointly with others, while yet it ascends from individual souls, 
sweetly attracted by their Maker's love, as the single flame leaping upwards, and "trembling most 
when it reaches highest," is yet composed of a thousand blended rays of heat; or as the sun's 
radiance, which bathes this world in glory, comprises myriads of single beams, each distinct to 
the eye of God, though blending into common light. 

But these remarks do not touch the core of the principle stated above, which was, that man 
having social endowments and affinities cannot perfect his own nature, in a state of complete 
seclusion. It is from this postulate that the whole theory of education proceeds, without which it 
would have neither purpose nor method. It would have no purpose, because if man is to live in 
the seclusion of his own soul, locked up to a transcendental intercourse with his Maker, why not 
leave him to the impulses received immediately from God, which alone can fit him for that secret 
communion? It would have no method, for no form of education is conceivable which does not 
draw a man out from the solitude of individual being into correspondence with objects external 
to himself. Education takes us out of these inner chambers, and ranges with us through the whole 
domain of nature. We walk among the stars, and call it astronomy; we scrutinize the elements, 
and call it science; we analyze all the processes of thought and emotion, and call it philosophy; 
we study the social fabric, with its scale of graduated duties, and call it morality; we combine 
together the doctrines of holy scriptures, and call it theology; we feel their influence upon our 
own heart and conscience, and call it religion. The whole is education, which leads forth the 
anchorite from his cell, guides him in these wide excursions through all the provinces of nature 
and reason, and endows him with a wealth of knowledge, to gather which the whole universe of 
matter and of mind has been laid under tribute. 

So, too, man's social nature lies at the foundation of all development of his faculties. We 
come into being with a thousand capacities, physical, intellectual and moral, every one of which 
is dormant, and requires to be developed. The great law seems to pervade the world of rational 
existence, that moral beings shall live together in society, and their natures be perfected under 
mutual action and reaction. In all the universe no intelligent being is doomed to a solitary 
existence, but wherever there is a soul it cries out for fellowship. Angels have society in joy, and 
devils companionship in woe. The multitude of harpers, whom John saw upon the sea of glass, 
formed the general assembly and church of the firstborn in heaven. The consecrated millions 
around the Lamb, represented by the four beasts and the four and twenty elders, in company with 
angels, swell the chorus of blessing and honor to him upon the throne. Let it be uttered in the 
muffled tones of reverential awe, even the mystery of the Godhead teaches the same: since 
Jehovah, whose greatness is unsearchable, is himself infinitely perfect and ineffably blessed, in 
the social existence of the Trinity. 

This analogy, therefore, to which we have discovered no exception, in worlds above or 
worlds below, would seem to teach that man on earth would not be left to solitary communion 
with his Maker; but that, in religion, as in all else beside, the social element would have scope in 
the united worship of the sanctuary. When the sinner is again "renewed after the image of him 
who created him" (cf. Col. 3:10), he is not left a lonely orphan, to shape his own character by the 
power of his own desolate musings; but he is brought into association with others of like 
precious faith, that by the law of assimilation, and the power of mutual support he may "grow up 



to the measure of the stature of the fulness of Christ" (cf. Eph. 4:13). As a part of this heavenly 
education, he mingles in those public offices of religion, which profit him, not only by the 
greater promises of grace annexed to them; but profit him also by "the piety of example, by the 
communication of counsels, by the awfulness of public observation, and the engagements of holy 
custom." Thus "the whole body fitly joined together and compacted by that which every joint 
supplieth, according to the effectual working in the measure of every part, maketh increase of the 
body unto the edifying of itself in love" (Eph. 4:16). 

 

II. But a second ground, upon which we may rest the institution of public worship, is, that it 
is necessary to the church as the visible kingdom of Christ. It would be superfluous here, to 
argue the existence of a church visible, as distinguished from that which is invisible. The latter is 
the church of the elect, embracing only the mystical body of Christ, who have "followed him in 
the regeneration" (cf. Matt. 19:28). It is, of course, known infallibly to God only, who are the 
subjects of this kingdom; and it would require a special revelation, in reference to each, to bring 
it under human control and government. Besides this kingdom, and to a great extent including it, 
is another kingdom which is visible, and, as visible, is administered by men. This kingdom is the 
church of God on earth. To employ the full definition of Dr. Mason," it is "the aggregate body of 
those who profess the true religion, all making up but one society, of which the Bible is the 
statute book, Jesus Christ the head, and a covenant relation the uniting bond." 

Now, what is necessary to give visibility to this kingdom of Jesus Christ? Obviously, there 
must be a covenant, or charter, securing the privileges of its subjects, and setting forth the tenure 
upon which these are held. There must be outward seals, giving legal value to the instrument, the 
use of which shall involve a solemn assumption of all the duties which are imposed. There must 
be laws, regulating the conduct of such as desire to be true and loyal subjects, and repressing the 
rebellion and wickedness of such as are traitorous and false. There must be officers, invested 
with ministerial power, acting always under the commission of their lawful king. There must be 
a court from which the symbols of royal power and supremacy may be displayed; and days of 
interview, when the subject comes into the presence of his monarch to offer up his homage, and 
to receive the favors which royal clemency or justice may dispense. From her first organization 
upon earth all these visible marks have been deciphered on the church of God. 

Sacrifices were instituted, as the mode by which the worshippers might make an acceptable 
approach to their king, typical of the great expiation which should be made by the one perfect 
offering in the end of the world. Priests were ordained to go between the living and the dead, 
typical of "the only mediator between God and man, the man Christ Jesus" (cf. 1 Tim. 2:5). The 
temple was erected as the dwelling place of the divine majesty, from which all his oracles should 
issue. Extraordinary prophets were commissioned to make new disclosures of the monarch's will. 
Days of convocation were set, when he would display his glory to his subjects, and sacraments 
were given to seal the bond between himself and them. 

Great changes have indeed supervened upon that economy since the advent of Christ, but 
not such as affect the identity of the church, as a visible catholic society from the beginning. The 
sacrifices are withdrawn, but not the great propitiatory oblation in which they were fulfilled. The 



succession of earthly priests has ceased, only because the great High Priest ever liveth to 
intercede above. The temple has not one stone left upon another, but the true Shekinah dwells in 
Christ, the Word made flesh and dwelling amongst us. The long line of prophets terminates only 
in that Prophet whom the Lord God was to raise up like to Moses, and their treasured messages 
are expounded from the Bible by living ministers; while the seals of the covenant have only 
changed their outward forms. Is it not necessary that there shall be solemn assemblies, in which 
the laws of this kingdom shall be proclaimed when this visible church, with its visible ministry, 
its visible sacraments, shall also, through a visible worship and visible discipline, commend itself 
to the love and veneration if its members? The church, as the visible kingdom of Jesus, has the 
Sabbath for its court day, the sanctuary for the King's pavilion, and its instituted worship for the 
subject's fealty. 

But these considerations lead to the third ground, upon which this great institute may be 
based: 

III. Since, by means of the worship and ordinances of the sanctuary, this kingdom of Christ 
makes its aggressions upon the surrounding and opposing powers of darkness. In strict analogy 
with all other empires, this kingdom rose from small beginnings. It was first set up, with a 
written constitution, in the family of Abraham; it received a visible expansion in that of Jacob, 
whose twelve sons were the twelve foundation stones of the Jewish church. This kingdom, 
cradled for a season in the fruitful land of Egypt, soon outgrows the limits of the family and 
tribe, and comes forth a nation. In Canaan, hedged around with peculiar and restrictive 
ceremonial institutes, it lives without further development till he came, who was the end of all 
the types. For a season we see it reduced within narrower limits, and must search for it in the 
house, as in the days of Abraham and Isaac; but it is only to burst forth with a new enlargement, 
and assume its proper attribute of universality. Now is fulfilled the vision of Daniel, "the little 
stone cut out without hands shall smite the feet of the great image, and then it becomes a great 
mountain, and fills the whole earth" (cf. Dan. 2:24-35). 

From the moment the church entered into the Christian dispensation, throwing off the 
restrictions by which it was swathed in the Jewish, it is confessed to be an aggressive kingdom. 
To its sovereign there is "given dominion and glory and a kingdom that all people, nations, and 
languages, should serve him: his dominion is an everlasting dominion, which shall not pass 
away, and his kingdom that which shall not be destroyed" (Dan. 7:14). The genius of the two 
dispensations, the Jewish and the Christian, is strongly expressed in the opposite directions given 
to both: under the former the language is, go up to Jerusalem; under the latter the language is, go 
into all the world. In the one, the church is stationary; moored to the hill of Zion by peculiar and 
local rights placed in the center of earth, as at that time known, she throws her light over 
surrounding nations, and attracts them to her. In the other, all her fastenings cut asunder, she is 
sent forth upon a great itineracy; no longer stationary, but aggressive, she goes to the nations, 
who before were commanded to come to her. In the great commission of her Lord, go ye into all 
the world, and preach the gospel to every creature, we trace the genius of the New Testament 
church. It is no exaggeration of pious zeal, when it is reiterated that the church of Jesus Christ is 
essentially a missionary church, and her aggressiveness set forth as a capital and distinctive 
feature. 



But not only is this kingdom thus aggressive; its encroachments are made through a peculiar 
warfare. Its only weapons are persuasion and argument. The arrows that are "sharp in the hearts 
of the King's enemies" are drawn only from the quiver of eternal truth. The only sword drawn 
from its sheath is the sword of the Spirit, which cutteth to the heart. The only captivity it inflicts 
is that which "brings every thought into the obedience of Christ" (cf. 2 Cor. 10:5). The 
commission, under which its armies go forth to conquest, enjoins that they shall gain their 
victories simply by teaching all nations, baptizing them in the name of Father, Son and Holy 
Spirit. And thus the appropriate symbol of this kingdom is that of the angel flying in the midst of 
heaven, having the everlasting gospel to preach unto them that dwell upon the earth. 

Now, because this kingdom claims to be thus universal and makes its aggressions not by the 
arm of violence, but by the gracious words of its Lord and Head, therefore these public 
convocations are required. Wherever its subjects may be scattered, their oath of all allegiance 
binds them to spread a tent, and invite the nations to a parley. "The great trumpet must be blown, 
to assemble the outcasts in Egypt, that they may worship the Lord in the holy mount" (cf. Isa. 
27:13). They must take up the song of the angels to the shepherds, and proclaim "the tidings of 
great joy to all people, that unto them a Saviour is born, who is Christ, the Lord" (cf. Luke 2:10-
11). Whatever necessity may have existed in former ages for the public assembly, it must be a 
prime feature of the church in the present economy. Without public proclamation, the gospel 
must be stifled in its utterance, and cannot prove itself the power of God, and the wisdom of God 
unto the salvation of man. 

Thus far, my brethren, we have discussed the warrant for public worship, which we find to 
be the will of God expressly revealed to us, having yet a natural foundation in the social 
constitution of man, pertaining to the church as the visible kingdom of Christ, and necessary to 
the aggressions which she is pledged to make against the world of darkness. It will be necessary 
now to consider the nature of this worship, as deducible from the text. 

The woman of Samaria proposes to Christ to settle the dispute so jealously maintained 
between her people and the Jews, whether the worship of God had been appointed on the hill of 
Zion, or on Mt. Gerizim, from which of old his blessings had been so solemnly pronounced 
(John 4:20-24). To this inquiry Christ replied by showing its utter impertinence. The time had 
now come when the predicted challenge of Isaiah (66:1-2) was to be both explained and fulfilled: 
"Thus saith the Lord, the heaven is my throne, and the earth is my footstool: where is the house 
that ye build unto me? and where is the place of my rest? For all those things hath my hand 
made, and all these things have been, saith the Lord; but to this man will I look, even to him that 
is poor and of a contrite spirit, and that trembleth at my word." The dispensation of types is 
brought to a close. Henceforth, "he that killeth an ox is as if he slew a man; he that sacrificeth a 
lamb, as if he cut off a dog's neck; he that offereth an oblation, as if he offered swine's blood; he 
that burneth incense, as if he blessed an idol" (Isa. 66:3). Among these vanishing shadows is the 
gorgeous temple on Mount Moriah. 

Shall he who "inhabits the praises of eternity," who "fills immensity with his presence" (cf. 
Isa. 57:5), be confined within a material edifice? Behold, the frame of nature is his, and the broad 
earth his footstool. God is a spirit, infinite, eternal, and unchangeable, without body or parts; it is 
appropriate therefore, that he be universally worshipped, and with a spiritual homage. The 



Jewish law was but a "shadow of things to come; but the body is of Christ" (Col. 2:17). Since 
then, Christ, this body, is come, God is to be worshipped, not through the shadow, but in the 
substance which is Christ. The worship, therefore, which God now accepts, both secret and 
social, is a worship not restricted to places or to season; it is a worship not ceremonial and 
typical, but spiritual and internal, the substance and body of which is the truth itself-the truth 
known and felt in its power the truth as it is in Jesus. 

There is obviously the distinction between what is natural and what is ceremonial in public 
worship: the former having a ground in nature, so that reason itself would enforce it upon the 
conscience, the latter deriving its entire claim from the express appointment of God. In the first 
class will fall such acts as prayer, and praise, and the study of the word, which, having their 
ground in reason itself, never can become obsolete with changing dispensations. In the second 
class will range such symbolical rites as circumcision or baptism, the Passover or the Eucharist. 
For though these symbols may illustrate vital and holy truths, yet the will of God alone can make 
one symbol more obligatory than another, or indeed bind us to a symbolical worship at all. 

The Jewish dispensation was marked by the predominance of the ceremonial over the 
natural parts in public worship. The courses of the priests, the splendor of their vestments, the 
variety and number of the sacrifices, the magnificence of the temple, the oblations and incense -
all gave denomination to Judaism, as a system of types and emblems. But under the Christian 
economy, the natural parts of worship, those having an evident foundation in reason and 
propriety, and not possessing authority from positive institution alone these are brought into 
bolder relief from the suppression or withdrawal of the symbolical. 

This seems to be intimated in the contrast drawn by our Saviour, between the typical and the 
spiritual, in the text: "The hour cometh, when neither in this mountain, nor yet in Jerusalem, shall 
ye worship the Father; but the true worshippers shall worship the Father in spirit and in truth" 
(cf. John 4:21-24). Here to worship in the spirit is antithetical to worshipping in Jerusalem, 
which cannot be explained, unless these terms are the synonyms of a symbolical and a spiritual 
worship. 

This language suggests, too, a certain connection between the devotions and the instructions 
of the sanctuary. For though the term truth in the phrase, "in spirit and in truth," does not 
primarily refer to any dogmatic statements, yet referring to Christ as the substance of the 
shadowy economy of the temple, it doubtless implies full instruction in all that relates to his 
person and work. Permit me to dwell with a little minuteness upon what may be termed the 
Protestant view of public worship, touching the stress which is to be laid upon the office of 
instruction in the sanctuary. There are three lines of thought which conduct to the inference that 
formal exposition of truth is a necessary service in the Christian church. It follows: 

I. From the complete withdrawal of the ancient types. It is, I conceive, a low and narrow 
view to take of these, that they were designed as artistic representations, to captivate the senses 
and delight the imagination. If no inspired interpretation of them had been afforded, drawing out 
stores of spiritual meaning, it would be more pardonable to speak of them as giving a scenic 
effect, as it were, dramatizing the worship of God, enlisting the sentiment, and drawing forth the 
poetry that lurks far down in the nature of every man. The epistle to the Hebrews is sufficient to 



overthrow this frigid hypothesis. The apostle undertakes to unfold the priesthood of Christ, and 
he does this by simply expounding the import of the tabernacle and its furniture, the priesthood 
in its courses, the sacrifices and purgations of the old law. We are therefore to regard these types 
as being really an exhibition of spiritual truths to the Jewish mind, a sacred hieroglyph, curious 
enough to provoke inquiry, yet plain enough to be resolved upon investigation. They were indeed 
a language, peculiar in construction yet pregnant with meaning, if the key were only given to 
unlock the cypher. 

It does not concern me now to vent an opinion how far this language was actually 
interpreted whether the pious Jew was permitted to read the high import of these mysterious 
symbols, or whether, like prophecy, which is a cypher of another kind, the key is reserved till the 
day of fulfillment. Should I hazard a conjecture upon this collateral point, it would be that types 
and prophecies both were, in their broad outline, sufficiently understood, at least by the 
spiritually enlightened while yet the details of both were shut up in mystery, and all questions as 
to the mode and time of fulfillment lost themselves in the uncertainties of conjecture. 

If, then, these types were a species of language, speaking to the eye, and reaching the reason 
through the imagination, if the temple, with its august ceremonies, was but a symbolical painting, 
somewhat like the sculptured panels and painted walls recently disinterred from the ruins of 
Nineveh, then they cannot be withdrawn from a dispensation claiming to be more perfect, 
without the substitution of a better form of instruction. What this form shall be, is most easily 
and reasonably determined. In Judaism, Christ was to come; his advent was future. In 
Christianity, Christ has come; the event is past. In the one case, the representation of what is 
future cannot but be symbolic; in the other, the representation of what is past cannot but be 
historic. In the New Testament church, therefore, the instruction must consist of plain statements 
of actual facts, the facts of Christ's life, and the facts of his death, and of didactic expositions of 
duty founded upon these facts. The change which has taken place is just what we would 
antecedently expect from the chronology of the two economies. When Christ's advent was future, 
it was foreshadowed by types and emblems. When Christ did come these types were cancelled, 
and he is now held forth in the sanctuary as a fact, a substance and a body; and the instructions 
which are given are instructions concerning a fact; they are plain, literal, historic and didactic. 

II. The same conclusion as to the necessity of formal instruction in the sanctuary 
follows, from the connection of preaching, with the final spread of Christianity. "There were 
great voices in heaven, saying, The kingdoms of this world are become the kingdoms of our 
Lord, and of his Christ; and he shall reign forever and ever" (Rev. 11:15). This is the paean with 
which prophecy celebrates the close of this latter age of the church. But how is this unearthly 
kingdom to penetrate all earthly kingdoms, and include them? Go preach my gospel, saith the 
Lord, for it is by the foolishness of preaching he will save them that believe, and "the foolishness 
of God is wiser than men" (1 Cor. 1:25). But who shall preach? Even they that are sent. And 
where shall they preach? "What ye have heard in the ear," says Christ, "proclaim ye upon the 
housetops" (cf. Luke 12:3). If what has before been said, respecting the aggressiveness of 
Christianity is true, and if this universal extension is to be achieved by the simple proclamation 
of gospel truths, then the importance of the pulpit cannot be overlooked; and among the 
appointments of the sanctuary the expositions of Bible truth must be prominent. 



III. But the necessity of instruction in the house of God will appear further from the 
relation of knowledge to worship. I am free to admit that the main design of these public 
assemblies is devotion; yet it cannot be a blind and senseless devotion of the body, without the 
soul. "God is a Spirit" (John 4:24) and how can he be pleased with what is corporeal? If, for the 
purpose of instructing men in the higher mysteries of redemption, atonement and pardon, he for a 
season enjoined bloody sacrifices, it was not because he delighted either in the fat of rams or in 
the blood of bulls. When he made man in his own image he gave him a thinking soul, and 
endowed that soul with knowledge and holiness, and the sacrifices acceptable to him are those of 
a broken and contrite spirit. "To love him with all the heart, and with all the understanding, and 
with all the soul, and with all the strength, and to love his neighbour as himself, is more than all 
whole burnt offerings and sacrifices" (Mark 12:33). But how can this devotion be spiritual 
without the truth? To worship God as a spirit, and with the spirit, there must be knowledge of 
God, who he is  "infinite, eternal and unchangeable, in his being, wisdom, power, justice, 
goodness, holiness and truth"; there must be knowledge of God in his relations to us, as our 
Creator, Ruler and Redeemer; there must be knowledge of his law, setting forth his claims upon 
our love and service; and there must be knowledge of the way of approach and communion with 
him, as it is graphically summed up by Dr. Owen. "This is the general order of gospel worship, 
the great rubric of our service. Here, in general, lieth its decency, that it respects the mediation of 
the Son, through whom we have access, and the supplies and assistance of the Spirit, and a 
regard unto God as a Father. He that fails in any one of these breaks all order in gospel worship. 
This is the great canon, which, if it be neglected, there is no decency in whatever else is done in 
this way." How, then, can there be true worship without instruction? For these things are known 
only as God has revealed them and he has written them in a book. Instruction, therefore, is 
needed in the sanctuary, to afford the materials for devotion; for the knowledge of God and His 
love supplies the theme of our song. 

It strikingly illustrates, too, the wisdom of the divine arrangements, that in the sanctuary 
instruction and devotion are so inseparably coupled and the former always in subordination to 
the latter. If Christianity were taught only in the portico and lyceum, it is hard to see how it 
should be kept from sliding into a sublime philosophy. But taught in the sanctuary after offices 
of prayer and praise, and taught as a means to these, it is retained in the heart as religion. The 
devotions of the sanctuary exercise a secret, but not the less powerful, check upon that spirit of 
unlicensed speculation, which, in reference to the deity, is always profane; while again, these 
instructions react powerfully upon the devotion of the worshipper, to enliven and support it. 
They supply oxygen to the flame, so that the vestal fire burns without extinction upon the altar 
within. 

It is somewhat a nice point to adjust the instructions and the devotions of the sanctuary so 
that they shall be mingled in due proportion. Ritualism, on the one hand, so multiplies the offices 
of prayer and thanksgiving as to thrust aside the exposition of doctrine. Rationalism, on the other 
hand, spins out discourse till the spirit of devotion is smothered under the weight of human 
speculations. Romanists, for example, as types of the first, substituting the church for Christ, and 
cutting off all access to God save through the priesthood, have no occasion to bring divine truth 
upon the conscience and heart, and the sermon is ignored. Protestants, on the contrary, who 
maintain the individual responsibility of men to God, and cannot propose to be proxies for others 
in this concern, rest upon the truth, as the great medium of spiritual communion with God. In 



proportion, therefore, as the Protestant spirit prevails, is attention given to the preaching of the 
word. The exact measures of the two may not be determined alike by all. But the very genius of 
Christianity requires that copious instruction shall be given that this instruction shall hinge upon 
the vital truths concerning the grace of the gospel that it shall be conveyed, not in a dry and 
scholastic form, but in that practical and experimental form which shall glide most easily into the 
frames of devotion. 

I cannot forbear, even at the hazard of wearying you, from touching upon another feature of 
Christian worship, clearly implied in the contrasted expressions of the text, viz: its preeminent 
simplicity. When Christ says, "the true worshippers shall worship the Father, not in Jerusalem, 
but in spirit" (cf. John 4:21-24), the antithesis lies not in the language, but in the sentiment. He 
does not mean to say that spiritual worship could not be rendered at Jerusalem as elsewhere. 
Jerusalem is here only another name for Judaism, the "Jerusalem which is in bondage with her 
children" (cf. Gal. 4:25); and to worship in Jerusalem is only the formula for a ceremonial and 
symbolical service. Here, then, are two facts: first, that the only instance in which God has 
enjoined a splendid and imposing ritual upon the church was under a dispensation clearly typical, 
when the truth was taught by emblems; and second, that this picturesque and ceremonial service 
has been unquestionably withdrawn, being supplanted by another that is spiritual and simple. 

As regards the splendor of that ancient service, the following language was uttered by one of 
the great divines of the seventeenth century: "Mosaical worship, as celebrated in Solomon's 
temple, outdid all the glory and splendor that ever the world, in any place, in any age, from the 
foundation of it, ever enjoyed. How glorious was it, when the house of Solomon stood in its 
greatest order and beauty, all overlaid with gold, thousands of priests and Levites ministering in 
their orders, with all the most solemn musical instruments that David found out, and the great 
congregation assembled, of hundreds of thousands, all singing praises to God! Let any man in his 
thoughts a little compare the greatest, most, solemn, pompous and costly worship that any of the 
sons of men have in these latter days invented and brought into the Christian church, with this of 
the Judaical; take the cathedral of Peter, in Rome, bring in the pope and all his cardinals in all 
their vestments, habiliments and ornaments, fill their choir with the best singers they can get, set 
out and adorn their images and pictures to the utmost that their treasures and superstitions will 
reach to; then compare it with Solomon's temple and the worship thereof, and he shall quickly 
find that it holds no proportion with it, that it is all a toy, a thing of naught in comparison of it." 
Yet this splendid, pompous and costly ritual has been cancelled by the same authority which 
ordained it. After all, it was but a veil which Moses put over his face which the spirit of the Lord 
hath taken away, that "we all, with open face, beholding as in a glass the glory of the Lord, may 
be changed into the same image from glory to glory" (cf. 2 Cor. 3:18). These were but the 
elements of the world," under "the bondage" of which the children of God were, "until the time 
appointed of the Father" (cf. Gal. 4:2). The glory of this economy is that it is "the ministration of 
the Spirit" (2 Cor. 3:8); who being present, as "the anointing which teacheth the believer, and is 
truth and is no lie," has forever destroyed that dim, ceremonial service, which, like the shadows 
of a magic lantern, was only "a figure of the true" (cf. 1 John 2:27; Heb. 9:24). 

To introduce, therefore, pomps and rites into Christian worship with a view to make it 
impressive and gorgeous, is to Judaize it. If the intention be only to give splendor and dignity to 
the service, by rights which have no emblematic signification, then it is "a show of wisdom in 



will-worship" (Col. 2:23). The whole is thereby rendered impertinent and trifling, since the 
church never had, even in the days of ceremonial observance, a ritual that was void of 
significance. The argument is complete either way. If the ritual is emblematic of truth, then we 
have gone back to Judaism, reconstructing in part at least, a system that by God's will has 
"decayed and vanished away;" if it be only sensuous and imaginative, then the arrogance is 
insufferable, which offers to guard what is confessedly unmeaning, to amuse, as it were, his 
heavy hours with the gauds and mimicking shows the children love. 

If this congregation has erected a building more grand and beautiful in architectural design 
than that which today we have left, it has been done only in the exercise of a lawful taste about a 
matter in itself morally indifferent. But I would prefer to see it razed to the earth, and its 
foundation stones be uncovered, than it should be supposed to lend a sanction to that stupid 
jargon of a so-called ecclesiastical architecture, whose ghostly mutterings have of late, through 
some witch of Endor, been pouring in upon us from the dark ages. 

Be it known unto all men that here is none of "that beauty and glory which carving, and 
paintings, and embroidered vestures, and musical incantations, and postures of veneration, do 
give unto divine service." No pealing organ, "through long-drawn aisle, and fretted vault," here 
"swells the note of praise." No "dim religious light" streams here, through storied panes, to cheat 
us with its likeness to the twilight hour. Here have we no wooden cross, no altar, no human 
priest, no emblematic furniture, "no ceremonies, vestments, gestures, ornaments, music, altars, 
images, paintings, with prescriptions of great bodily veneration." 

We know but one sacrifice, that which was offered up once for all, the Lamb of God, slain 
from the foundation of the world. We know of but one priest, who with his own blood has 
entered through the veil into the holiest, having obtained eternal redemption for us. We know but 
one temple on earth, that which is made such by the indwelling of the Holy Ghost, the saints of 
the most high God. We know but one gospel, to wit: "that God is in Christ reconciling the world 
unto himself, not imputing unto them their trespasses" (2 Cor. 5:19). And with Paul we say, if an 
angel from heaven preach any other gospel unto us than that we have received, let him be 
accursed. 

As for this building, my brethren, beautiful as it may be in our eyes, let it please us to call it 
only a plain Presbyterian meeting house. The glory we see in it, let it not be the glory of its 
arches and its timbers not the glory of its lofty and graceful spire, pointing ever upwards to that 
home the pious shall find in the bosom of God; not the glory of this chaste pulpit, with its 
delicate tracery, and marble whiteness, not the glory found in the eloquence or learning of those 
who, through generations, shall here proclaim the gospel, nor yet the glory traced in the wealth 
and fashion, refinement and social position of those who throng its courts. But let its glory be 
"the glory of the Lord risen upon it!" Let its glory be the promises of the covenant engraved upon 
its walls, which are yea and amen in Christ Jesus. Let its glory be found in the purity, soundness 
and unction, of its pastors, in the fidelity and watchfulness of its elders, in the piety and godliness 
of its members. Let its glory be as a birthplace of souls, where shall always be heard the sobs of 
awakened penitence, and the songs of newborn love. Let its glory be the spirituality of its 
worship, its fervent prayers, its adoring praise, and the simplicity and truth of its ordinances and 
sacraments. Let its glory be the communion of saints, who here have fellowship one with 



another, and also with the Father, and his Son Jesus Christ. Let its glory be as the resting place of 
weary pilgrims, toiling on toward the heavenly city, the emblem of that church above: 

 

Where congregations ne'er break up, 

And Sabbaths never end. 

 

And now, "to the only wise God, the King, eternal, immortal and invisible" (cf. 2 Tim. 
1:17); to God, "glorious in holiness, fearful in praises, doing wonders" (Ex. 15:11); to God who 
"is a spirit, infinite, eternal and unchangeable, in his being, wisdom, power, justice, goodness, 
holiness and truth;" to God, the Father Almighty, the maker of heaven and earth; to the Son, the 
brightness of the Father's glory, and express image of his person; to God the Holy Ghost, 
proceeding from the Father and the Son; to the service and glory of the adorable and 
incomprehensible Trinity, we solemnly dedicate this building, with all that appertains to it. "Lift 
up your heads, O, ye gates, and be ye lifted up, ye everlasting doors, and the King of glory shall 
come in. Who is this King of glory? The Lord, strong and mighty, the Lord mighty in battle. Lift 
up your head, O, ye gates; even lift them up, ye everlasting doors, and the King of glory shall 
come in. Who is this King of glory? The Lord of Hosts he is the King of glory" (cf. Ps. 24:7-10). 

"And now, O, Lord God of Israel, which keepest covenant, and showest mercy unto thy 
servants that walk before thee with all their hearts! Behold the heaven, and the heaven of 
heavens cannot contain thee; how much less this house which we have built! [1 Kings 8:27-28]. 
Have respect, therefore, to the prayers and supplications of thy servants; let thine eyes be open, 
and let thine ears be attent unto the prayer that is made in this place! Here choose Zion, and 
desire it for an habitation. Here abundantly bless her provision, and satisfy her poor with bread! 
Arise, O, Lord God, unto thy resting place thou, and the ark of thy strength [cf. Ps. 132:8]; let thy 
priests, O, Lord God, be clothed with salvation, and let thy saints shout aloud for joy. Let these 
walls be called salvation and these gates praise [cf. Isa. 26:1]." 

 
 

 

 Book Review 
The Women of the Confederacy 
By Rev. J. L. Underwood 
©2004, Sprinkle Publications, 313 pp., hardback   
 

Reviewed by H. Rondel Rumburg 
 

This volume was first published in 1906 and fortunately was reprinted in 2004 by Sprinkle 
Publications in a nice hardback binding and acid free paper so as to preserve the fine volume for 
a new generation. The author was a Confederate Chaplain of the 30th Alabama as well as a 
former Captain of the 20th Alabama. As with many Baptist ministers in the Confederate cause, he 



began as a soldier under arms before becoming a chaplain to the soldiers. Numbers of these men 
preached and ministered while remaining common soldiers or officers. However, some were 
chaplains for the duration of the war. 

The origin of The Women of the Confederacy was first suggested to the author by his 
friends, Dr. J. William Jones and Dr. J. L. M. Curry. Both men gave material assistance. The 
book was sent forth to the public from the invalid’s room in Kellam Hospital, Richmond, 
Virginia. The book was produced under the severe pain and weakness caused by cancer. On this 
basis the author asked for special indulgence for any defects. What a noble legacy to leave 
behind in spite of cancer’s victory in the end. 

Dr. Jones, a former chaplain, said, “I have carefully examined the manuscript of Mr. J. L. 
Underwood on ‘The Women of the Confederacy’ and I take great pleasure in saying that in my 
judgment it is a book of very great interest and value….” 

Former Chaplain J. B. Hawthorne of the 21st Alabama said, “I need no prophetic gift to see 
that this book will be immensely popular and extensively circulated. Its aged and afflicted author 
had done a work in writing it which deserves the gratitude and applause of his fellow 
countrymen.” Let us join the chaplain in doing just that and patronize its pages. 

The Women of the Confederacy is a book “in which is presented the heroism of the women 
of the Confederate States and accounts of their trials during the four years of war and the 
fourteen years of Reconstruction, with their ultimate triumph over adversity.” These words come 
from the title page of the book. 

The book contains, in Chapter I, a symposium of tributes to Confederate women. There are 
some of the finest tributes to Confederate ladies written by various prominent people of that era.  

Chapter II presents the work of the Confederate ladies. Oh, the immensity of their life and 
labors. 

Chapter III gives the trials of the Confederate ladies. Their suffering was beyond belief at 
times. 

Chapter IV gives their pluck. Oh, how brave they were, and 
Chapter V presents their cause which was the cause of the South, yea, even the cause of the 

founding fathers, and 
Chapter VI presents the Mater Redivia (Mother of the Rebirth). Twenty years after the War, 

the South finally passed from under bayonet rule, but the Ladies of the Confederacy were 
keeping up their work for the Confederate soldiers the same as during the war or under 
reconstruction. The ladies brought new life after the death of war by their preservation of the 
Southern cause for posterity. Now it is the turn of our modern Southern ladies to do the same! 

The book is rich in accounts that show the rightness of honoring the Women of the 
Confederacy. Bishop-General Polk recalled the woman in the mountains of Tennessee who had 
six sons. Five of them were in the Confederate army, and when it was announced to her that her 
eldest born had been killed in battle, the mother simply said: “The Lord’s will be done. Eddie 
(her baby) will be fourteen next spring, and he can take Billy’s place.” Oh, the many ways of 
their sacrifices and the strength of their convictions. They were one of the main reasons for the 
dominance of the Southern people when they were out spent and outnumbered. The very fact that 
the South had to build a nation and protect it on the spot, and then held out so long against the 
first modern army in history (by-the-way an army built of our own President Davis when 
Secretary of War under U.S. President Pierce) owed much to the Southern ladies. The morale 
that led an ill equipped army of inferior number to beat the enemy on most of the fields of battle 
in order to defend the Constitution was by the encouragement of our ladies.  



There is humor in the midst of sorrow as the author preserved the multi-sided issues in the 
lives of our ladies. A tribute to a wounded soldier is recorded. A beautiful Southern girl, on her 
daily mission of love and mercy in one of our hospitals, asked a badly wounded soldier boy what 
she could do for him. He replied: “I am greatly obliged to you, but it is too late for you to do 
anything for me. I am so badly wounded that I can’t live long.” 

“Will you not let me pray for you?” said the sweet girl. “I hope that I am one of the Lord’s 
daughters, and I would like to ask Him to help you.” 

Looking intently into her beautiful face he replied: “Yes, do pray at once, and ask the Lord 
to let me be his son-in-law.” 

A lover of the South, a friend of the Confederacy, a connoisseur of history, a respecter of 
womanhood or a person interested in a good read will find a pleasant companion in Chaplain 
Underwood’s The Women of the Confederacy. My hat is off to our noble ladies and to our 
chaplain friend who is now with the Lord after having spent his last days giving us this precious 
treatise!  

Soli Deo Gloria 
                                                                                                                                         

   
 

 We must remember who we are and what we must be about:  
The SCV Challenge by Lt. Gen. S. D. Lee 

  
To you, Sons of Confederate Veterans, we will commit the vindication of the 
cause for which we fought.  To your strength will be given the defense of the 
Confederate soldier’s good name, the guardianship of his history, the emulation of 
his virtues, the perpetuation of those principles which he loved and which you 
love also, and those ideals which made him glorious and which you also 
cherish. Remember, it is your duty to see that the true history of the South is 
presented to future generations. 
  

***** 
 Chaplain’s Handbook 

  Sesquicentennial Edition 
Sons of Confederate Veterans  

  
This is an enlarged Sesquicentennial Edition of the Chaplain’s Handbook.   It is enlarged from 
131 pages to 165 pages. A chapter has been added on the topic, SCV Chaplains Should be 
Gentlemen; there has also been added a third burial service, The Order for the Burial of the Dead 
of the Protestant Episcopal Church in the Confederate States of America; a chapter on Praying 
in Public has been added; and a chapter on Prayer Suggestions for Public Use.  All the other 
chapters remain the same. 
 
Hopefully, those using the handbook will find it even more useful than before.  There is the same 
cloth cover, acid free paper for longevity, sewn signatures, etc.  



 
The retail price is being kept to a minimum of $12, which is very low for a hardback quality 
publication.  Contact headquarters or biblicalandsouthernstudies.com for a copy. 
 
 
 
 


